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NOTICE. 



Professob Tyndall, speaking on behalf of himself and fellow 
Scientists, stated in an address at Belfast, that ** to afford tlie 
reUffious sentunent reasonable satisfaction^ is the problem of 
problems at the present tinie.'* 

This treatise is an attempt to solve that problem, by pre- 
senting to the scientific and philosophic mind, a theology which 
is intelligible to the human understanding. 

The exposition is contained in a series of Recognitions, 
which cover most of the important ground, contested for by the 
rival ranks of Theologians and Scientists. 

In the theorizings contained in this treatise, no direct 
appeals are made to the authority of Revelation, and the 
human Intellect is constituted the sole arbiter in the settle- 
ment of any question that arises herein. 

A glance at the Table of Contents will suffice to show that 
Christian Theology is herein presented to the mind, under a 
philosophical though orthodox aspect. 

Instead of Apology and Introduction, reference is made to 
the well-known Work by Professors Stewart and Tait, enti- 
tuled " The Unseen Universe." 



Westwood Pabk, 

Forest Hill. 
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CEEATION, AS A DIVINE SYNTHESIS. 



RECOGNITION I. 

The existence of an Intelligent Deity, — as ike Eternal, Self- 
existent fibst-gausant of the Stellar- Spa^dal Universe^ 
including all its constituents and inhabitants. 

It seems to me, that a definite recognition of the existence of 
an Intelligent Deity, afibrds the natural and only hasis, on 
which to found an intelligihle theology hy a purely intellectual 
process. 

To merely assume any such fundamental position would 
logically invalidate my further procedure ; for that veiy position 
is an important ground of contention to a considerahle section 
of scientific thii&ers. I accordingly make it my endeavour, 
to establish in a formulative manner, the primary enunciation 
which I have propounded ; — considering, Uiat when the point 
of departure is put beyond uncertainty or dispute, all subse- 
quent operations are not only simplified, but fortified. One 
logical demonstration having as much force as any number 
would have, I shall merely make a direct appeal to the axioms 
or postulates of the human understanding, — to facts, — and to 
their logical conclusions ; feeling convinced, that if Euclid*s 
method of proving his geometrical propositions is not sufficient 
for the establishment of a purely intellectual truth, no other 
plan could be sufficient. 

I am aware, however, that it is not the absence of positive 
reasons in fiavor of the existence of a Supreme Being, that is 
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advanced in antitheistical controversies ; bnt rather, the weighty 
positive difficulties, which seem to be in the way of a clear 
recognition of the existence of a Personal Intelligent Deity. The 
cons will therefore have to meet with dne consideration, as well 
as the pros ; but the intellectual difficulties can be left over, for 
treatment in detail ; while this first step is devoted to positive 
confirmation of the general belief in the existence of an Omni- 
scient Creator. 

A perusal of this treatise will show, that essential Chris- 
tianity rests upon a philosophical basis, which is elevated far 
above the reach of any assaults from scientific scepticism. 

It is well to note, that this treatise is constructive, rather 
than examinative ; — is concerned more with the elaboration of 
a theory, than with the criticism of pre-existing systems of 
theology ; — in short, this work is in its character, an intellectual 
analysis and synthesis combined. 

I now state my argument for definitely recognising the exis- 
tence of an Intelligent First Cause of the physical universe ; 
so as to commence my labours in due order ; — and I do not 
think that my readers will consider such procedure, in any 
respect superfluous. 

1st Position. 

" Cogito, ergo sum." — Descartes. 

As a distinct, definite conception, my intellect predicates, that — 
To eoneeive the adaptation of means to ends, — involves to be an intelligent 
Being. And as a fact of distinct consciousness, my intellect affirms, 
that — I conceive the adaptation of means to ends. Consequently, by 
syllogistic inference my understanding concludes^ that — I am an 
intelligent Being. 

2nd Position. 

As a discriminative perception or judgment, my intellect pronounces, 
that : — An intelligent Being is superior to that which is non-intelligent. 
But by Ist Position, it has been logically deduced from satisfactory 
premises, that — / am an intelligent Being. Therefore, perforce of 
legitimate argument my intellect decides, that — / am superior to that 
which is non-intelligent. 
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8bd Position. 

''Ex nihilo, nihil fit:' 

As a compulsory judgment respecting causation, and by reason that 
in every series there most be a firat^ tolj understanding predicates, 
that — To have a beginning, involves to have a first-gausant. And as a 
matter of determinate consciousness, my intellect asserts, that— J, tit 
reaped of my eonseioue, intelligent identity, had a beginning. Ergo, by 
oonstraint of logic my intellect avers, that — /, as a eoneeioue intelligent 
identity, had a fibst-causant. 

i,e». By coroUarative inference, I am an efeet or product, either 
proximate or remote, of my fibst-causant, — as regards at least, my 
conscious personal identity. 

4th Position. 

As a perceptive discernment; — If to have a beginning involves to 
have a first-causant ; — then to have no Firtt-Caueant involve* to have no 
beginning, — i.e., to be eternal. But, as a matter of definite idea, — My 
FIRST-CAU8ANT had no Firet-Caueant, — i,e,, is Self- existent. Hence, my 
understanding apprehends that, — My fibst-causant had no beginning, — 
t.^.,— is Eternal, as veil as Self-existent. 

6th Position. 

" The cause must be adequate to the effect:* 

Since the axiomatic judgment ''ex nihilo, nihil fit,'* includes the 
postulation that a First-Causant must be e£5cient, my understanding 
predicates, that — An effect or product — whether immediate or remote, — 
cannot transcend or be superior to its fibst-causant. But, by corollary 
to 3rd Position ; — / am, in respect of my conscious personal identity, an 
effect or product of my fibst-causant. Thus, by unsophisticated 
ratiocination, my intellect dictates, that — / am not superior to my fibst- 
causant. 

i.e.. By conversion of terms, — My fibst-causant is not inferior 
to me. 

Aboument. 

Since by 1st Position, — "I am an intelligent Being;" And by 2nd 
Position, — "lam superior to that which is non^intelligent ; — And by 3rd 
Position, — "I had a fibst-causamt ;" and by 4th Position, — "My 

b2 
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PIR8T-CAUSA1VT 18 Elemol and Self-existent ;*' and by 5th Position, — 
'* 18 also not inferior to me, — i.e., cannot be that which is non-intelligent :** — 

Therefore, by logical demonstration, my understanding is constrained 
to definitely recognise that my pikst-causant is an Eternal, Self- 
existent Intelligent Being. 

And my Eternal, Self-existent, Intelligent first- cavsant, I in all 
due reverence, name Deity. 

Thus, by a purely intellectual process, I have established a 
recognition of the existence of an Intelligent Deity, as my 
FIRST- causant ; for, each predication employed in the preced- 
ing argument is, in relation to my own mind, either a matter 
of fact, or else an axiomatic dictum ; and each stated conclusion 
logically results from the proper major and minor premises of 
the several syllogisms. Nor am I able to regard this introduc- 
tory ratiocination as at all supererogatory, inasmuch as it puts 
the instinctive faith in a Divine Creator, on a simple intellectual 
footing. 

But avoiding any assumptions, I have now to attempt to 
discover by rational consideration, "whether or not, Deity who 
is my FIRST- CAUSANT, is also the first- causant of the Stellar- 
Spacial Universe, including all its constituents and inhabi- 
tants," as a preparatory step for further and more important 
progress. It is obvious, that direct a priori reasoning, from 
postulates and axioms of the understanding alone, is an inade- 
quate method for pursuing an investigation into the nature, 
phenomena, and laws of the Stellar- Spacial Universe, or even 
for a logical discovery of its first-causant. 

But fortunately, an indirect method of deduction and induc- 
tion is now natural and cogent, by reason that an Intelligent 
first-causant of myself having been ascertained to exist, a 
new and supreme factor is introduced into dependent, secondary 
problems and their solutions. Moreover, a reign of Law and 
of common-sense is now instituted in my understanding; 
and a decided probability, or a certain preponderance of evi- 
dence is now of legal potency at the Bar of my Apprehension ; 
and to pronounce an impartial verdict in accordance therewith, 
is all that is now incumbent upon my intellect to do, — in 
respect of any matter-of-fact case, that is submitted to its 
jurisdiction. To proceed ', — 

Now, as alternative hypotheses : — ** Either I am the only 
intelligent entity that Deity has created , — or else there are 
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other such entities that He has created. Bat, to assume my 
exclasive creation as an intelligent entity, wonld drive my un- 
derstanding into the dilemma of supposing that Deity is 
either unable or unwilling to create other Beings like myseli*. 

But, as a matter of common apprehension, my intellect con- 
siders that the ability to create one intelligent entity, includes 
the ability to create other similar, — and, a fortiori, to create 
other inferior entities. 

Again, my understanding is utterly unable to ascribe to 
Deity, as an Intelligent Creator, any adequate motive for my 
creation, which does not involve a decisive motive for the 
creation of other similar finite Beings. Therefore, to extricate 
itself from an untenable dilemma, my intellect is constrained to 
take refuge in the assumption, that ** there are other intelli- 
gent entities that Deity has created." 

In point of fact, by the reduetio-ad'Obsurdum of the alterna- 
tive hypothesis, the conjecture that Deity has created a plu- 
rality of intelligent Beings, is converted into a demonstrated 
proposition ; but the question now arises, — *' Are any of those 
other intelligent entities distinctiy cognizable, as such, by me ? 
or, are none of them so cognizable by me ?" 

Now, supposing that none of them are distinctiy cognizable 
by me, as other entities ; then, my understanding would be 
compelled to assume that Deity is either unable or unwilling to 
allow me to so cognize any of them. But my intellect is so 
constituted as to have no option, but to consider that the 
ability to create a plurality of intelligent Beings, includes the 
ability to render them mutually cognizant of each other. 
Again, my intellect is incapable of assigning to Deity any 
adequate motive for creating such complex, intelligent crea- 
tures as myself and similars, that does not involve a sufficient 
motive for enabling each to distinctiy cognize some of its 
similars. 

Thus, the hypothesis that none of the other entities that 
Deity has created, are in any measure distiuctly cognizable by 
me, is expelled by my apprehension from its list of doubtful 
cases, and is definitively ranged under the category of proven 
non-verities. But, if the negative proposition be deemed £dse ; 
then, the contradictory affirmation must, per Aristotelian 
common- sense, be presumed to be true. 

Hence it is declared to the satisfaction of my own mind, that 



6 CREATION, . 

I am In some degree able to distinctly cognize some of the 
other entities that Deity has created ; though of course my 
cognition may not be in any respect absolute. 

Now, as a matter of fact or of consciousness, — I do not 
distinctly and determinately cognize any other entities, except 
per medium of certain sensated impressions, which I roughly 
enumerate as sights, sounds, touches, and muscular efforts. 
Consequently those other entities that Deity has created, 
which are cognized by me, as such, — must be cognized by me, 
by means of the sensated impressions they produce, per proper 
media, on my faculties ; and they must be included among the 
multifarious and diverse entities which I do so cognize, and 
which I designate, — the constituents and inhabitants of the 
Stellar- Spacial Universe. 

My understanding is now enabled and entitled by the laws 
which govern its operations, to expand its procedure and to 
admit before its Bar, any relevant evidences that may be 
afforded by the experiences and observations of its external 
senses, and by the study of the recorded experiences, observa- 
tions, and opinions of others. 

Those of my readers who have acquainted themselves with 
the Berkeleyan hypothesis and with the metaphysical contro- 
versy which it raised, will appreciate the reason of my inquiry 
into the nature of the Stellar- Spacial Universe, in relation to 
the human mind ; and will note, that though I do not profess 
to exhaustively invalidate his theory, that the physical universe 
is merely an induced product of my mind ; still, I have by d 
priori reasoning, followed the example of Reid, and have con- 
strained my own intellect to regard the Stellar- Spacial Universe, 
as an external Cosmos, — objective to, and quite independent 
of, the human mind, — a cosmos, in which, and as an inhabi- 
tant of which, I am now legally obliged to consider myself. 
To resume ! Now, by reason of experience, observation, 
study and thought, — and in virtue of the overwhelming evi- 
dences afforded by the mixed sciences of Astronomy, Geology, 
Chemistry, Zoology, Botany, Acoustics, Optics, &c., &c., — my 
understanding is irresistibly induced to contemplate the Stellar- 
Spacial Universe as one harmonious concretive Whole,— and 
to pronounce, that the first- causant of any one constituent 
or inhabitant, must consistently be deemed to be the first- 
CAUSANT of the correlated Whole. 
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But, myself and similars are such inhabitants ; and there- 
fore, onr Eternal, Self-existent, Intelligent fibst-gausant mnst 
be declared to be the first-gausant of the vast and omni- 
variated cosmos of the Stellar-Spacial UniTerse. In other 
words, the ntter and entire physical cosmos is a pure, nnalloyed, 
product of, and by, an Intelligent Being, who is Deity. 

Thus, by means of logical procedure, mere assumption has 
been avoided, and the understanding has been placed in an im- 
pregnable position for recognising : — 

The existence of an Intelligent Deity, — as the Eternal, Self- 
eadstent fibst-gausant of the Stellar-Spacial Universe , 
including all its constituents and inhabitants. 

Quod erat demonstrandum. 
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RECOGNITION H. 
Deity, — as the Divine Mind Absolute. 

In my first recognition, the mncli disputed existence of an 
Intelligent Creator and *' Supreme Goyemor " of this Universe, 
was propounded as a theorem, and to substantiate the propo- 
sition was a prime requisite for further progress in this trea- 
tise. I am of course well aware, that a mind imbued with 
voluntary Atheism, or rather Antitheism^ can deny the validity 
of the several postulations occurring in the different syllogisms ; 
but, so too, can a non-mathematical mind fail to appreciate the 
simplest of Euclid's axioms. Cela va sans dire. 

But, to the reasonable satisfaction of my own understanding, 
I am now enabled to contemplate Nature in all her majestic 
beauty, and wondrous operations, without ignoring the claims 
to adoration, which she unconsciously advances on behalf of 
the " Most High." 

This second recognition of '* Deity, — as the Divine Mind 
Absidutef'' my understanding elects to consider, otherwise than 
as a predication demanding argumentative proof. It wiU 
merely deal with the enunciation, as a sub-ideation of the 
Divine Ens, — incapable of logical demonstration, but suscep- 
tible of analogical verification, by the exhibition of its veri- 
similitude. 

My intellect has definitively considered that the Stellar- 
Spacial Universe is not me : nor a part of me ; nor a product of 
me; nor my First- Causant ; — but, that in a natural sense, I 
am either a constituent of, or more discriminatively and pro- 
perly, — an inhabitant of, the marvellously elaborated Cosmos ; 
and that it, its constituents, and inhabitants, are the unadul- 
terated products of, and by, an Eternal, Self-existent, Intelligent 
Deity. 

Now, contemplating the Stellar- Spacial Universe in a simply 
discerning manner, and without engaging in an all-embracing 
analysis, my intellect can roughly sub-ideate the Cosmos as, 
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pnma-faeie and intenelativelyy an illimitable espante^ partially 
tenanted bj gaaeons, liquid and solid material masses, — or 
physically, and chemically^ modified agglomerations of ele- 
mentary atoms, — which I conceiTe to be configured magnitudes, 
susceptible of being influenced to moticn of certain kinds, but 
in no d^ree subject to any Immotum, Substances or Entities 
which are capable of being excited to any species of Immotion^ 
— idiether fi SenMaUon^ Enwdom^ or Comtemplation^ my un- 
derstanding prefers, for reasons hereafter to be adduced, to 
r^aid as neither natiTe to, nor permanent constituentaries of, 
this concretiTO Cosmos ; but to consider'them rather as foreign 
intrudents into, and temporary inhabitants of, the Stellar- 
Bpacial UniTerse. Whether or not the present physical 
sciences haye propounded the true theories, respecting the 
ultimate elements of matter, and the nature of physical forces, 
is not a question that need be discussed for the purposes of 
this treatise ; and, to all intents, the present language of phy- 
sical science may be legitimately adopted here. 

Now, upon reTorentiy eloTating my contemplation towards the 
Eternal First-Gausant, and "Grand Geometrician" of this 
XJniyerse, and adjusting the focus of my understanding to the ap- 
perception of the eMseniial differences between the stupendous 
Cosmos, and its August Author, my inteUect finds itself unable 
to ascribe to, attribute to, or predicate concerning Deity, any 
measurable exiensionf — definite shape^ — or determinate position, 
in relation to the Stellar- Spaeial Dnirerse. 

For, considering the CcHsmos as of indefinite, or potentially 
infinite extensiToness, my understanding is precluded from 
conceiring of Deity, as geometrically larger than it. Again, it 
is prohibited firom limiting Deity by contemplating Him as 
volumstrieaUy smaller than the Stellar-Spacial UniTerse. And 
it cannot regard Deity as eo-extsntive with the Cosmos, without 
regarding Him, in consequence, as commensurable therewith. 

But, though this last riew may not be repugnant to him that 
is denominated a Pantheist ; and though Deity, — ^as the 'Mntma 
Mundi," may be a recognition congenial to some mental con- 
stitutions ; neyertheless, the process of measuring off portions 
of Deity by Astronomical distances, is a notion so obnoxious 
to my intellect, that it is constrained to repudiate any correlation' 
ship in respect of extension, shape, or position, between the Most 
High and the Stdlar-Spacial Universe, 
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Thus my nnderstanding perceives that in an d posterion 
contemplation, it must perforce disclaim for Deity, — any simi- 
litude to physical corporeality, and a priori, it cannot assign 
to Him any Body, parts, or passions. But, as my Apprehen- 
sion has affirmed that Deity is an Intelligent Being ; and, since 
Intelligence is an attributive of Pure Mind, it is evident that 
the only distinctive conception of Deity, which my intellect 
can form, is that of '' The Divine Mind Absolute,** 

My inmost faculties have now contemplated Deity, as The 
Divine Mind Absolute ; an Intelligent, Self-existent *^ Esse" 
incommensurable with the Stellar- Spacial Universe ; — a pure 
Immotional, Eternal Ems, or absolute Substance, 

While, therefore, my understanding is withheld from 
attributing to the ** Most High," any corporeity or properties 
of a configured concept ; it is nevertheless obliged to assign to 
Deity, certain inevitable, inherent animative and mental 
activities, and modes of activities, essential to, and inseparable 
from, the nature of the Divine Absolute Mind. 

My intellect cannot sub-ideate a finite substance or entity, as 
possessing no properties or attributes. It is obliged to separate 
noun firom adjective and verb, in forming an intelligible expres- 
sion, and must abstract substance from attribute, and attribute 
from substance, in order to definitely think at all. 

But, though in the Aristotelian categories, the predicables are 
all placed on one and the same level ; yet my understanding 
is fain to disturb the arrangement, and to unite Substance and 
its essential Qualities, under one connotive name, and to bring 
Action and its Modes together under another significant term. 

Now, if a Substance could be conceived of, as infinite, homo- 
geneous, and inactive; then mere '* esse " might be predicated 
of it. The Substance and its qualities would be confounded 
together, and undistinguishable by the Mind ; and to say that 
such an entity was, or is,— would be the only predication that 
could properly be made respecting it. 

But, in the contemplation of an intrinaically active Ens, the 
** Esse " is almost obliterated to the view, by the ** Existere,*** 



* I have taken the liberty of borrowing the terms " Esse," and 
** Exiatere" from Swedenborg, aR they are admirably expressive of my 
meaning, and are here agreeable to the sense in which he employs 
them. 
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i.e. J the being, is all but nnnoticed, by reason of the cod- 
spicnonsness of the doing. The history of mental philosophy 
shows, that the glaring splendour of Nature's operations, 
together with the maryellous activities of the Mind, is apt to 
cause a sort of mental ophthalmia in the students of physical 
and psychological mysteries, whereby, either the being of 
material substance, or else the being of mind, is frequently 
called in question ; and in the case of Hume, an inordinate 
attention to the doings or Existere of the human mind, led him 
to ignore all being or Essey whether of Deity, Spirit, or 
matter. However, to resume : — 

Now, my understanding has contemplated Deity as ** The 
Divine Mind Absolute," and it is compelled to consider Absolute 
Mind, as being essentially active with immotions: and must 
distinguish the Eternal, Immutable **EsHe," i.e,, the Absolute 
Ens of Deity, with Its intrinsic qualities, — from the momen- 
taneous and variating ^^ Existere,'' or inevitable immotional 
activities, inherent in the Divine Mind. 

Of course, my finite intellect can only reverently sub-ideate 
the Eternal, Self- existent '' Esse," and the resultant Divine 
'' Existere," in a relative and non -absolute way. My mind 
can only feebly sub-ideate itself, as that entity in which its 
immotions inhere and occur ; and it is only from the standard 
of my own mental constitution, that my intellect can contem- 
plate the Absolute Mind which fashioned it. 

Now, while my understanding is obliged to regard many of 
the specific attributives, humanly assigned to Deity, as being 
in a literal sense mere anthropomorphisms, and conventional- 
isms, natural to human thoughts and expression ; it nevertheless 
must consider that some human immotions of Emotion and 
Cogitation, do imperfectly, but directly, correspond to certain 
of the divine absolute immotions ; and, that some terms of 
human immotions and modes of immotion, can be employed to 
feebly, but accurately express the nature and modes of the 
Divine Existere. 

Exempli-gracia : — It is conventionally said, that the sun rises, 
traverses the heavens, and sets, — at the same time that it is 
scientifically understood, that such apparent movement of the 
Solar Orb is not due to the actual course of the sun, but to the 
axial revolution of the earth. In a similar sense it may be 
said, that Deity is wrathful, vengeful, and full of fury against 
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the wicked ; but my nnderstanding refuses to predicate of the 
Divine Mind any such emotions, as could correspond, in any 
degree, to the human passions of anger, fury and revenge. 
Moreover, it may be noted that, as regards the Divine Mind 
Absolute^ no predications of motion or of sensation are intelligible 
in a literal senaCf from the standpoint of this recognition. 

Again, humanly speaking and humanly thinking, my intellect 
is permitted to regard the volitions of the Divine Mind, as 
prompted by such an Impulsion as would correspond to, though 
infinitely transcend, the stimulus of pure human Love. In 
other words, — that essential quality of the Divine Esse which 
is the source, origin, and mainspring of the Divine Immotions, 
may he intelligibly termed *' The Divine Love or Bbnevolentia ;" 
and that quality of the Divine Ens, which modulates and 
directs the Divine Immotions, may properly be termed ** The 
Divine Wisdom or Ommscientia,^^* Indeed, there appears to be 
no valid reason why the human understanding should not in a 
reverent and non-absolute way, contemplate the Divine Love, 
as constituting the Divine Analogue to the human *' Animus,'' 
or human emotional nature; — and the Divine Wisdom, as 
corresponding to the human *' Mens,'' or contemplative nature. 

In this view, the dual qualities of the Divine Ens ; viz. : — 
Love and Wisdom, pertain to the Eternal and Immutable 
'' Esse " of Deity ; and are manifested in, and by the re- 
sultant Divine Existere; i,e,,m the momentaneously evolved 
divine immotions themselves. 

Moreover, humanly speaking and humanly thinking, my 
understanding is reasonably allowed to construe the essential 
modes of the divine immotions, in their generation, impulsion, 
and guidance, by the Divine Love and Wisdom, as the inherent, 
inevitable Laws of the Divine Nature, and proceeding ; within 
which. Deity is necessarily free to act ; but beyond which, and 
out of which. He is morally incapable of passing. It appears 
a mere truism to say, that He could not act malevolently, or 
unwisely. 

In this recognition, my intellect of course apprehends that 
Deity is absolutely independent, i,e,, — uncontrolled by any 
other Being ; but to imagine Him as abstractly unconditioned 
would be equivalent to regarding Him, as having neither 

* Omniadentia includes Sapieniia. 
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** Esse," nor ** Existere,** and the equation of that privation is 
Nought. The abstract unconditioned logically=0 ; and Deity 
is certainly not the Purely Abstract ; but is a very Absolute 
Concrete. 

To digress a little in this consideration ! It seems obvious 
to my understanding, that the term Omnipotent , as applied to 
Deity, ought not to include the power to act contrary to His 
own essential Modes of ** Existere,'* It is only in an intellgible 
sense, that any human term can properly be applied to Him ; 
and the only intelligible sense which the term Omnipotent can 
be employed to convey, is that Deity is perfectly independent, 
and is only controlled by the Moral and Mental trammels of 
His own glorious attributes of pure Love, and true Wisdom. 

Again, the auxiliaries, can and will, must be considered as 
interchangeable in the divine conjugations, for His power must 
ever coincide'with His volition. 

If it be interrogated : — Can Deity annihilate the Sun in an 
instant, or transfer it in a moment to the vicinity of Sirius ? — 
«my intellect apprehends that physically, i.e., humanly speaking, 
— He can, if and provided that He wills so to do. Again, if it 
be queried: — Can Deity ever *^wilV^ so to act? — My under- 
standing can only rationally answer: — If and provided that 
such a volition is not contrary to, and incompatible with. His 
own essential Mode of Existere, — ^which I term the Divine 
Wisdom, and recognise as exemplified in the simplicity and 
orderliness of Nature's operations. But, if such a volition 
should be contrary to the dictates of His Divine Wisdom ; 
then He cannot will to perform such an act. 

My intellect has now, with all due reverence, contemplated : — 

Deity, — as the Divine Mind Absolute. 
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RECOGNITION HI. 

Deity,— as SUPRA-JECTIVE in relation to the Stellar- 
Spadal Universe ; And the Stellar- Spacial Universe, — a« 
SUB-JECTIVE in relation to Deity. 

In its first Becognition my understanding has pronounced, that 
the Stellar- Spacial Universe, including all its constituents and 
inhahitants, is a pure product, or creation, of and hy Deity. 
Again ; in its second Recognition, my intellect has contemplated 
Deity, as the ** Divine Mind Ahsolute ;*' and now my Apprehen- 
sion would state a relationship between the Almighty and his 
marvellous production, in other terms than those which denote 
mere cause and effect. 

Verily, " The Heavens declare the Glory of God, and the 
Firmament showeth His handiwork.'* Marvellous too, are His 
works. In wisdom hath He made them all. The earth is 
fall of His riches ! 

The stupendous mechanism of the Starry systems ; — Suns, 
comets, planets, planetoids, and satellites, — ever coursing 
through the trackless depths of space; — Electric, calorific, 
luminiferous, and sonorous vibrations, ever traversing their 
proper media, and striking the sensitized organs of living 
Beings into harmonic or dissonant immotiohs ; — Subtle and 
all-potent chemical forces, ever effecting ^t^o^-magical trans- 
formations, in the molecular arrangements of the metallic and 
other elementaries of matter ; unclassified, as well as tabulated 
genera and species of Hving plants, and animals,— ever ger- 
minating, assimilating, developing, fructifying, and decaying, 
up to, and beyond tibe death-line of vitality ; — ^All this, and 
unimagined more ; — aye, that same limitless eocpanse of Space 
itself j\R whose vast amphitheatre, the spectacles, and orchestras 
of Nature are disposed in order ; — all, even each iota of the 
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indefinite toiiety ;' — my intellect contemplates as the pure and 
unalloyed production of, and by, the Absolute Mind of Deity. 
. And here my understanding is fain to make a pause, and 
ruminate awhile. Myself, — ^all items of this earth, — a myriad 
solar systems, — space itself — the very concretive Cosmos, — a 
pure unmixed product of Mind ; — of Absolute Mind I 

But, the only pure, genuine, unquestionable prodtict of mindy 
is Conception ; — concretive and abstractive thought ; definite, 
cognised f Ideation. This is a truth, that my intellect perceives, 
as in the clearest light. 

Hence, my Apprehension is introduced to the apperception, 
that in all and in every item, the Stellar- Spacial Universe 
exists and subsists, simply and completely, as a concretive 
conception, by and in, the Absolute Mind of Deity. As, too, 
a product of the Divine Mind, my own conscious identity, and 
that of each animate finite Being has its ^^sub-esse " and *' sub- 
sistere," solely and only, as a determinate concept in the com- 
plex Thoughts of the Most High. 

Simple, clear, comprehensible, indisputable, as this recogni- 
tion appears to my supersensuous intellect, — as a statement of 
the only possible, intelligible, conceivable modus of siib-sistere, 
of the Stellar- Spacial Universe, in relation to its Creator ; it 
may be well, later on, to elucidate the proposition, by compari- 
son with other formulations. However, upon referring to such 
systems of Cosmology, and Theology, as I am acquainted with, 
I do not anywhere find an unmistakeable statement of the 
patent truth, respecting the ratio between D^ity and the phy- 
sical cosmos. Indeed, most of that which seems unintelligible 
about any of these systems appears to necessarily result from 
either silence, or from a primary fallacy, respecting such ratio. 

Beverently stated in perspicuous, human standard terms, the 
divine Ratio, as discoverable by intellectual rationalysis, is 
thus : — 

As, mmCs concretive thought — is, to man : so is, the Stellar^ 
Spacial Universe — to Deity. 

In other words, the relationship between Deity and the 
Stellar- Spacial Cosmos, is in one aspect, precisely the same as 
the relationship between a man's mind and its definite concepts. 
Of course it is only the relationship that is the same, — only 
the analogy that is fully expressed. As a permanent concept 
vividly and in utmost concrete, excogitated in, and by, the 
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Divine Mind, — ^the Stellar- Spacial Cosmos mast differ from a 
man's most definite idea, in the same proportion that the Ab- 
solute Mind of Deity differs from the sib-absolute mind of man. 
Indeed, each finite Being is neither more nor less than one of 
Deity's concretiye concepts, and man is necessarily on as 
different a plane of existence from that which Deity has occu- 
pied from all eternity, as my ideas are on a different plane of 
existence from that which my mind stands upon. Of coarse it 
follows from this recognition, that if my imagination were to 
entertain the supposition of a sadden cessation of Divine 
Thought in respect of the Physical Cosmos ; then my Appre- 
hension must acknowledge in such a case, not only the instan- 
taneous annihilation of the Starry systems and their inhabi- 
tants ; but also, the veiy bhtting-out of Space itself. 

No crash of falling Worlds, nor Cosmic cataclysms would 
ensue in such event ; but the simple termination of All Nature's 
Being ; — a quiet lapsing into nought, like the vanishing of a 
vivid concretive image from the human Mens. 

Hence, my understanding apprehends that the conservation 
or perseverance of the Stellar- Spacial Universe is solely de- 
pendent upon the continuance of the Divine conception 
thereof. 

Having then frilly recognised that the Physical Cosmos, with 
its mineralia, vegetalia, animalia : — its motions, and forces, 
and distances : — even each and every of its innumerable ap- 
purtenances, sfuhsists only a^ a determinate concretive conception^ 
in the Divine Mind Absolute ; — it may be satisfactory to com- 
pare the recognition with other stated or implied theosophies, 
or even with atheistical programmes. 

It would appear then, that the very antithesis to this con- 
templation, is more or less methodised in the materialistic- 
pantheistic schools of faith, wherein it is taught that the 
Stellar-Spacial Universe is an eternal, self-existent, infinite, 
absolute, physico- cosmos : — That each atom of matter and 
each X (algebraical sign of the unknown) of energy, is a self- 
existent entity, eternally imbued with potentialities or neces- 
sities, — first, to perform all the desiderata of physics and 
chemistry, and then, — having unintentionally performed those 
frmctions in a most intelligent manner, — to proceed to casually 
secrete a protoplastic germ of the vegetable kingdom : — that 
this mysterious '* Contingency," in unconscious collusion with 
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a myriad fortnitons potentialities became the accidental pro- 
genitor of all the Botanical varieties, species, genera, and 
orders now adorning this material globe. Truly, this Scheme 
of Nature even now commends itself to my intellect, as a most 
astounding tissue of non-sequiturs ; but it is also a part of the 
prospectus, that the accidental march of matter and forces, 
proceeded aimlessly onwards to the chance evolution of a sentient 
protomorph, which, in its purposeless development, became 
the original stock of the zoological collection of animalia, with 
the rational (!) genus Homo at the top. Verily the climax of 
absurdity is arrived at, when man, — the intelligent product of 
unintelligent fortuity, — conceives an Omnipotent, Omniscient 
Deity as his Creator. 

It is manifest that this programme is based upon an utter 
disregard of the primary maxims or even axioms of the Intel- 
lect ; for a main axiom of the Intellect is, that *' The Cause 
must be adequate to the Eflfect" — in other words, — ^^ Ex 
niJiilo, nihil fit ;" — for, otherwise there is no proper ground 
for denying that the Universe originally evolved itself out of 
nothingness. Of course it is only ^e fortuiUmmeas^ or pur- 
poselesmess that is intellectuaUy aimird in this system ; and if 
matter be regarded as the constituentary of an eternal, self- 
exiBtent physico-cosmos, operated npoi>, and mampnlated by, a 
powerful Intelligent Principle; then, there is a beginning of 
philosophy. • 

Such a Philosophy seems to underlie the Platonic, Zoroastrian, 
and Gbiostic systems, and many medieval and modem schools 
of thought, founded upon them ; for, they appear to recognise 
a duad of eternal self-existent Beings or principles, of which 
matter is considered one ; though in degenerated Parseeism, I 
suppose matter would be regarded as a neutral product of the 
two antagonistic Beings, Ormuzd and Ahriman, and conse- 
quently, objectively existent in relation to them. 

I &ncy that the eternal self-existence of the physico-cosmos 
in its entirety, has been all but voted into a canon in recent 
scientific conclaves ; but according to intellectual estimate of 
pros and cons, the physical cosmos, instead of being an eternal 
self-existent, is merely a concretive conception svhsistmg momen- 
taneovsly in the Absolute Mind of Deity. 

From what I can und^stand of the Vedic Theosophy, I am 
of opinion that in its original integrity it contained a sym- 
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bolical statement of the rationale of creation ; bnt the collected 
remains of Brahmanism are too fragmentary and corrupted to 
evince the recognition with clearness. Buddhism also would 
seem to have originally acknowledged the ratio or rationale of 
all finite entities, as being but the determinate concepts of 
an absolute Deity ; though, the esse of the Deity would appear 
to have subsequently been lost, and nihilism or Nirvana to 
have alone survived as the ultimation of an esse-less existere. 

It is apparent that the Bible, explicit as it is in all that 
concerns practical .Religion, does not profess to give a sys- 
tematic Theo-philosophy, and that its Theology has been 
wisely ''veiled in Allegory and illustrated by symbols;" — so 
that an illuminated interpreter could alone expound the sacred 
text, sufficiently perspicuously, to entitle one to pronounce a 
judgment respecting its authoritative Theology. The mere 
language of the Scriptures does not distinctly formulate a com- 
plete cosmology ; and iudeed, would prima-fade seem to favor 
the creed that the Physical Universe is an external creation of 
Deity's ; so that modem theological thought seems quite 
shackled by the fundamental error, that the material Universe 
has been constituted somewhat like an automaton or machine, 
that has been wound up, set going, and must ultimately run 
down, and go to chaos. 

The obvious fallacy of all cosmologies which assume the 
external objectivity of the Universe in relation to Deity, lies 
in the pre-requisite presumption that Space is an eternal self- 
existent somewhat ; because the external creation of material 
Worlds reasonably demands a somewhere to put them, when 
made; and the supposition that Space is an eternal self- 
e^stent extense, naturally affords that somewhere. Thus, the 
common cosmology seemed in no difficulty. 

But in this rationalysis, such difficulty is insuperable, by 
reason that Space itself is recognised as a mere product of the 
Divine Mind Absolute ; — the only Eternal Self-Existent Ens ; 
— and consequently the only possible ratio remains as stated ; 
and the Stellar- Spacial Universe is nought else than a concretive 
concept subsisting in the Absolute Mind of Deity, 

Berkeley and Hume both escape from the irreconcilabiliiy 
and incompatibility of the Hypothesis that Space is an eternal 
self- existent ; but they both entangle their conceptions in an 
inextricable confusion and conflict of ideas ; whereas, if the 
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canon be adopted that the Divine Mind Absolute is the equation 
of Eternal Self-existent Being, or totiety; and that Space with 
all the marvels it contains, is bat a concretive conception in 
that Eternal Absolute Mind; then, from such a sublime 
recognition, deductions may be drawn, in which, no clash of 
principles with facts or other principles need ensue .« 

My intellect reiterates, that if Space be deemed an eternal 
self-elistent expanse, external and objective to the Divine 
Mind ; — then Deity must be a co-extensive occupant of that 
Space, and hence the conclusion would follow necessarily, that 
Deity is astronomically measurable ;-a contemplation obnoxious 
to my understanding. 

In flEkct, by exclusion of all predicable alternatives, my intel- 
lect contemplates the Physical Cosmos and all finite Intelli- 
gences, as mbmting only in tlie determinate Thoughts of '^ The 
Most High." 

Now, as a matter of definition of terms, the relationship of 
a Mind to its thoughts, I recognise as ** supra-jective ;'* and the 
relationship ef thoughts to the mind which thinks them^ 1 
recognise as ** sub-jective.'' 

Hence my understanding has fully acknowledged : — 

Deity, --as SUPRA-JECTIVE in relation to the Stellar- 
Spadal Universe; and the Stellar- Spacial Universe — as 
SUB-JECTIVE in relation to DeUy. 



* The Theology and Philosophy of Swedenborg not only clearly 
desiderates the sub-jectivity of Creation, in relation to Deity, but is 
also rendered intelligible by such a recognition. 

c 2 
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RECOGNITION IV. 

A plurality (duality?) of Concretive Universes, tis discretive 
conceptSf co-subsisting in the Absolute Mind of Deity, 

AsTEONOMY has femiliarized my understanding with an apper- 
ception of the imixiensity of the Stellar- Special Universe ; and 
with the aid of geology and cosmology, has excited in me a 
clear apprehension of the countless past ages of that species 
of Time, which is measured hy the successive stages in the 
development of the said physical, or material cosmos. 

But, in spite of the vastness of our recognised Solar-System, 
— and its relative diminutiveness in comparison with the stu- 
pendous constellation of the neighbouring Galaxy, — or Milky 
Way; — and despite the probable multitude of similar starry 
groupings, — distributed like shoals in the ocean of Space ; — 
and in full appreciation of the illimitableness of that same 
spacial expanse itself; — in spite of all this, my intellect con- 
templates, definitely and distinctly, that in whole and in every 
atom, — in cometary volume and in microscopic cellule, the 
Stellar- Spacial Universe has no other modus of subsistence, 
than as a determinate concretive concept, by and in, the absolute 
mind of " The Most High." 

Now, upon propounding to my understanding the question 
as to whether, or not, the Stellar- Spacial Cosmos is the only 
concretive Universe conceived, by and in, the Divine Absolute 
Mind, my intellect at once apprehends that the answer pri- 
marily depends upon a proper definition of the term ** concretive 
universe;'* — and secondly, upon my conceptation as to what 
constitutes the Stellar- Spacial Universe ; — and finally, a 
rational judgment as to whether, or not, such a conceptation 
corresponds with that Divine Conception, which includes the 
totality of the Divine Creation. To define the term, ** concre- 
tive Universe," it is requisite to distinguish between that 
which my Apprehension regards as concretive and that which 
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it considers as abstractive : — e,g,, the universe of sounds f — the 
universe of optical impressions : — the universe of odours ; — and 
the other sensated nniverses, as well as the aniverses of emo- 
tions and of ideas generally, are all of them abstractive, rwn- 
entitive universes. They are so to speak uniyerses of subsisteresy 
but not of sub-esses. 

On the other hand, the totiety of finited entities, mast con- 
stitute either one or more concretive u/niverses, — i,e,, a universe 
having a suh-esse, — according as the natural and logical exten- 
sion and comprehension of the term universe, may declare. 

My Apprehension is now enabled to define pro tern., a 
concretive universe as : — ** a determinate modus of finited 
existences, discreted from every other modus of finited exis- 
tences, by breaches of continuity in the modes/' Now it has 
been noted, that man cognizes several abstractive universes 
co-subsisting objectively* and subjectively in relation to his 
own mind, — each universe being discreted from every other, 
by breach of continuity in the modes. To illustrate in mathe- 
matical phraseology, it may be said that one modus may be 
produced to its vanishing point in each direction, without inter- 
secting or joining on to another modus. The modes may so 
to speak run parallel, but can never meet, nor coalesce. 

For instance : — there is no positive continuity between the 
abstractive universe of odours and that of sounds ; nor 
between the universe of ideas in the " Mens" and that of 
emotions, in the " Animus J" Nevertheless the well known 
laws of " Association by contiguity and similarity," show that 
the above-cited universes are discretely connected, and it 
would seem that there is a general neams of predetermined 
correspondence, between each and every other; incurring a 
reciprocity in the relationship of causation, whereby a mutual 
influence is exercised, as in electrical induction. 

Indeed, not only is the chromatic scale of semi-tones in 
indicated correspondence with the chromatic spectrum of 
refracted light; but a melody in man's sonorous sensated 
universe, may actually excite a vivid landscape mementation 
in his visual sensated universe. The induction of an emotion 



* By objective ; I simply mean that the causes are external to, and 
independent of, the mind; being assignable to the motions and forces 
and matter, which pertain to the physical cosmos. 
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by an idea or a sensation, and the indnction of an idea by an 
emotion or sensation are doubtless regulated by Laws, like 
those which determine the induction of immotwns by TrntionSy 
and of motions by immotions. 

However, since several such discretive, abstractive universes 
co-subsist in dependence to, and in cognizance by, the human 
mind non-absolute; my Apprehension pronounces it to be 
prima fade probable, that a plurality of concretive universes 
do co-stihsist as discretive concepts in the absolute and self- 
existent mind of the ** Great Architect '* of this Universe. 
The question of number of cosmical concepts need not be 
entertained at present, though it may be well to anticipate a 
recognition of only two ; which I designate the Stellar- Spadal 
Universe y and the Stative- Spiritual Universe; — thus rendering 
plurality into duality, with a query to denote uncertainty. 

Now, the Stellar- Spacial cosmos has been considered as an 
expanse of potentially infinite extent ; — a genuine mathematical 
(geometrical) concept, having every point therein fixed and 
constant, while the material masses and atoms which occupy 
some portions of the space, have each of them a determinate 
position therein, at every moment of that variety of time which 
is measurable by the oscillations of a pendulum. 

The positions of the ponderable magnitudes may ever vary 
with the vibrations of a tuning fork or of a honey-bee's wing ; 
but the fact remains, that at every beat thereof, each atom of 
matter in the whole cosmos is at such, or such a distance, from 
every other atom. Mathematically speaking, straight lines 
might be imagined as joining each atom to every other atom, 
and a respective distance and position as assigned to each by 
trigonometrical measurement. Moreover, if matter and every 
other occupant be ideally abstracted from space ; then a con- 
tinuity of geometrical points is the residual. 

Such points would be positive constituents of a geometrical 
concept, and would mark positions ; but having no magnitude, 
would be incapable of motion, whether of rotation or transla- 
tion. Euclid's first postulate demands that : — *' a straight 
line may (mentally) be drawn from any one point, to any other 
point," — that is, — in any concretive geometrical concept. 
Hence my understanding is furnished with one criterion by 
which to decide what is, and what is not, a proper item to be 
included in the totiety of the Stellar- Spacial Cosmos, which 
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has been recognised as a perfect geometrical concept, concretely 
conceived, in and by, the Absolute ^^ Mens" of the Divine 
Mind. 

Now, Man, as to his immotional nature, as well as in 
respect of the organism to which it is temporally united, is 
determinately situated in the Stellar- Spacial Universe, and 
distance and position may be predicated of him, in relation to 
every point and atom in the cosmos.* 

Hence, the universal genus Homo, and all the orders, 
genera and species of irrational animals, on this or any other 
planet, must, — according to the criterion of position, — ^be consi- 
dered as occupants of Space, and proper items to be classified 
among the temporary inhabitants, and permanent constitnen- 
tanes of the Cosmos. It is scientifically obvious, that based 
upon the fundamental conceptions of mathematics, this par- 
ticular universe is the subject and scene of mechanical, 
physical, chemical and vitallic Laws ; and in accordance with 
those ordinances, all normal phenomena occur, and all motional 
fonetions are performed. It is also a matter of evidence, that 
all normal immotional functions of mankind and of animals, 
do primarily originate from, or ultimate in, some species of 
motion ; whereby alone the immotions are cognizable by others 
than the subject of them. 

Now, it seems to my Apprehension that any entity which 
neither holds any determinate position in relation to, nor per- 
forms any direct mechanical, physical, chemical or vitallic 
functions in the Stellar-Spaciid Universe, must properly be 
excluded from the totiety of the cosmos, — -in spite of any 
influence which such an entity might normally exercise over 
human immotions. 

The indestructibility of the ultimate elements of matter, 
and their cognizable persistence, as ever performing fonetions 
in this Cosmos, having been experimentally determined, and sub- 
ideated in the Physical Sciences ; such items are reasonably to 
be considered as native and permanent constituents of the 
Stellar-Spaeial Universe. 



* Swedenboi^ declares as from his own experience, that man as to 
his immotional nature, is also an occapant of the Ststive-Spiritnal 
Cosmos, even daring his sojourn in the SteUar-Spacial Cosmos ; and 
that is by no means unlikely. 
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On the other hand, — and confining attention to the genus 
Homo, and to that species of the genns which is indigenous to 
this planet, — it is a matter of common observation and history 
that each individual does, after a longer or shorter career as a 
civilized or barbarous animal, ultimately die, and in respect of 
immotional identity, he disappears utterly, and is no longer 
cognized as holding any position in, or as performing any 
direct motional fuuction in, the theatre of this universe. 

My study has acquainted my apprehension with the fact that 
Modem Spiritism claims for the dematerialized hmnan Identity, 
the normal ability to perform certain direct mechanical and 
chemical functions in relation to matter, such as moving chairs, 
taking photographs, &c., &c., — and that it would also assign 
to the spirits of deceased persons, determinate positions in t^e 
Stellar-Spacial Universe. Now with regard to Modem Spiritism, 
the case is so enveloped in detected imposture, and is so mixed 
up with avowed mercenary motives, that it is not to be expected 
that my understanding should halt in its operations, out of 
deference to the inconsistent claims of professing <* Mediums." 

Be it understood, however, that the exclusion of all sentient 
Beings, except animalia, from the category of the constituents 
and inhabitants of this Universe, does not involve a denial of 
their occasional temporary intrusion into it ; nor does it preclude 
their normal and natural possession of ability to influence any 
immotional Identity, inductively or otherwise. This discretiug 
of the Stellar-Spacial Universe from the Stative- Spiritual 
Universe, simply denies any relationship of distance or posi* 
tion between the one Cosmos and the other ; and only declares 
that dematerialized spirits do not normally inhabit this physical 
cosmos.* 

To return from digression and anticipation, and to resume 
the thread of its contemplations, my understanding has noted, 
that as a normal fact, the human immotional Identity does at 
animal death, disappear from the scene of the Stellar-Spacial 
Cosmos. If then, the dematerialized human Identity con- 
tinues after decease to retain its individual immotional Identity, 
and to perform ^i^^^^*- motional Unctions ; it must reasonably 

* Intromission from the Physical Cosmos, into the Spiritual Cosmos 
is not subject to the same philosophical difficulties which militate 
against the reverse occurrence. 
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be contemplated as famished with another organization than 
the merely material body ; and mnst be regarded as living, 
moYiDg, and having its being, in some other ti^ this Physical 
Cosmos. 

Now, my understanding has predicated that Deity is an 
Intelligent Being; and by necessary sublimation of the 
characteristic, — ^that He is a perfectly Wise Being, Bnt, an 
intelligent Being is one who contemplates the adaptation of 
means to ends ; — and a Wise Being is one who not only regards 
separate means and ends ; but also discriminates, and assesses 
the relative values of the various ends, and subordinates all 
minor ends, in their due and proper series aud degrees, and 
converts them into efficient means tending to the accomplish- 
ment of the supreme and final end. 

But man is a concept in, or so to speak, a product of, the 
Absolute Mind of Deity. Hence, his raison d'etre on this or 
any other planet, must be either as k final end in relation to 
the Divine purposes ; or else it must be as a means, imme- 
diately' or remotely adapted to such end. Now, Intellectual 
Judgment pronounces the value of man's brief and trouble- 
some life on this Earth, at a certain low estimate, and reason- 
ably refuses to admit its equation with a wise divine Finale. 

Then, since man's mundane career is not contemplated as 
constituting k final end in the Divine Conceptions, it must be 
regarded as a means adequately adapted to some ulterior and 
superior end. But, man's immotional nature and constitution 
is such, that my intellect is only able to conceive of one ade- 
quate and sufficiently important an end, that could be sub- 
served by man's short but complex life, as an intelligent 
animal. That proximate end is : — " the inception of his 
individual identity, and its preparatory development, previous 
to his introduction into another state of subsistence, than the 
materialized one which he experiences as a rational mammal. 

Hence by a priori reasoning, as well as upon other grounds, 
my intellect is fully convinced that man, as a race, does con- 
tinue an immotional and functional career, subsequent to the 
termination of his terrestrial life ; and it has also been 
declared that man after animal death, does not normally per- 
form his due and proper functions in the Stellar- Spacial 
Universe ; nor presumably hold any assignable position 
therein. Consequently, it must be concluded that he feels 
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and thinks, and acts, in some other cosmos than this geome- 
trically conceived product of Deity's absolute and all -wise 
Mens. 

Thus, it has been clearly inferred that the Stellar- Spacial 
Universe does not equate with the totiety of the Divine 
Creation ; but that at least one other discreted Cosmos must co- 
subsist with itf in the concretive conceptions of the Divine Mind, 
The number of concretive universes which go to make up the 
complement of the Divine Creation, has not been duly com- 
puted ; so that only plurality may be positively affirmed 
respecting the total. Nevertheless, since only two sections of 
Creation have been noted, it may be problematically expressed 
that there are no more than two. 

And hence by means of the unfettered exercise of pure 
reason, recognition has been made of : — 

A plurality (duality ?) of concretive universes,— ^-a« discretive 
concepts, co-mbsistvng in the absolute mind of Deity, 
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KECOGNinON V. 

Creation or the totietj of coneretiye mdverses, a* catnprising 
the Selfhood and derivatives of the metamorphosed NON- 
EGO of the Divine cognitive conceptions^ and the Lord 
(jod of creation, as being the very Eternal EGO of the 
Divine cognitive conceptions. 



The inmost of my immotional nature has often looked ont 
through the sensitized motional organs with which it is invested ; 
and per medium of the snhtle inductions which harmonicallj 
eommanicaie between the one nature and the other, my soul has 
contemplated the sublime realities of the external immeasurable 
cosmos. But the results of mere experience and personal 
observation, are in all human lives, a very trifle in the sum of 
possible sub-absolute knowledge ; and it is to study that a man 
is chiefly indebted for his extended recognizance of the varied 
constituents, inhabitants, phenomena, and Laws, which pertain 
to the Stellar-Spacial Universe. 

Poetry itself is all too inadequate to express the multitudi- 
nous impulses, impressions, and thoughts, excited upon and 
in the human Animus and MenSj — ^that are in sympathy with 
Nature ; — by the wonders of the external scenes. 

Suns that are molten with fervent heat, and seem to cause 
the universe to quiver with the intensity of their effluent 
energy : — ^Ponderous solid globes that gyrate in perpetual 
orbits round, and bear perchance a varied freight of living 
creatures, through the trackless sea of space : — ^Potent, all- 
pervading gravitation: — swift-darting luminous waves that 
sweep across the etherial depths : — subtle and resistless 
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electrical and chemical forces, attacking and having their 
marvelloas way with the atoms and masses of metals or organic 
tissne 1 Verily, the heart must he incapahle of an emotional 
throh, that can contemplate its mother Nature without a single 
response to her maternal wooing. 

But stupendous, varied, lovely, as is the physical cosmos, 
that hears and feeds and educates us, from the cradle, to the 
final ** valley of the Shadow;" my Understanding has heen fain 
to apprehend that ahove and heyond the reaches of the motional 
senses, there is at least one other cosmos, concerning whose 
constituents, Phenomena, and Laws, it has had no personal 
experience. 

Revelation from the finite minds of those who dwell within 
the veil ; or perchance a wise and well adapted inspiration from 
the divine fons et origo of Truth, alone could fully unfold the 
mysteries of the other Life, and furnish to the human mind, 
its data for a due suh-ideation of the Tartarian or Elvsian 
scenes. But in this due suh-ideation hy, and through, a 
merely human exercise of thought, to trench upon the ground 
of revelation would not he here, in fitting order ; and so my 
understanding reverts it to its stated recognition. 

Now in its previous contemplations, my Apprehension has 
elevated its attention from the awe-inspiring sublimities of the 
Divine conceptions, and with all due reverence and adoration, 
has contemplated the Ahsolute Mind of Deity Himself: — A 
pure immotional ahsolute Ens, with its dual intrinsic qualities 
of Divine Love (Benevolentia)^ and Divine Wisdom (Omnis- 
dentiajy — or the Divine Animus and Mens. And further, in 
its meditations, my intellect has recognized ** A plurality 
(duality?) of concretive universes, as discretive concepts 
co-suhsisting in the Ahsolute Mind of Deity." Now to that 
said plurality of Divine concepts, — he it only two or he it many 
more, — ^I here apply the well known term ** Creation." 

A mystery and a puzzle to all philosophies, has heen the 
prohlem of the Divine Creation. To modem science it has 
proved inscrutahle, and i^o definite solution is in the hands of 
Theologians. Whence is this marvellous and apparently 
Automatic Stellar-Spacial Cosmos ? Where is it? When is 
it ? What is it ? How is it ? Nay, further has the aspiring 
intellect inquired, and the very Why and Wlierefore of its 
heing, has heen asked. 



AS A DIVINE SYNTHESIS. 29 

The '' Whence^** indeed, of creation has in all historic ages, 
and by many diverse races, been very rightly answered. The 
question is the easiest replied to, and save by the bewildered 
Atheist, or ignorant Idolater, the response has generally been 
given: — **From Jehovah Ehhim: — from God: — -from Allah: 
— from Ahura-Mazdao : — from Brahmu :^-'in ftne, from tlie 
Immutable, Eternal, and Self-existent Deity. 

The query — ** Where is Creation /" — has naturally seldom 
been asked; for regarding space as an eternal, self-existent 
expanse, the human mind would deem the answer obvious and 
indubitable ; viz. : — ** In Space.'* But my Understanding 
answers otherwise, and thus : — 

** In the determinate conceptions of the Supra-jective Mens 
of DeUy:' 

** When is Creation? " admits of one most general reply to 
the effect that *^it was m>ade in the beginning , and ha^ continued 
of its own accord until rum,'' — and also has received a more 
special answer, stating that it is an infinite, eternal, self-existent. 
Cosmos, that always has existed, does now, and always will 
exist.'' But my intellect pronounces that Creation is 
momentaneously conceived by Deity. 

The next in stated series is the '' What is Creation ? " and 
in this occult qusBsitum, the mystery and the puzzle of the 
problem has chiefly centred. Now, in this ** What,' my 
present recognition is involved, so here my rationalysis may be 
resumed. 

Now my understanding has defined Creation as the totiety 
of concretive Universes, as discretive concepts, co- subsisting 
in the Absolute, and Supra-jective Mind of Deity. The 
question naturally arises : — " Are Universes with their constitu- 
ents and finite inhabitants the only determinate concepts conceived 
and contemplated by the Divine Absolute Mind? Does not 
Deity most truly cognise, conceive, and contemplate Him^lf? 
Must He not beget a subjective reflex concept of His own 
Divinity ? Most assuredly there must subsist a cognitive 
concept of His own personality, as clear and vivid, and as 
real, as are the minutest atoms, and Spacial points, in our most 
varied universe. 

Sir Wm. Hamilton has demonstrated in his ** Alphabet of 
Thought," that one of the primaries of cognitive conception, 
is the duality, consisting of '' Self," contradistinguished by. 
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"that which is not-Self,'' or ** other than Self :"—*.«., ''Ego" 
determined and defined hy a ** Bon-Ego.'' 

In fact, a mon-idead would appear to be impossible of pro- 
duction by distinct cognitive conception. Plurality, or rather 
duality, is to man's finite thought an inevitable sine-qud-non, 
and vividness of any cognitive concept, demands and is depen- 
dent on a Contrast. It is very manifest that a ** Positive " 
desiderates a '* Negative," in the generation of Thought, as 
well as in the generation of Magnetism or Electricity ; for the 
Modus of Thought is intrinsically Polar. 

Now my Apprehension has noted, that each item in the 
Stellar- Spacial Cosmos momentaneously subsists as a deter- 
minate individual concept in the Absolute, Buprajective Divine 
Mens ; and that certain combinations of elementary concepts 
compose and form the masses and molecules, the minerals, 
gases and fluids, the forces and motions, which are extant or 
occur in the geometrical Sphere of Nature. Planets, solar- 
systems, constellations, are each and all, determinate concepts, 
conceived in and by an all-wise syntheds, and together with the 
Space in which they have their Modus of subsistence, they 
aggregate to form a definite cosmical concept. Of course, all 
plants and animals belong to this Cosmos; — the material 
organization being a native and permanent constituentary, 
while the . non-physical constitution is only a temporary 
occupant. 

Again, this universe plus all other universes that subsist, 
and including all their proper constituents and inhabitants, — 
must in the full and absolute synthesis of the Divine conceptions, 
comprise the totiety of Creation. Does Creation, then, 
exhaust the Divine concretive conceptions ? My intellect has 
already answered in the negative ; for it has contemplated 
Creation as forming one ultimate definite conception, subsist- 
ing in the Divine Mens; and ons ultimate conception cannot 
subjectively subsist alone; but must be opposed by a conception 
in contrast with it. 

Two Antitheses or Antipodes afford a mutual basis, and 
necessary support to each other, and one cannot be taken away 
without destroying the other. What then is that other 
ultimate Divine conception, in contrast to Creation ? It must 
be that which is not Creation, i.e. : — ^it must be Deity's con- 
ception of Himself, — it must be The Lord God of Creation : — 
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the Divine Personality^ oljectiye to, and contradistingnislied 
by, the manifold and heterogeneous worlds of finite Beings : — 
the **Very God of Very God:"— the Subjective Divine EGO, 
of the Supra-jective Divine Absolute Mind. 

The Ijord God of Creation, — One tcith Deity, as man's 
subjective Ego is identifiable with the mind which originates 
its ideal Self : — The only objective and manifestible Divinity : 
— The God most real to finite hearts and minds, and the only 
objective of their Worship ; — ^For, as **The Father'' is Supra- 
jective to the human mind, the Intellect alone, with strain and 
effort, can cognize His most absolute self-existence. Verily, 
the ** Son-of-God'' is no Mythological fiible and folly; but is 
a very correspondential Analogue of the actual fact and truth. 
Hence in this sub-ideation, the declaration may be made that : — 
" No man hath seen the Supra-jective Deity ^ at any time," — 
no, nor can see Him, — " the only Begotten of the Father," 
He — the Very Divine EGO, — hath revealed Him to the NON- 
EGO. 

My intellect has now contemplated the Divine equations, 
thus : — 

The totiety of universes (including constituents and inhabi- 
tants) are equivalent to creation, — and creation constitutes the 
present NON-EGO of the Divine conceptions ; while the Lord 
God of Creation is the Very Eternal EGO of the Divine 
conceptions. 

I say the ''present NON-EGO," and the " Very Eternal 
EGO," because my understanding apprehends that in all 
essential attributes, the Very Divine EGO is certainly incapable 
of changing, and his personality must be eternal ; while on the 
other hand, my understanding notes that Creation is in per- 
petual change, evolution, and development ; and further 
perceives, that a very metamorphosis and transmutation of the 
original NON-EGO must have been involved in the inception 
and involution of creation. This is patent fact, for the 
original NON-EGO of the Divine cognitive conceptions must 
have been a mere negative, and its symbol : — whereas crea- 
tion is a very positive, — a plurality, — an omni-variable and 
unknown quantity. Creation can only, therefore, be said to 
equate with a radically modified and utterly metamorphosed 
NON-EGO of the Divine cognitive conceptions, plus all its 
derivatives. 
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My nnderstanding has now snfficiently rationalysed its 
recognition of: — 

Creation, or the totiety of concretive Universes, — as comprising^ 
the Self-hood and derivatives of the Metamorphosed NON- 
EGO of the Divine cognitive conceptums ; — and the Lord 
God of Creation, — as being the Very Eternal EGO of the 
Divine cognitive conceptions. 
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RECOGNITION VL 

The essential aetiyity of the Divine Ahsolnte Mind, — <u the 
Antecedent^ Efficient Cause and Primum Mobile, of and 
in the involution and evolution of Creation; and the 
plenary satisfaction of the Divine Existere, in the per- 
petual conception of varied subjects for complacent con- 
templation and emotional affection, — as the Final and 
Suffi/dent End, of and for, the elaborative development of 
the tmiverses and their inhabitants. 

Mt understanding has now contemplated the dual contrasting 
ideadSy originally co-subsisting as primary cognitions, and as 
the nuclei of discretive conceptions, in the Absolute Divine 
Mens. With all proper reverence, my Intellect has recognised 
the Being, by cognition and conception, of the Very Eternal 
8ub-jective EGO of Deity ; and has considered the inevitable 
antithesis of a NON-EGO as persisting in the Supra-jective 
Divine Mind. 

Moreover it has been noted, that Creation as it now subsists, 
in momentaneous excogitation by the only Self- existent Esse, 
is no else than that same original NON-EGO, radically trans^ 
muted and fructified by the Divine Faculty of conception. The 
modus of the marvellous transformation may be reserved for 
consideration later on ; but it is as well to notice most clearly 
here, that the universes with all their varied constituents and 
finite inhabitants are an unalloyed creation ; while the Very 
Eternal EGO is truly uncreate, and is from everlasting to 
everlasting, — ^the Alpha and Omega of all subsisting things. 

The universes are created in as genuine a sense as the word 
admits of, because they are entirely the product and restdtant 
of the analytical and synthetical operations of the Divine 
Mens. Unlike the Lord God of Creation, who in all essentials 
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is the immutable Divine EGO, eternally [begotten by cognition, 
and who can only have been modified in His accidentals, by 
actual conception : — Unlike Him, indeed, the Stellar- Spaded 
Cosmos, as well as the Stative-Sjtiritual Cosmos, must be pure 
concepts, gratuitously conceived in, and by, the Supra-jective 
Divine Mind. In no degree are they subjects of the Divine 
cognitions, but merely of the Divine conception and subsequent 
contemplation. 

Again, the Very Etemal EGO of the Divine Existere, — the 
external and only objective Lord God of Creation, — to Whom 
all power belongs, whether in the Heavens or Hells or Earths : 
— He must be not only a subject of the Divine conception, but 
also a subject of the Etemal reflective cognition; and no 
analysis and synthesis, — no active operations of the Divine 
Mind, were required for His subsistence. 

And here my apprehension is fain to repeat, that the sub- 
jective EGO of Deity is the God most real to finite hearts and 
minds ; because as real as they, and in one sense — no more 
real than they, Eeal, actual, in the same sense that they are 
real and actual I — Not supra-jective to them, nor subjective to 
them; but objective to them. In other words, an Infinite 
Jehovah and Christos, subsisting on the same sub-absolute 
plane with their finite selves. Verily, the Lord God of Crea- 
tion is the only God a finite Being can ever cognize with 
external sense, be the perceptive organs what they may ; and 
He must ever be the only Object of worship to archangelic 
Beings. 

Indeed, the contemplation is so grand and thought- inspiring, 
that the mind may well indulge in meditation on the theme, 
and read all Scripture and primitive theosophies of non- 
Hebraic lands, with illuminated appreciation of their *' Symbols 
and their Allegories." 

It may be well to notice here, that no human mind truly and 
completely cognizes its own intrinsic self, and that the feebly 
conceived Ego of man is mostly but a spurious and false 
reflect. The human mind is incapable of telling its own 
shape and size ; or whether indeed it has any shape or size, 
or not. Nay ! it cannot fully enumerate its many and varied 
faculties ; how then could the human subjective Ego be expected 
entirely to correspond with, and resemble the supra-jective, 
but sub-absolute Conceiving Mind ? 
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Each man's own subjective Ego natnrally includes a cogni- 
tion of his material body ; while yet the conceiving Mens is 
immaterial and only temporarily invested with an anatomical 
organization of earthy and gaseous elements. The sub- 
absolute mind may never be able to clearly introspect its own 
substantial self, and must be content to form its own ideal Ego^ 
in a more or less arbitrary way. 

Not so, however, the Divine Mind Absolute ! The Divine 
Reflect must be much more truly QoD-likej than a man's 
imagined Ego can resemble his genuine identity. But, to 
proceed : — 

Now, according to this rationalysis the proper equation of 
creation is the self-hood and derivatives of the metamorphosed 
NOM-Eoo of the Divine conceptions : — for Creation cannot with 
propriety be regarded merely as an offspring of the NON-EGO ; 
— and here a question philosophically arises, as to the Why 
and Wherefore of creation. What, indeed, is its raison d'etre, 
both in respect of an antecedent efficient cause, and as regards 
a final and sufficient evd. In short, what is the anterior 
impelling cause of, and the Supreme Divine purpose, that is 
subserved by the mutating Divine conception, which is 
creation. 

To enable itself to answer, the understanding may return to 
its previous contemplation of the Divine Mind Absolute : — the 
self-existent. Immutable Divine Esse : — the Pure Immotional 
Ens of Deity. 

Now recognition has been made, that the Eternal, Immutable 
Esse of Deity includes the dual qualities of the Divine Love, 
and the Divine Wisdom, the same yesterday, to-day, and for 
ever. The human equivalent for the Divine Benevolence is 
the Divine Animtis, and the synonyme of the Divine Omni- 
science is the Divine Mens, 

Moreover the Divine Animus and the Divine Mens, have 
been considered as absolutely, inherently, essentially active 
with immotions : — the former with emotions and cognitions, 
and the latter with conceptions and analytico- synthetic con- 
templations. In all Eternity the Absolute Mind of Deity must 
have been pregnant with Divine Emotions and abstractive 
contemplations. Of course no analogy to sensation could have 
immoved the Mind of Elohim, for sensation demands and is 
dependent on a bodily organization, for its production. 

d2 
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However, it is amply noted that the Divine Mens must ever 
have been active in thought : — essentially thought-producing. 
Deity could not but cognize and cogitate in abstract and impul- 
sate to conceive in concrete, as well as to be satisfied with the 
contemplation of His cognitions and conceptions. 

The Divine cognition, of course, could only recognise the 
Divine Self -hood, in His own Personal emotions and abstractive 
thoughts ; but in the faculty of concretive conception, Deity 
could not but have an inexhaustible resource for the gratification 
of the activities of His Omniscience and His Benevolence. 
Indeed, monotony and sameness could not bound and limit the 
Divine Immotions. Multiplicity and variety would need 
characterize the Divine concretive concepts, and mutation 
would oppose stagnation, in the whole of the Divine Existere, 
contrasting with the immutahility of the Divine Esse, 

Had the faculty of cognition done appertained to the Divine 
Mind, — Deity had reflected one reflection, and had remained 
absorbed in the eternal contemplation of that one cognition of 
Himself. In such case, no resplendent universes would have 
now diversified the Divine Existere, and Gautama- Buddha 
would have all but truly represented Deity. But such a self- 
absorbed ^naZ^, has not, — could not, — might not circumscribe 
the Divine Mental Existere. In the faculty of absolute con- 
cretive conception, the Divine Self-existent Mind was 
intrinsically possessed of the omnipotentiality to involve and 
evolve, an omnimultiple, omnivaried and omuimutable creation ; 
and truly, with no eternal, objective, absolute cosmos to 
cognize, inevitable necessity required that Deity should first 
concretively con^ceive the varied svhjects, He wovld fain con- 
template, 

AH Infinite and Glorious as would be the Divine Personality 
of His own subjective EGO ; — ** His Only Begotten and "Well 
Beloved Son, in Whom He was well pleased;" and Who dwelt 
in the Bosom of His Father's cognition, before the inception 
of creation by conception : — All Holy, — All Righteous, — All 
Just, — as would be the eternally cognized Divine EGO ; — still 
the generous impulsations of the Divine Animus and the 
analytic- synthetic activities of the Divine Mens must inevitably 
pass through, and beyond, the *' Beloved Son," — and rest not 
satisfied until occupied in the conception and contemplation of 
an indefinitely vast and varied creation. 
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Indeed,. it may hmnanly be said that the vivid and analytical 
contemplation of the Very Divine EGO, desiderated a many- 
sided contrast; — a fnll and determined, manifold contrast. 
To discriminate and distinguish the essential Oneness of the 
Divine Self -hood, as determined in the personality of His Very 
Divine EGO ; — a plurality of concepts would be inevitably 
demanded by His own intrinsic constitution. His Holiness 
could not be fully and clearly sub-ideated^ till that which was 
not holy was conceived to subsist. His Justice and His Mercy 
could have no definite meaning, until living, intelligent. Beings 
that were unjust and unmerciful, formed a vivid background 
to His Justice and His Mercy. In fact, with no finite subjects 
for his Benevolence and Wisdom, the Divine Existere would 
have been '* cribbed, cabined, and confined.'* 

Having thus expatiated, with free but reverend meditations, 
my understanding can gather up the sum and substance, and 
acknowledge it as a fnll and sufficient confirmation of its 
recognition of: — 

The essential Activity of the Divine Absolute Mind, — aw the 
Antecedent Efficient Cause and Primum Mobile, of and 
in the involution and evolution of Creation ; and the 
plenary satisfaction of the Divine Existere, in the per- 
petual conception of varied subjects for complacent con- 
templation and emotional affection, — as the Final and 
Sufficient End, of and for, the elaborative development of 
the universes and their inhabitants. 
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RECOGNITION VH. 

A reconstitution of the original NON-EGO, of the Divine 
primary cognitions, by a voluntary act of expropriation 
on the part of the Very Eternal EGO, of the Divine 
primary cognitions, — as the Divine means for the inception 
of creation. 

Granting license to the mind, to rove ad libittim, through the 
many and varied departments of contemporaneous Nature ; 
what marvels meet it in its course. 

Civilized communities of human Beings, surrounded by the 
products of the industrial, and the finer Arts and Sciences ; — 
sustained by the animals, man's superiority has tamed and 
domesticated out of the latest zoology of the fields and forests, 
and by the cultivated and indigenous produce of the planet's 
vegetation ; — subserved by the minerals, fluids, and gases, he 
has learned to apply to his use in many an arbitrary way. 
These numerous items con&ont the mind at first departure ; and 
when the outlying regions of this globe are traversed, and its 
subterranean and subaqueous mysteries are in some degree 
explored, — the understanding staggers at the very contempla- 
tion of this little Earth's possessions. 

How rich in gold and silver ; — in gems, and baser, but 
more valuable metals than the yellow nugget ! How sublime 
in ocean ; — in Alpine peaks and glaciers ; — ^in Amazons and 
Saharas ; — in Polar snows and tropical volcanos ; — in impener 
trable forests and treeless prairies ! How mighty too in 
forces and in motions ; — in lightning stroke and slow-cqrroding 
rust ; — in storm ; — in torrent ; — in inevitable decay and repro- 
duction, and in all the irresistible vagaries of her nature's 
seemingly capricious, but law-abiding energies. 
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How genial too, and beantiful, is foster-mother Earth, in 
some of her pleasant moods, and to the hearts that can respond 
to her caresses ! The green and velvet turf, — the deep blue 
overhead, — the waving foliage and plashing brooklet, — the 
bee's soft hum, and the songs of the many-voiced minstrels 
that wing their way through the sombre glades or hover lark- 
like near the glowing zenith. 

Truly y " the Earth is the Lord's, and the fulness thereof ! " 

But expanding the mind beyond the compass of this tiuy 
spheroid of some 8,000 miles diameter, and embracing the 
solar- system to which it belongs, the understanding scarce 
knows what to do ; — whether to halt, or to proceed. But 
soar again, it almost must, and circumvent the Milky- Way ; 
and plunge still farther to the Starry Nebulaa, that the largest 
speculum can scarcely yet resolve. 

What a stupendous cosmos is this Stellar- Spacial Universe t 
— what an indefinite, although not infinite Self- hood it pos- 
sesses ! Beyond the very confines of the starry groupings ;— 
where all is void, vacuity and emptiness, — ^the Stellar- Spacial 
Universe must still subsist as a geometrical expanse ; till even 
the Divine conception of positions may lose distinctness in the 
Absolute Mens of Deity. Terminated by no definite limits ; — 
expanding and contracting like the mist- enclosing sphere of 
human vision ; — all ready to double its immensity or to 
diminish to its half, at the command of its Creator, the geo- 
metrical concept could have no well defined circumference, but 
neither could it well subsist without a fixed and certain centre, 
as the directrix in the Divine Mathematics. From that same 
central point the positions, and the distances, of suns and 
Stellar systems must doubtless have been determined, till the 
outermost constellations being vanished into points, the posi- 
tions and distances would fade away in the Divine concretive 
conception, and Space would subsist no farther.* 

Now, confining attention to the vast and varied Stellar- 
Spacial Universe, the understanding may well ask, — ^Whence 

* A vanishing away, or extinction of Space may seem a preposterous 
notion, to those who look upon Space as an eternal, self-existent ex- 
panse ; for as such, it could not but be infinite ~ But viewed as a mere 
peometrical concept subsisting in the Divine Mind, Space may be better 
'supposed to have a vanishing termination than to be absolutely illimi- 
table. 
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did the NON-EGO derive her present most resplendent Being 
and Self-hood. Such a Self-hood and such possessions conld 
not have appertained to the original NON-EQ-0 of the Divine 
primary cognitions. 

In the unknown of Eternity, the Divine Mind Ahsolnte 
dwelt alone, with nought but Self to cognize. Deity's only 
object of reflective contemplation must have been Himself, — 
et prateria nihil. Hence from all Eternity and before the 
inception of Creation, Deity must have reflectively cognized 
Himself, and begotten His Divine subjective EGO, as the only 
Being, Entity, and positive Svhsistent ; while the contrasting 
cognition would be nought, — a negative of Being, — an indefinite 
nothingness. 

In file polaijty of the Divine thought, the " Very God of 
Very God," "begotten,* not made,'* — i,e,, not merely conceived 
into Being, but cognised as existing ; — constituted a very posi- 
tive antithesis to the negative of the NON-EGO, — the one 
comprising totiety, and the other equalling 0. 

Now, it is obvious that in the true equation, which states 
that the Very Divine EGO, pltts the NON-EGO, comprised 
the all of the Divine primary cognitions, some mutation must 
occur before creation can be initiated, much less assume the 
present splendid garments she now displays. The Very 
Eternal EGO, being a Reflect of the Divine personality, would 
be inherently unsusceptible of essential change, and therefore, 
it must be the NON-EGO that is to be multiplied and divided 
and varied into the Universes, 

But the NON-EGO equ>als nought, and per se is incapable 
of variation. Nought it begins, and by itself — in its own peo- 
PBiUMf — nought it must ever remain. Something must be 
added to it, ere aught can be evolved out of it. In other 
words, the quality of positive Being which does ru)t intrinsicaUy 
belong to the NON-EGO, must be imputed and appropriated to 
it, by a removal of the disjunctive sign phis from its position 



* It is commonly said that " The wish is father to the thought," or 
an idea is begotten of a cognition. 

1 1 here again take the liberty of borrowing from Swedenborg. The 
term proprium is much employed in his writings, and it seems to 
express there, just what I intend by it here, — viz. : Own-hood or legal 
Seif'hood, 
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in the equation, and a legal jnnction effected between EGO 
and NON-EGO. Hence it is noted, that the NON-EGO must 
be partially EGO-ised; and that, while discreted from the 
Divine personality, it must legally be retained as the Divine 
Estate. 

Now, it has been stated that o/, and by, and in itsetf, the 
NON-EGO of the Divine cognitions, was, and is, and ever wHl 
he, non-entity, and, that it is only by an ascription to it, in the 
Divine fa^culty of conception, — of an attributive of the Very 
Eternal EGO, that the indispensable predication of entity 
could pertain to it. 

*^ Let there he Light T and there was Light! ''Let the 
NON-EGO become a Universe !" — would be the only Divine 
utterance required ; but still, in the Divine Wisdom, which is 
Law, — the Yery Eternal EGO must be prepared to adopt the 
NON-EGO, aud to part with one of His distinguishing attribu- 
tives, before that physical entity could be legally imputed and 
appropriated to the NON-EGO, in the Divine conceptions. 
But Love is of the essence of Deity, and both The Father and 
the Son, — The Divine Esse and the Divine Sub-esse, both 
impulsated towards the NON-EGO, with compassionate 
affection; and unitedly the Godhead would undertake the 
labour of creation. 

But the construction of a Universe must be a work of 
Wisdom, as well as of Love, — no obscurity must hide her 
divine origin, when creation is fully perfected. As the Divine 
Allegory puts it ; — The woman was formed of a rib that was 
taken from the man's side, — and tiie analogy is sufficiently 
true of the inception of creation, which may be said to be 
formed of the svhstance or Wealth of the Very Eternal EGO, 
granted as the proprium of the NON-EGO. However, the 
Divine Conveyance would be valid in the Supreme Court of 
Chancery. No illegality would mar her birthnght, nor dower 
her with uncertain possessions. No disorder or confusion 
would attend her involution and development. Law, — Divine 
Legislation would preside at her inception, and must ever guide 
and govern her through all the ^ons of her subsistence. 

Li sooth, the Intellect of Angels may be able to sub-ideate, 
in a sub-absolute, but still a superhuman way, the inception of 
creation by analogy with legal adoption; when the Very 
Eternal EGO endowed the NON-EGO with the inalienable 
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gift of Being. " By Myself have I swom^ mith Jehovah /" — 
and it may be that the proprium which the Eternal EGO 
voluntarily assigned to the NON-EGO, can never in the Divine 
conceptions be reclaimed and taken away from her. It may now 
be her own inalienable Self -hood, legally entailed upon her by 
the Supreme Lawgiver. " By myself have I sworn, saith 
Jehovah !'* — is the enunciation of a fiat, more unalterable in 
the Divine conceptions that a man can well apprehend. 

How far, and whereunto the Divine Settlement might go, in 
the first adoption of the NON-EGO need not now be con- 
sidered; for enough has been adduced on behalf of the 
Recognition of: — 

A reconstitution of the original NON-EGO of the Divine 
primary cognitions, by a voluntary act of expropriation 
on the part of the Very Eternal EGO of the Divine 
primary cognitions,— 05 the Divine means for the inception 
of creation. 
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The legitimate deriyation from the reconstitated NON-EGO, 
— of an organized immortal Body-Politic, of Angelic 
Beings, incorporated with and under, the proper 
Sovereignty of the Very Eternal EGO, — as the consum- 
mation of the Divine creative design. 



Theology cannot with propriety refrain from reverently con- 
sidering the important subject of this recognition, which is the 
very ground upon which Beligion is based ; and deprived of 
which, Beligion would have no practical raison d'etre. 

It prima-facie, appears to my- Apprehension, that the un- 
prejudiced Mind which acknowledges an Intelligent First 
Causant and Supreme Governor of this universe, can hardly 
fail to regard Religion, as perfunctorily a Divine means, inten- 
ded for, and adapted to, the discriminative elimination and 
preparatory eduction from, and out of, the general mass of 
human Mammals, born upon this planet, some suitable constitu- 
entaries for tUtimate absorption and assimilation into the Body- 
Politic of a Heavenly Cosmos. 

As ah imagination of the highest degree, and as a culmina- 
tion of the dearest aspirations of the human mind, that can 
rise to the full measure of the conception, — the transcendent 
hypothesis presents itself in the guise of an antecedent proba- 
bility ; and by a simple estimate of pros and cons, the 
probability may be firmly established as a morally effective 
principle in the human Mens, without necessity of direct 
recourse to the aid of Revelation. 
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In a mere sab-ideation directed to the Understanding alone, 
it would be out of fitness, to enlarge upon the theme in an 
admonitory or exhortatory manner; and indeed, such would 
be supererogatory, by reason that the recognition is divinely 
treated in the Hebrew and Christian Scriptures; — wherein, 
the sublimest eloquence is expended in fervent and impassioned 
appeals on its behalf, addressed to the human Animus, — or to 
the Anim/us and Mens conjointly. The practically important 
subject is also, lucidly, coherently and exhaustively dealt with 
in the Writings of Emanuel Swedenborg, who in calm and dis- 
passionate language, mainly addresses the human Mens, or 
Understanding; and to whose philosophical and theological 
Works, the enquiring Reader is with much pleasure referred. 

^*If they hear not Moses and the Prophets, neither would 
they be persuaded though one rose from the dead I '* 

However, in the due and reverent prosecution of this ration- 
alysis, my Apprehension is fain to consider, en-passant, the 
unfolded mysteries of Heaven and Hell, in their relation to the 
human Eace, where-ever located on the habitable Globes in 
the Stellar- Spacial Universe, and must now bestow some 
attention upon the ostensible plan of the Divine Creative 
design, as interpretable by the finite human Intellect. 

An elaborate analysis of the physical details of the ha^e- 
m£nt Cosmos, is not now required, and an inquiry into the 
minutiaa of the Superstructvm Cosmos, would not be relevant 
to this treatise, which is a mere architectural sketch of a con- 
gnwus Theological Temple ; the actual stonework and furniture 
of which, can only be supplied by Science and Revelation. 

Now, my understanding has acknowledged the Eternal Self- 
existence of the Divine Mind Absolute, and has contemplated 
His Immutable Esse, with the dual intrinsic qualities, humanly 
recognizable as Benevolence and Omniscience, or as the Divine 
Love and the Divine Wisdom. Truly, the generous and 
benignant impulsations of the One, can only be said to corres- 
pond by inversion, with the human emotional nature or Animus; 
while, the Other is but feebly portrayed by the highest finite 
Intelligence. 

Moreover, my understanding has considered the primary 
truth of Deity's eternal cognition of Himself, in the deter- 
minate conception of His Ideal Divine EGO, as the only Being 
and positive Entity, subsisting of his own intrinsic right. In 
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contrast to the Very Eternal EGO, was the antithetical cog- 
nition of a NON-EGO, as a mere negation, — a blank and 
indefinite nought, — a primal Chaos of Nothingness.* 

Forthermore, my understanding has recognized the inception 
of the creative design, by the in^ienable assignment of posi- 
tive geometrical, and perhaps mechanical and physical Being, 
to the negative NON-EGO ; radically transmuting and recon- 
stituting that Divine primary cognition. The privilege of 
positive subsistence pertaining of right, solely to the legal 
prerogatives of the Very Eternal EGO, — Divine Jurisprudence 
forbad that any act of confiscation should invalidate the insti- 
tution of a Cosmos ; and therefore the Divine EGO freely and 
voluntarily abrogated His own monopoly of subsistence, and 
expropriated the imputed privilege of physical Being, bestow- 
ing it in perpetuity on the NON-EGO, as a mathenvaticaUy 
conceived Universe, 

My Apprehension now definitely notes, that every voluntary 
act of an independent and absolutely intelligent Being, is 
prompted and determined by an adequate motive, purpose, or 
end in view. Again, in Recognition IV. of this treatise, I had 
occasion to state that an intelligent Being must be defined as 
one who adapts means to ends, i.e., who proposes to himself an 
end, and employs the simplest and at the same time, most 
effective means for its achievement. Also, that a Wise Being 
is one who discriminates and assesses the relative values of the 
several ^separate ends, and subordinates all the minor ends, in 
regular series and degrees, in such manner that, as far as 
possible, each minor end may serve as a means for the attain- 
ment of the next superior end; — graduating upward to the 
superlative end, which is necessarily a happy eadstere, or 
happiness. 

Hence it is noted once more, that the precedent, final and 
Supreme End — the very 7w-joZt«-i4i<ra, indeed — of all creatures 
can be no other than to afford the activities of the Divine 
Existere, plenary satisfaction; — i.e.^ either pleasurable con- 
templations, or pleasurable emotions; — or rather, both combined. 



* The supposition that Space is intellectually nothing , is a palpable 
and all-confusing error. Space is a genuine positive geometrical continuity 
of points of position, with all the resultant lines, planes and volumes. 
Its logical sign is plus and not minus : + and not — . 
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But in hnman language, the totiety of pleasurable contem- 
plations may be summed np and connoted under the term 
omniscience, — including as it does, all wisdom, power, and ap- 
perception: — Aye, all the immotions that can exercise the 
Mens with rhythmical and calm delight. Similarly, the aggre- 
gate of pleasurable emotions may well be termed Benevolentia, 
' or Love ; — as including all sympathetic affections, which 
originate in, and emove the Animus, 

Now the human Mens, sitting in judgment upon the human 
constitution, declares that a mere mechanical and physical 
cosmoSf — lifeless, unintelligent, and non-responsive, coiUd not 
plenarily satisfy the whole of the Eadstere of the Divine God- 
head, — whether in the Absolute Supra-jective Mind, or in the 
unisonic personality of the Very Eternal EGO. 

Truly, in its variety, its harmony, its simplicity, combined 
with complexity, its perfect order and obedience to its pre- 
scribed Laws, and its full and unfailing* performance of its 
manifold functions, — the Stellar- Spacial Cosmos may weU 
gratify the Divine Mens, both in conception and contemplation. 
But, as a mere product and subject of Divine thought, the 
physical Universe, apart from its conscious intelligent inhabi- 
tants and offspring, could not be regarded as an object or 
subject of the Divine sympathetic and affectional emotions. 
It might fully delight the Divine Mens, but would be incapable 
of exciting any sympathy or affection in the Divine Animus, 

Benevolence can only be livelily excited by its proper objects or 
subjects ; — and living Beings, susceptible of pleasure and pain, 
alone present such objects or subjects. Hence, the sub-human 
animalia may furnish stimuli for a certain measure of Divine 
sympathy and affectionate regard ; but some degree of reci- 
procity is properly desiderated for the excitation of the higher 
phases of Benevolentia, In fact, loyal, intelligent, gi*ateful, 
angelic subjects, immortally consociated in an organized Body 
Politic, — duly constituted under the headship and governance 
of the Divine Self-hood, could alone plenarily satisfy the 
Divine Affectional and Mental Nature. 

The question then arises as to whether, or not, the human 
mammalia, are the raw material, or the embryonic germs,whence 
the said Angelic Body Politic is to be manufactured or de- 
veloped. Now, my understanding has already in its Eecogni- 
tion IV. of this treatise, inferred the subsistence of a Stative- 
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Spiritual Cosmos as an abode for the immotional Identity of 
humanity , subsequent to animal decease ; and the recognition 
may profitably be passed under review. 

It has been noted then, that the human species- on this 
Earth, in common with all members of the genus wherever 
dispersed throughout the physical cosmos, and in common with 
all inferior items of the Divine handiwork, must have their ade- 
quate and proper end in the ecorwmy of the Divine purposes. 
They must have a full and adequate raison d'etre. Now, it 
was noted, and is here repeated, that the only adequate raison 
fVitre for man's wondrous constitution and yet uncertain, brief, 
and troublesome suhsistere, as a mammalian animal endowed 
with reason, — which the Intellect can accept, — is the inception 
of his personal Identity, and its preparatory development 
previous to his introduction into another state of Life. 

Again, his introduction into a Stative- Spiritual Cosmos, 
must have its due and proper end, and the only assignable end 
that can be adduced, in view of the human Mental and emo- 
tional faculties, is progress towards either eternal happiness or 
final extinction of conscious Being. 

It is very impossible to do full justice to any of the Recog- 
nitions made in the course of this rationalysis. The themes 
are so vast, that each would demand a treatise for its elaborate 
and exhaustive treatment. My limits and purpose will not 
permit of much amplification, and therefore analogical reason- 
ing can only be sparingly employed, to fill in the complement 
which logical method may leave rather bare and unsupported. 
Precluded too, as I am, from direct appeals to the authority 
and data furnished by Revelation, this subject must remain for 
fuller consideration in a later Recognition : suffice it now to 
say that Biography and History, whether sacred or profane, 
record the characters and lives of human Beings who may 
intellectually be said to have been angels in posse, and the 
proper end of posse is to become sub-esse or suh-sistere. 

But human mammals are philosophically and scientifically, 
legally, and naturally, the offspring of the Physical Universe, 
which is the transmuted NON-EGO, of the Divine concep- 
tions ; and since there can be but One Divine EGO, all other 
Beings must per necessity, be derived from the NON-EGO. 

Hence, as a summing-up, it is clear that the Eternal God- 
head desiderates as the culmination of its Benevolent and 
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Omniscient conceptions, contemplations, and aspirations, the 
consociation of an Angelic Kingdom of finite Beings, loyal 
in their intelligent adoration and gratitude to the Divine 
Boyereign ; — even the Very EGO of Deity. And it is certain 
that snch a consummation could only he divinely attained per 
medivm of the reconstituted NON-EGO. 

Such is the meagre treatment which my understanding 
elects to give on hehalf of its momentous recognition of : — 

The legitimate derivation from the reconstituted NON-EGO, 
— of an organized immortal Body-Politic, of Angelic 
Beings, incorporated with and under, the proper 
Sovereignty of the Very Eternal EGO, — as the consum- 
mation of the Divine creative design. 
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RECOGNITION IX. 

The Judicial Assignment of a definite Physical Pbopbium, 
discreted from the Self- hood of the Very Eternal EGO, 
and appropriated in perpetuity to the NON-EGO, — as an 
initiatory degree in the involution of Creation and as 
supplying an imperishable basis and matrix for further 
development of the Divine design. 

In previous contemplations my Understanding has in a mea- 
sure sub-ideated Creation, as the totiety of concretive universes, 
CO- subsisting as discretive concepts in the Absolute Mind of 
Deity ; and further, as constituting the Metamorphosed NON- 
EGO of the Diviue conceptions, plu^ all derivatives thence. 

It has also been noted, that the pre-existent cause of crea- 
tion resided in the essential activities of the Divine Absolute 
Mind, which prompted and elaborated the Divine concretive 
conception. The final supreme End of Creation could of 
course be no other, than to afford the Divine Omniscience and 
Benevolence plenary satisfaction. 

Thus, it is clearly apprehended, that creation had its origin 
and its raison d'etrcy in the Divine Benevolence and Wisdom. 

Now, the Whence, Where, When, What, Why, and Where- 
fore of Creation have each been satisfactorily answered, and 
the How has been partly considered in a Recognition of the 
Divine Means for the inception of creation. But in the 
" How " of Creation, innumerable arcana are undoubtedly 
involved, which may suffice to exercise Angelic Intelligences 
throughout the -^ons of Eternity. 

In resuming a consideration of the Divine plan, and of the 
Divine ways and means for its perfect execution, as well as in 
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the whole conrse of this rationalysis, my nnderstanding is not 
to he supposed as presuming to explore the actual Councils of 
the Most High ; — for they are supra-jective, ahsolute, and 
beyond the scope of an archangelic Apprehension. No con- 
cretive truths that can be stated in human or angelic language, 
or thought by any finite mind, can ever encroach upon Abso- 
lute, concrete Truth. 

Sttb-absoltUe, abstract, and correspondential truth is alone 
presented to the reverent contemplation ; and the only divine 
charge attached to its pursuit, appears to be to the effect, that 
Buch truth should be sought in an open way, and should not be 
tbimsed when permitted to be attained. 

It is therefore with all due reverence, that my understanding 
would contemplate in its non- absolute sub-ideation, the proper 
series and degrees in tbe elaboration of the Divine creative 
design, as exemplified in its execution. Humanly speaking 
then, and humanly thinking, it is plain that Creation is to be 
contemplated as no mere simple piece of workmanship ; but as 
a very chef-d'oeuvre, worthy of the Divine Omniscience ; — and 
as involving a very complex metamorphosis and fructification, — 
a very infinite analysis and synthesis. No mere device of 
juggling, or conjuring, would suffice for the Divine elaboration 
of such a cosmos as the Stellar- Spacial Universe, which sub- 
serves as a basement and outer court of the Sublime Temple, 
whose divinity and ** chief comer stone " is its Lord and God. 
Verily, magic is not the method of the Divine procedure ; — 
but Law and Order are as the compass and measure of the 
Supreme Architect, and involution and evolution as the instru- 
ments of His hands. 

To the apperception of the Grand Geometrician of this 
Physical Universe, Creation must appear as a perfect master- 
piece of art, — a divine standard for all human and angelic 
impersonal conceptions. In its sub-esse and its sub-sistere, 
there can be nought of obscurity, indistinctness, or confusion ; 
but all the concepts must be in utmost vividness, order, and 
complete classification. 

In very patent fact, from experience and observation of that 
portion of Creation which consists of the Stellar^ Spacial 
Cosmos with its organized inhabitants, all Philosophy, Science, 
and Art are constrained to note, that Creation is an organon of 
mamfold varieties and hcmnotUes. 
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IndiyidiialitieSy Yarieties, species, genera, families, ordeifs, 
classes, &c., &c., pertain to the animate kingdom of zoology ; 
and a Pennine classification pertains to every department of 
natare Ld civilization. The principles. methL. and nomen- 
clatnres may be diverse in the different systems adopted in 
human affairs ; but, however arbitrary the methods, or how- 
ever technical the languages employed, the discriminations are 
generally, more or less, in conformity with the distinctions 
which ramify throughout the natural domain. 

In endeavouring then, to trace the Divine plan of Creation, 
the discriminations drawn by the mind should find their coun- 
terpart in the plain distinctions which are presented by the 
constitution of ihe whole sphere of nature, and by the lesser 
sphere of civilized human affairs. Of course it should not be 
forgotten, that as the human mind is extremely limited in all 
respects, so its most definite ideas are merely correspondential, 
and its language but an imperfect translatwn and symboUza- 
tion, when applied to matters in their divine aspects. 

Now, my understanding has contemplated the Divine Mind 
Absolute as the only self-existent Ens, and that Creation, and 
its objective Divine Jehovah subsist as discretive sub-esses in 
the concretive conceptions of the omniscient supra-jective 
Mens of Deity. It has been noted that the primary cognitions 
of the Divine Reflection would be *^ the Divine Self -hood " and 
nought else ; for there could be no other Self -existent Esse to 
be cognized. 

But, in the faculty of concretive conception, the Divine 
Absolute Mens could conceive suh-esses and sub-sisteres, which It 
could not cognize. It could conceive a point, a circle, a 
sphere, a man, a sun, a demon, an angel, a cosmos ; though 
It could not cognize any such existences, and could only con- 
template the concepts from a supra-jective point of view. 

Primarily, therefore, the Divine Self-hood would stand forth 
in the Divine cognitions as a perfect Reflect of the Divine Ens ; 
— as an Infinite Personality — a Pure Immotional Individuality, 
possessing neither shape^ nor sizcj nor position ; but as a being, 
living, impulsating, and thinking Identity, — and the only 
Identity. 

Such being the Divine Self-hood, begotten by cognition ; 
such would necessarily be the Divine EGO, conceived in, and 
by, the Divine primary conceptions, bought then, besides, 

£ 2 
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the Divine Self-bood conld be cognized as existing ; but 
innumerable sub-esses conld be conceived €us subsisting * Indi- 
Tidaals, species, genera, orders, kingdoms, and nniverses, 
conld be synthesitised in and by the Divine Omniscience, and 
conld be fully discreted from the Divine Self-bood or EGO. 

Truly the Divine Mens conld never transgress, in its concre- 
tive conceptions, the dictates of its own intrinsic quality of 
Wisdom ; and on the other hand, the exigencies of the creative 
design conld not be such, as to non-plus either the Divine 
Omniscience, or the Divine Benevolence. 

Taking a comprehensive view of Creation, as it at present 
subsists, it is logically noted as comprising all entities or sttb- 
esses, save and except the Eternal Sub-esse of the Divine EGO, 
and consequently it must be co-extensive ivith the Self-hood and 
derivatives of the NON-EGO of the present Divine con- 
ceptions. 

To mark logically the Divine classification, as it presents 
itself in nature and in rationalysis. Creation may be said to 
consist of concretive universes, plus their finited derivatives 
and Inhabitants. Of course in a general way, the distinctions 
may be ignored, and the latter may be mentally amalgamated 
with the Cosmos to which they are affiliated by nativity or 
residence. But, in this Recognition, specific differences must 
be noted under a variety of aspects ; so that exact coincidences 
are not always possible, and it is only the legal, or divine 
aspect that is germane to this sub-ideation. 

It will be well here, to consider briefly the number of con- 
cretive Uuiverses, which may reasonably and inductively be 
assumed to subsist, as discretive concepts in the Absolute 
Mind of the '' Most High." 

As a matter of fact then, there subsists the Stellar- Spacial 
Cosmos, which beyond question is a perfect geometrical con- 
cept, whose sub-esse is spacial, material, and forcial, and' 
whose sub-sistere is purely motional. Now, in marvellous 
occupancy of the physical Cosmos, and in intimate, though 
temporary, alliance with its material constituents, ai*e entities 



* In the symbolic and correspondential language of Scripture, 
cognition equates with the masculine act of begetting ; and conception 
with the feminine responsive fact, e.p., ** Adam knew Eve, and she con- 
ceived and bare a son.'* 
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or identities of an utterly different kind ; — identities whose 
suh-essea may he said to he spiritwd, and whose suh-sisteres are 
plainly immotional ; — identities that are manifestly neither 
native nor permanent constituents of the physical Cosmos. 
Again, in Recognition lY. it was reasonably predicated that 
the hnman identity is not annihilated at animal decease ; but 
that the dematerialized human Self -hood continues to experience 
its proper suhsistere in another and distinct Universe. Thus 
then, are to be recognized two discretive Universes included in 
the totality of Creation, and it is reasonable to suppose that 
there are only these two, for the following grounds : — 

It would appear then, that the simplicity which pertains to 
Wisdom demands that more Universes should not be conceived 
than will answer the Divine purposes. Thus, it may reasonably 
be supposed that there is only one Universe, which subsists as 
a mathematical, mechanical, physical Cosmos ; — i.e.y whose 
modus of suh-sistere is motional. Again, it may similarly be 
assumed that there is only one Stative- Spiritual Cosmos, — i.e., 
a Universe whose modus of suh-sistere is immjotional. Now, it 
seems that the strong contrast which distinguishes a motional 
suh-sistere from an imvwtional suh-dstere, furnishes the requi- 
site and sufficient raison d'etre for their discretive conception. 
But, the only conceivable diverse kinds of suh-dsteres are the 
two that have been recognized, viz. : — the m/)tional and the 
iwriiotiorud, — or ft union of the two, such as man is subject to, 
during his tenancy of the Stellar- Spacial Cosmos. 

Hence it is noted, that there is no intelligible raison d'etre 
for more than the two Universes indicated; and therefore 
Wisdom dictates the assumption, that there are but two con- 
cretive Universes comprised in the Divine conception of 
Creation ; thus confirming the hypothesis of duality advanced 
in Recognition IV. 

Creation then may be said to consist of a duality of 
concretive Universes, with their respective derivatives and 
inhabitants ; and the Universes may be appropriately desig- 
nated the Stellar- Spacial Cosmos, and the Stative- Sjdrituul 
Cosmos. Mineralia, Vegetalia, and Animalia, with the uni- 
versal genus homo at the head, and to whatever planet they 
may be indigenous, are naturally all included in the items of 
the Stellar- Spacial Cosmos ; but a logical and legal register of 
distinctions sub-divides them into discretive classes, and 
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differential genera and species of constitaentaiies. Pbysieal 
Science declares, that physical Space, Matter, and Energy are 
indestructible and permanent constituents of the SteUar-Spacial 
Cosmos, and rational analysis pronounces that no other kinds 
of identities are native to, or permanent in, the Cosmos. 

Hence, the logical Self-hood of the SteUar-Spacial Cosmos 
mnst be a purely mathematical, mechanical, physical Self-hood 
or sub-esse ; and the legal fboprium most coincide with the 
logical Self 'hood; while its inTolntion mnst constitute a 
definite degree in the Divine process of creation. 

It has been noted that the inception of creation involved a 
logical and legal metamorphosis of the NON-EGO of the 
Divine primary cognitions, whereby the attribute of positive 
Being was legally assigned over to the NON-EGO, by a 
voluntary act of expropriation on the part of the Very Eternal 
EGO, whose legal prerogative it was to alone subsist.* 

It would appear, that the right of positive subsistence would 
alone have to be legally assigned over firom among the attri- 
butives of the Very Etemsd EGO, for the nature* of the 
created subsistence or Being would inevitably be diametricaUbg 
opposite to the form of the Divine Subsistence; so as to afford 
the indispensable contreust and delimitation between the Self- 
hood or legal proprium of the Di;mie EGO, and that of the 
transmuted NON-EGO. The attributive of Being or entity, 
possesses the most extensive concretive embrace, and the 
divergence of form possible for Being to adopt, is such that a 
necessary antithesis, antipodes, and contradistinction might be 
perfectly maintained between Creation and its objective Jehovah; 
as a fundamental and unshakeable ground for their discretive 
conception, and a foundation and apex for the architectonic 
Buperstruction. 

It is pertinent therefore, to consider what form of Positive 
Entity or Subsistence is most opposed to that of the Very 
Eternal EGO, begotten by cognition, and Who has been con- 
templated as an Infinite Divine Person, — a Pure Immotional 



* In legal phraseology, as well as in logical significance, a person's 
substance is not his self-hood ; bat his property or possessions, i.e., his 
attributives or prerogatives. Hence, Swedenborg's doctrine that 
Jehovah, the Lord, i.e., the Divine EGO,~formed creation out of His 
own substance, is in agreement with this Recognition. 
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Individuality, possessing neither shape, nor size, nor position ; 
bat being, living, impulsating, and thinking. 

Evidently such a contrast would be presented by an uncon- 
scious, dead, geometrical Being. But again, it is predicable 
that a mb-esse is entitled to own an active, as well as a passive 
suh-sistere ; and that such sub-sistere could only be a motional 
one, to avoid trenching upon the modus of the Divine sub- 
sistere. 

Here then, it is clear that the NON-EGO must have as- 
sumed a geometrical, mechanical, and physical sub-esse, and a 
motional sub-sistere, upon its metamorphosis or involution by 
the legal assignment to it of Being, oniy^ from among the 
Attributives of the Divine Self-hood. 

And indeed, a Cosmos, wherein parts, shapes, sizes, position^, 
and distances, are the continent, basis, and determination of 
the whole concept, would form a solid foundation, and prolijio 
matrix for all further involutions and evolutions ; inasmuch as 
parts, shape, size, position, and distance are the very uUimates 
of creative tfwught, Concretive conception would seem to pass 
through, and beyond, every other idead ; and to be finally 
dissipated, unless terminated by, and resting upon, a mathe- 
matical idead. A geometrical idead can arrest, and as it werSf 
embody thought ; but no other impersonal idead can do ,«o. 

Now, it has been noted that the Stellar- Spacial Cosmos, 
minus its vegetable and animal kingdoms, possesses just such 
a sub-esse and suh-sistere, as would inevitably accrue to the 
NON-EGO, upon its legal metamorphosis, from indefinite 
nothingness to definite somethingness. It would therefore 
appear that the Divine concretive excogitation did actually 
terminate and ultimate in, a mathematically conceived 
Universe ; wherein, every point of space and every atom of 
magnitude would be pred£termined and indestructible ; — Aye ! 
therein eveiy normal phenomenon and every constitntional Law 
would be pre-ordained and irreversible. In fact, it would 
seem that the very basis and seminary of creation is afforded 
by the physical proprium of the Stellar- Spacial Cosmos ; — a 
cosmos under the rigid and inflexible dominion of mathematical 
Law, — hard in its injunctions as hammered steel, and irresis- 
tible in its decrees as the most potent dynamite, or the impact 
of a cylindrical projectile. 

Truly, the hammered steel, the destructive explosion of the 
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falminate, and the trajectory and blow of the projectile are but 
conceptions in the Absolute Divine MenSy excogitated according 
to the most determinate prescribed Law ; for Laiv indeed, is 
the only security the Stellar- Spacial Cosmos has to depend 
npon, for its very momentaneous subsistence. 

Apart from the " reign of Law" — genuine Law, be it noted, 
— decreed by an Absolute Omnipotent Law-giver, — the 
stability of Creation would not be worth an hour's purchase ; 
for Space itself is but a geometrical thought in the supra- 
jective Divine Mind, and in one aspect indeed. Creation is but 
B, Divine legal fiction ; for, to the Divine reflective cognition, 
the NON-EGO is nullity, and a mere negative idead. 

It is to the omniscient Analysis and Synthesis of the Divine 
faculty of conception, that the Universes owe their marvellous 
and varied self-hoods, constituents, and offspring ; — and there- 
fore, Legality — Divine Legislation — ^is the only basis and means 
for their elaboration. 

Gathering up the scattered conclusions that have been 
arrived at in the course of the present contemplation, it may 
be considered: — 1st, That the Stellar- Spacial Cosmos,, — 
minus the vegetative and sentient principles which now fertilize 
it, and the svb-esses thence derived, — constituted the first 
instalment of creation in execution. 2nd, That it was incepted 
and involved in the primary metamoi-phosis of the NON-EGO, 
by the legal assignment thereto , of a spacial, material, and 
fordal SuB-ESSE and a motioned Sub-sistere. 3rd, That the 
Self-hood or legal proprium assigned to the Physical Cosmos 
was a permanent one ; and that it offered a genuine ha^ and 
ovarium, for both superstruction and fructification. Hence it 
is apparent, that sufficient grounds have been made out for the 
Becognition which is now validated, viz. : — 

The Judicial Assignment of a definite Physical Proprium, 
discreted from the Self-hood of the Veiy Eternal EGO, 
and appropriated in perpetuity to the NON-EGO, — as an 
initiatory degree in the involution of Creation, and as 
supplying an imperishable basis and matrix for further 
development of the Divine design. 
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RECOGNITION X. 

A Diyine impregnation of the material Matrix of the re- con- 
stituted NON-EGO, with a reproductive vito-organisive 
principle, — as apparently marking a further discretive 
degree in the creative development^ and as the beginning of 
fructification in the Divine natural Estate. 

In its preceding recognition, my Understanding has contem- 
plated the inception of Creation, in the involution of a 
negative Chaos into a physical Cosmos ; — or in other words, 
in the radical transmutation of the Divine cognition of 
NAUGHT- BUT- Selp, iuto a definite conception of somethino- 
other-than-Selp, — i,e,, a concretive conception of a sub-esse, 
other than the Self- hood of His own divine and personal EGO. 

It is logically obvious that out of Nought, nothing can be 
evolved; and that involution must precede evolution in the 
elaboration of Creation. It is the involution that constitutes 
a creative act, and the subsequent evolvement of actuality out 
of potentiality, is no more than the orderly execution of a legal 
Warrant ; so that the primary instalment of Creation would 
consist of the carrying into effect of the Divine settlement, 
which defined the physical proprium of the Stellar- Spacial 
Cosmos in all its limitations. 

Now, casting the mental vision backwai^ds, in a comprehen- 
sive retrospect over the successive JCons of development, 
which the Stellar- Spacial Cosmos would seem to have under- 
gone, the historical period of man's subsistence on this planet 
is but a span of time to traverse. Indeed, the uncertain pre- 
historic sera of his tenancy could not, with show of reason, be 
extended so far backward from the present, as to embrace a 
procession of the Equinoxes through one half circuit of the 
Zodiac. 
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Bat be the period what it may, time was, beyond a doubt, 
when this terraqueous globe pursued her orbital track through 
space, denuded of the only mammalian genus that could 
with propriety be termed man. What varieties, and may-be 
species, of the universal genus Homo, may be now, or in the 
past have been, instated on other planets of our Solar- System, 
science has not ventured to declare ; and the question is not 
pertinent to this treatise. 

But in the case of physical contemplations, it may not be 
unsafe to say; — ** Ex ww, disce omnes;'' — for, regarding the 
geological epochs of this Spheroid, the earliest must more or 
less conform to the primary stages of each planet's consoli- 
dation. 

The inductions of geology picture with perspicuous 
verisimilitude, the Eocene, Miocene, and Pliocene periods of 
pachydermatous mammalia ; — and show the ponderous Masto- 
dons or tapir-like palaeotheria, roaming and browsing amid 
vast and tangled forests, or wallowing among the sedges by 
some lacustrine river's bank. Assisted ^ by Comparative 
Anatomy in its careful replacing of fossil bone to fossil bone, 
and marking with a palseontologist's eye, the mineralized cLebrig 
of trees and plants that bestrew the subterranean cemetery of 
the gigantic Saurians, a genuine landscape of the Oolitic 
period has been depicted by many an artist, with facile brush 
or pencil. Fightings on earth, in sea, in air; — Battles of 
Monsters, in a luxuriant wilderness or muddy plant-grown 
lake. 

Striding backwards some indefinite millions of years, the 
wild waste of waters of the Transition Era, with its teeming 
fish, Crustacea, and molluscs, lies stretched beneath imagina- 
tion's eye; — and by another stride, that same all-but-landlesg 
ocean is beheld as a roaring, seething caldron, steaming out 
its mephitic vapours beyond the present atmospheric limits. 

The Sun may be shining with his early glories through the 
clearing depths of Space, but no ray can penetrate the Earth's 
dense envelope of vapour. Lurid gleams and flashes may 
indeed light up the horrid blackness here and there, as some 
sub-aqueous volcano ejects a torrent of boiling water and 
incandescent lava from its gaping jaws. 

Another retrogressive leap through time, and all that this 
just-forming Earth can show, is a rolling ball of glowing 
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metals, — too fiery hot for water or its Taponr to bear the 
contact, and kept far off, with every gaseoas element com* 
mingled. 

What unfamiliar aspects, the Snn and Minor Planets now 
presented may be partly guessed at ; for attention need not be 
confined to Mother Earth, to note her gradually collapsing 
from a purely gaseous ring rotating round about its centre ; 
while Mercury and Venus too, perhaps, are not yet liberated 
from the Solar continuity. 

The outward coDcenlxic ring of vaporized Mars could not 
have maintained its integrity so long ; and, where now some 
hundreds of fragmentary Asteroids sweep beyond the Zodiacal 
bounds, a majestic planet may perchance have been contract- 
ing its red hot spheroid, — though giant Jupiter and his distant 
confreres may well-nigh have settled into habitats for living 
organisms.* 

A final jump remains, and then the limits of our Stellar- 
System would be utterly unlike its present self. A mere 
motionless expanse of super- saturated elemental matter, before 
the physical aud chemical forces had begun their earnest work. 

How many billions of years, computing by the inadequate 
measurement to hand, the involutions and evolutions of the 
physical cosmos may have occupied, no finite apprehension 
may ever be able to approximate ; but inductive science points 
with steady finger to a stretch of time, when the Stellar- 
Spacial Universe was but a motionless volume of attenuated 
matter. 

To this remote starting point and no farther, can non-theo- 
logical cosmology return ; but to theological sub-ideation, the 
departure station of physical speculation is not a mental 
terminus. The Intellect can easily imagine-out the Matter 
from the Space, and when every tiny particle has been in 
thought abstracted, a genuine geometrical concept still remains. 
A continuity of mathematical points, that mark positions, but 
possess no magnitude. Not a negative yet; but a very 
positive; — not an indefinite nothingness; but a very deter- 
minate somethingness ;— ^not yet symbolized by ; but 
nameable as a geometrical extense. 

* Controversy is rife as to whether or not, Jupiter and Saturn are 
yet sufficiently cooled and consolidated for organic subsistence. 
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Doubtless, snch an nnconfined geometrical vacnity would be 
vividly conceived in the Absolute Supra-jective Mind of 
Deity, upon the beginning of the NON-EGO'S metamorphosis, 
and would stand forth as the inception of Creation in act and 
fact. No doubt too, in the gradual and orderly execution of 
the creative enactment, that had been passed and sealed in 
the prior legislative councils of the Eternal Godhead, the 
concretive conception of the geometrical expanse of Space 
would precede the involution of the Atomic magnitudes, which 
as inei*t indestructible configurations would saturate the Space 
with Matter. Again, a logical and natural gradation in the 
actuality of creation would unquestionably be marked by the 
introduction of the native molecular forces into the geometrical 
domain; but the natural gradations, as such, are not the 
discretive degrees which it is needful for this rationalysis to 
follow. 

It is the legal degrees which chiefly concern this Sub- 
ideation ; and the first legal instalment of Creation has been 
concluded to have been involved in a Divine Bill of Rights, 
executed by the Very Eternal EGO, and assigning to the 
NON-EGO, a geometrical, mechanical, and physical proprium. 

** By Myself have I sworn , saith Jehovah!^' is the all of 
covenant or legal conveyance, ascribable to the Divine Councils ; 
but ** the Lord is not a man, that He should alter.'* Truly 
the Divine legislation respecting Creation must have been 
definite and valid ; lest the Colossal Structure should vanish 
in the Divine conceptions, like the baseless fabric of a morning 
dream. 

But evidently no such calamity, if calamity it could be con- 
sidered, need be dreaded on behalf of the Stellar- Spacial 
Cosmos; for whatever modifications it may undergo in the 
Divine conceptions, its svh-esse, beyond doubt, is inviolable and 
invulnerable. Its sttb-sistere is manifestly liable to mutations ; 
but doubtless they must all be gradual and according to 
precedent order. The present and past stability of the Stellar- 
Systems proclaims that a very calculation and enumeration of 
the atomic and forcial constituentaries, had been indelibly 
registered in the Divine archives relative to creation. 

Here then, in the physical proprium, of the Stellar- Spacial 

Cosmos, is presented a very self-contained and ^mi^'-auto- 

i.tic Self-hood, — definite, stable, and of vast and varied 
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capacities, — and contrasting vividly with the Infinite Person- 
ality of the Very Divine EGO, who as its Divine Author had 
the fall rights of suzerainty over its whole domain, heing indeed 
its very Lord and very God. 

Verily, the physical Sub-esse of the Metamorphosed NON- 
EGO, would afford a very passive and receptive Self-hood, for 
the vivifying energies of the Living Divine EGO, to fertilize 
and render prolific ; and thus, in the orderly simplicity of the 
Divine procedure, which is due to the Divine Wisdom, genera- 
tion and other modes, would take the place of transmutation, 
in the further involutions and evolutions of the Creative design. 

Wisdom dictates that in the elahoration of a grand design, 
the utmost use should he made of every operation, and that 
each and e^ery fait-accompli should subserve as instrumental 
means for further achievements; even so that an unrupted 
series of means and ends should ramify through the whole 
texture of the design, and bind the whole of the results into 
one hannonious and organic construction, as with over-lapping 
joints of cause and effect. 

Philosophy, too, pronounces, what Science goes far to con- 
firm, viz. : — that in the economy of the Divine procedure, 
Creation is a perfect organon of uses ; and that the process of 
its elaboration is a true synthesis, or building up, — from lower 
to higher, — from simplex to complex. In scientific parlance 
it is said, that the vegetable kingdom is based upon the 
mineral, and the animal upon the vegetable ; and in this sub- 
ideation the analogy may be extended to its logical utmost, — 
even to the predication that the Rational is based upon the 
Animal, the Spiritual upon the Rational, and the Angelic 
upon the Spiritual. 

However, it may be intellectually averred, that the primary 
created sub-esse would be employed by the Divine Artificer , as an 
instrumental means for the fashionin>g of all subsequent Self- 
hoods, The Physical Universe in its elemental maturity would 
stand forth as a virgin handmaiden, — as an Eve that had been 
formed of an attribute taken from the side or legal substance 
of her Divine Lord and Husband, — as the inexhaustible 
ovarium and womb of all vegetable and animal tnbes, and 
destined to be the natural mother of Archangelic Beings. 

Now it would seem, that /or the legal inception of Creation , 
the antecedent and pre-requisite action on the part of the Very 
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Eternal EGO was in due correspondence with human adoption ; 
lytitffor the engenderment of a living progeny , matter must first 
be fertilized by an archetypal analogy to natural marriage, 
entered into between the Divine EGO, and the newly metamor- 
phosed NON-EGO. Truly, the union would be a morganatio 
one, and as between Lord and Slave ; — so that no legal claim 
to Divine Paternity could be advanced by the natural offspring. 
Of course the Divine informal espousals would only anti- typically 
correspond with human nuptials ; but still a genuine precedent 
would be established for the modus of all geminal reproductions 
by the indispensable duality of parenta>ge. 

An Infinite Divine Fatherhood might well endow the vitalized 
offspring of the Maternal NON-EGO, with a faculty of per- 
petual reproductiveness, each sui generis; and might also 
communicate a plastic facility for modification by external 
influences, into divers sub-genera with their multiplicity of 
species and varieties. 

It is however, a confounding and obscuration of the intelli- 
gible principles of generation, to suppose that the feminine 
constitution of the physical Self-hood could by itself, and in 
itself, conceive and bring forth the Vegetable Kingdom ; and 
that the reproductive and variative, but non-sentient offspring 
could by themselves, and of themselves, secrete a sentient em- 
bryo, instead of a mere vivified seed. Most probably indeed, 
the organic structure of an ovum is but a modified product of 
the vegetable germ ; and the immediate motherhood of the 
Animal Kingdom is no doubt assignable to the Vegetable King- 
dom ; even as the Motherhood of the Vegetable is to be found 
in the Mineral Kingdom ; but it is intellectually affirmable 
that there can be no m^atemity where there is no paternity, — 
so that the involution of one kingdom upon another would 
constitute true creative acts, and not the mere evolution of 
actuality out of potentiality. 

Were there no Infinite Masculine Principle involved in the 
very life and immotional energies of the Divine Lord of Crea- 
tion, then it would be a reasonable supposition, that the Physical 
Self-hood of the metamorphosed NON-EGO, provided both the 
male and female progenitors of vegetable and animal organisms ; 
but in this rationalysis, the most obvious, probable, and rea- 
sonable hypothesis must be accepted as the true recognition, — 
and that is, that the vito-organisive principle which is common 
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to plants and animals, was not originally derived from the 
Belf-hood of the Metamorphosed NON-EGO, hut from the all- 
potent energies of the living Divine EGO. 

The essential nature of the vito-organisive energy, the 
manner of its communication, and many other particulars 
respecting its functions and modes, would he interesting suh- 
jects for consideration ; but they are not important to the 
matter of this treatise ; so but a few thoughts need be 
devoted concerning them. The chief point of distinction, 
which this sub- ideation makes between the true chemical 
forces, and the vito-organisive principle is that the chemical 
forces are native and permanent constituents of the Physical 
Self 'hood of the Stellar- Spacial Cosmos y and pertain to its in- 
violable legal proprium ; while the vito-organisive principle is 
a post-addition to it, in the character of a virile insemination. 

For aught that this, rationalysis has hitherto recognized, the 
simple fecundation of a solitary protoplasmal cellule may have 
comprised the whole of the Divine generative fact, sufficient 
for all earths and for all time ; and every modem vito- 
organism in the Botanical and Zoological departments of 
Nature may be lineally descended from that ancestral proto- 
genitor. The evolution of specific and generic organic 
structures, by m^ans of natural selection, cosmical influences, 
and the survival of the fittest, may be true methods by which 
organic forms have been varied and elaborated, out of the 
material constituents of the metamoi-phosed NON-EGO ; but 
the hypothesis that such causes are the only ones that have 
operated, would seem to demand a quasi-miraculous inter- 
ference with natural workings, to ensure the due transmission 
of germs from the original nursery ground, to each and every 
planet at its proper habitable period. It certainly seems more 
consistent with common sense and with probability, to suppose 
that the vito-organisive principle was successively diffused over 
the surfaces of the receptive planets, direct from the ultimate 
Clergies of the Very Eternal EGO, — and that the modification 
of species by purely cosmical influences^ is confined within 
definite, though wide limitations. 

However, be the modus of the Divine fructification what it may, 
it is here fully recognized that, since the Physical Self-hood of 
the adopted and endowed NON-EGO would offer a passive and 
fhiitful matrix for archetypal generation^ the transmutation of 



64 CREATION, 

nothing into something would be no longer necessary to tbe 
fullest perfecting of the Divine creative design ; and therefore 
would render a repetition of the method, illegal in the Divine 
concretive excogitations. Of course, by Law, Legality, &c., 
no more is meant than the dictates of the Divine Wisdom, 
which are Divine Law, and Order, and Fitness, 

It is not needful to say more in support of the view assumed, 
that the communication of a vito-organisive principle to the 
physical ovarium of the reconstituted NON-EGO, — unlimited 
in its diffusion and propagation by transmission.-was due to 
a definite legal act on the part of the Very Eternal EGO, 
different from that which endowed the NON-EGO with its 
permanent and indestructible Sub-esse, and distinct from all 
subsequent involutions and evolutions.* 

This discriminative contemplation, with the notions and 
language included, is of course but humanly correspond en tial ; 
and is merely subservient to the clearing of the Mind's ideas 
respecting the moral aspect of tbe creative exigencies, and the 
Divine procedure. As such then, it may be permitted to 
regard, as a veracious recognition : — 

A Divine impregnation of the material Matrix of the re- con- 
stituted NON-EGO, with a reproductive vito-organisive 
principle, — as apparently marking a further discretive 
degree in the creative devehpment, and as the beginning of 
fructification in the Divine natural Estate, 



♦ The following is a quotation from " THE UNSEEN UNI- 
VERSE/' page 227 : " That matter cannot produce a living organism 
is the universal experience of the most eminent physiologists. In 
fact, the law of Biogenesis is justly regarded by Professor Huxley 
and others, as the great principle underlying all the Phenomena of 
organised existence." An Article in the " Contemporary fieview," by 
Professor Tyndall, puts the question beyond doubt, to my mind. 
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BEOOGNITION XI. 

A sentientizing* of snitable ganglionic organisms by investing 
them with a mortal principle of nervous inunctions and 
spasmoditive activities; — as the Divine Method for 
elaborating a compound motional-immotional progeny in 
the organic Nursery of Creation, 

This treatise has not much concern with Natural Philosophy, 
in any of its branches ; aud it is only for the purpose of 
clearing the ideas, that any consideration of the physical 
constitution of the Metamorphosed NON-EGO, or the organic 
structure of her living progeny, need be entered into. How- 
ever, as an available aid to these sub-ideations, an occasional 
contemplation has been bestowed upon the Stellar- Spacial 
Universe in its natural aspects ; and it may be instructive to 
take a general inspection of Mother Nature, and her lowest 
types of vito-organized progeny. 

Matter, then, is known to be indestructible in its elements ; 
and what is called the conservation of energy, shows that the 
so-named physical and chemical forces are ineradicable con- 
stituents of the Stellar- Spacial Cosmos. The most persistent 
analysis of matter has not yet been able to discover, whether 
in its ultimates, it is only one element or many distinct kinds. 
Similarly, it is an open question whether there is only one actual 
force or several. So, Science knows much about the sub- 
sistere of Nature ; but little or nothing about its real sub-esse. 
Indeed, all that can be known experimentally of force, is per 
its effects upon matter; — the cause can only be obscurely 
imagined from an a posteriori consideration.f 



* This word may be considered a misnomer, but I am unacquainted 
with a better. ^ 

t Some Scientists consider matter to result from Vortices in a per- 
fect fluid, and this treatise neither afiSrms nor denies that hypothesis. 
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Hence, the language that is conyentionally employed in con- 
nection with physical contemplations, is often misleadingly 
amhignous. Thus, Heat may he spoken of as, — a mode of 
motion, — a sensation, — an imponderahle fluid, — or, a physical 
force. However, it will be understood that in this treatise, 
exact scientific accuracy of expression is not to be expected ; 
and also, that nothing is assumed as to the Absolute nature of 
<3my substances, forces, principles, or Beings ; nor as to the 
actual modus operandi of the Divine Creative procedure. 

Gravitation then, whatever it may be, is persistent, and 
cannot be eradicated or eliminated, or even modified. Heat, 
electricity, &c., may be excited or communicated, time and 
time again ; and by apparent correlation, the cause may run 
the round of heat, mechanical motion, electricity, chemical 
action, and back again to heat. 

Water may be chemically resolved into its apparent 
elements ; and then the atoms of hydrogen and oxygen, in 
their due proportions, may be recombined and the water 
reinstated in all its sub-esse and sub-sistere, as a chemical com- 
pound. 

Hence it has been inferred, that the Space, Matter, and 
Physico- Chemical forces pertain to the very legal proprium of 
the Metamorphosed NON-EGO, and constitute the Physical 
Self-hood of the Stellar- Spacial Cosmos. And truly, the 
transmutation and endowment of the NON-EGO exceeds the 
powers of human thought to realize. multiplied into 
Millions and Billions of Billions ; — a primal chaos of nothing- 
ness into a vast, varied, and harmonious Cosmos, — negation 
into an immense and potent Self-hood, — which should be the 
prolific Mother of all finite Beings, 

Doubtless too, the involution of the Physical Universe may 
have been gradual and progressive, as the evolutions of its 
suh-sistere, and the generation and development of its offspring 
have been ; but, if all its permanent constituents were 
involved and predetermined in the antecedent Divine Council, 
then the Metamorphosis may be contemplated as the resultant 
of one legal act on the part of the Divine EGO. 

Now it has been noted that the vito-organisive principle, which 
is the germinative and constructive factor, common to all 
plants and animals, is not an irUrinsic constituent of the legal 
proprium of the Metamorphosed NON-EGO, — i.e., is not 
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native to, nor ineradioablj inherent in the Stellar- Spacial 
Cosmos. The correlation of physical forces does not include 
the vito-organidve principle in its embrace ; for it is uniqne 
and cannot be produced by any natural synthesis ; nor 
obtained by conversion from any other force. It is propagated, 
sui-generisy by continuity of transmission alone ; and, if once 
destroyed, it can never be re-instated by natural means. Hence, 
it has been logically considered as extraneous to the Self- hood 
of the Metamorphosed NON-EGO, and as appertaining to the 
paternal energies of the Very Eternal EGG ; but whether at 
individual death, the vital energy reverts to its Divine source 
or accrues by transferrence to some other organism, or actually 
becomes extinguished, need not here be discussed ; — ^though 
the first two are the most probable views, by reason that the 
material elementaries return to the maternal Self-hood or else 
are transferred to some other offspring. 

However, it has been noted that the natural offspring of the 
archetypal nuptials would follow the common law of affiliation 
to the Mother alone, and that their legal birthright would only 
be such inheritance as She cotdd bestow. Their natural lot 
would be cast in with hers, and would depend solely upon her 
maternal nourishment and her secure sub-sistere. 

Now, a plant may be regarded as a material vito-organism, 
devoid of a sentient principle. A plant is subject to mathe- 
matical, physical, and chemical laws, which pertain to the 
Maternal Self-hood ; but in addition to the substance, laws, 
and constitution of the physical parentage, a vegetable 
apparently inherits a supra-physical constitution, in its prin- 
ciple of growth and reproduction, — ^which has been recognized 
as derived from the ultmate energies of the Divine paternity. 

A single gi*ain of com involves within itself the potentiality 
to multiply its kind ad-infinitum, both in time and in quantity ; 
and the ovum of a salmon is endowed with a similar capability. 
The former has the possibility to assimilate to itself divers ele- 
mentaries of the mother substance; and, in its propagations, to 
convert a desert into a cornfield. Its vitative principle is per- 
petuated and diffused, by transmission to its progeny ; and, while 
in the individual plant the paternal energy is easily, and in every 
case at length, extinguished ; yet in the offspring the principle is 
preiserved and transfused indefinitely. 

It appears that such a supra-physical principle as pro- 

f2 
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creation is not inyolved in any gas or simple elementary of 
matter, nor in any mere chemical force. If the vitality of a 
germ he destroyed hy fire, ahsence of heat, or hy mutilation, 
nature is tmahle by any chemical synthesis to reproduce the 
cause of life. If a crystal he dissolved, it or its counterpart 
may he reconstracted ; hut a fecundated seed desiderates an 
omniscient synthesis and omnipotent energy to reinstate it. 

Thus, a discretiye difference is seen to maintain hetween 
yegetalia and mineralia ; and now attention may he given to 
another factor in the fructification of the NON-EGO, and in 
the elahoration of her offspring. 

Comparing then the lowest types of animalia with the lowest 
types of vegetalia, what is the chief differential to be noticed ? 
Truly, in the Infusoria, the Polypi , and all the Radiate quasi - 
animals which merit the significant designation of Zoophytes ^ 
the line of demarcation hetween the sentient and non-sentient 
departments of organized Nature, is to our ohscure vision, 
somewhat faint and undefined ; hut to the microscopic apper* 
eeptions of the Omniscient, the severance may be broad and 
iwpassahle to mere natural evolutions ; and may have its 
sufficient cause in the discretive acts of involution, which 
prescribed to vegetalia their limits of normal development. 
Assuredly, all natarai history and biologic science seems to 
say, that the native evolutions and derivations of species, by 
Oosmical influences and the struggle for subsistence, is at 
least confined within the four logical orders of Nature's 
immediate offspring, — Vegetalia, Zoophytalia, Animalia, and 
Rationalia ; — and reason unconstrained declares the same. 

But, though the sub-esse and sub-sistere of a sponge or a 
sea-mat, may seemingly differ but slightly from those of some 
genera of the marine flora, by reason of the inferior adapta- 
bility of their organization ; nevertheless, there is an 
appreciable factor in the former, which is entirely absent in 
the latter. There is undoubtedly qU in the animal that there 
is in the vegetable, and a plus besides. Material structure 
and physico-chemical action appertain to the detritus of rocks, 
as well as to ifae tissue of living plants and animals ; and the 
vito-organisive energy is common to the quadruped and the 
rooted tree. But in the property of nsrvo-sentience, the whole 
sentient kingdom possesses an essential difference, which 
discretes it from the miaerd and vegetable. 



AS A DIVINE SYNTHESIS. 69 

An immotion is so diametrically and radically opposed to 
mere motion^ that continuity between the two is impossible. 
Manipulate motion as one tDiU, one can never conjure it into 
immotion ; and hence, if there be the faintest sentience in the 
mollnsc and none in the palm, then an impassable gulf divides 
them. It would appear that the only addendum which the 
protozoa possess, is identical with the nervo-muscular principle 
which pertains to the highest mammals. It is immotional, 
but not necessarily mental or emotional. In the lowest types 
there is doubtless quasi-sensation,* only there is no proper 
conscious identity or individual self-hood to cognize it ; and 
therefore it may not be confounded with true recognized 
sensation. 

However, when by the elaborative activities of the vito- 
organisive principle, species are developed, in which the 
nervous system with its ganglionic centres, becomes more and 
more adapted, the sentient principle can better perform its 
immotional functions, — but only sui-generis. 

As a matter of anatomical and physiological research, it is 
known that man, in common with other animals, possesses a 
duplex nervous system in respect of his organization. The 
sensory and motor nerves would seem to form proper moto- 
immotional circuits, with ganglia, — like ^tto^- galvanic bat- 
teries, — included. 

The circuits are mostly, if not all, in due communication 
with the brain, — where there is a brain, — and so can transmit 
their immotional signals to the sensito- emotional or mental 
apparatus of the conscious identity or soul ; but it is presuma- 
ble that a va^st majority of the immotions which traverse the 
nervo -muscular circuits, never reach the Animal Self-hood in 
the brain, but expend themselves in transient and uncognized 
immotions in the ganglia. 

However, the actuality of what is termed reflex action in 
the higher vertebrata seems to show, that in addition to the 
vito-organisive energy which is common to them and plants, 
they also have a sentient principle, of a similar nature to 



* I am aware that the words " Sentient, Sentience,'* &c., usually 
imply **feelinff ;** and as I do not deny ** feeling," but only cognition 
by a Jiniit aelf'hood, and as I know no better words to use, I employ 
the terms with my own meaning attached. 
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that which causes the whole immotional syh-nstere of many 
orders of the invertebrate Sub-Kingdoms. Cognition, emotion, 
and contemplation, are immotions of an individual conscious 
identity, and are not to be confounded with mere sentience, — 
which may be considered as automatic and spasmoditive immo- 
tions of a substance which is not a conscious identity. 

As regards the quality and mode of this sentient princi- 
ple, which seems to co-operate with the mechanical, chemical, 
and vito-organisive energies in functioning the alimentive, 
assimilative, and muscular systems of animals, a few con- 
siderations must suffice here. First then, the Divine 
Omniscience would scarcely immediately repeat in an imitative 
way, either of the two modes of involution already noted, viz. : 
— transmutation and generation. Secondly, the sentient 
principle, unlike the vito-organisive, would appear to be 
incapable of transmission by direct continuity, from parent to 
offspring. It would seem tiiat no breach of continuity occurs 
in the propagation of the vito-organisive energy ; so that it is 
continuous through seed, plant, fruit, and seed again, — or 
through fertilized ovum, animal, and ovum again. But, it is 
less obscuring and confusing to suppose that the sentient 
principle legally devolves upon, and inevitably accrues to 
specific organisms at a certain stage in their embryonic develop- 
ment, than to suppose that it is dormantly present in a just 
fecundated ovum.* 

However, whatever the sentient principle may be, and how- 
soever it may be supposed to accrue to the animal organisation ; 
it is clearly different from the vito-organisive energy, which is 
the connecting link between the physical and the Spiritual, by 
elaborating the former into proper forms for the reception and 
inductive influences of the latter. Neither the vito-organisive 
energy, nor the sentientizing principle, would seem to belong to 



* Swedenborg, who has much to say upon cognate subjects, states 
that all immotional life is legally vested in proper forms ; and infils 
them by efflux from the Divine energies, either directly or indirectly, 
per medium of some intermediaries. Thus, certain organisms form as 
it were, receptacles, or vesicles, which the omnipresent life^energies 
of the Very Eternal EGO necessarily pervade and function. Accord- 
ing to his doctrinal philosophy, the sentient principle consists of a 
spiritual substance, and constitutes the Spiritual Body of Human 
Beings, 
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the legal proprium of the metamorphosed NON-EGO ; inas- 
much as they do not appear to be native and permanent 
constitaentaries of the Stellar- Spacial Cosmos. 

The only importance of this sub-ideation, being for the 
clearing of the mind's ideas, in endeavouring to follow in 
order the exigencies and methods of the Divine creative pro- 
cedure, enough has been said in regard to what has been 
recognised in the enunciation: — 

A sentientizing of suitable ganglionic organisms by investing 
them with a mortal principle of nervous immotions and 
spasmoditive activities ; — as the Divine Method for 
elaborating a compound nwtional'immotional progeny in 
the organic Nursery of Creation. 
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BEOOGNinON XH. 

The Sensito-Emotionalizing of suitable species of Sentient 
Greatnres, by the endowment of the individual with a 
cerebellmnal and cerebral ANIMUS, — as a probable 
advance in the Divine creative Synthesis, 

If one arranges before the mental vision, a man, a horse, a 
coral-polype, a rose-bush, and a nodule of marble, — and if the 
focus of the discriminative powers be brought to bear upon the 
group; it is at once noticeable that all the items possess 
certain common properties, and also that certain essential 
differences maintain between each and every other. 

Now, if the whole of the properties which are common to the 
five specimens be mentally subtracted from each, the marble 
will entirely disappear ; while of the plant and zoophyte 
vestiges will still be left, and important constituents of the 
quadruped and man will remain intact. Matter with physico- 
chemical force appertained to each in the group alike ; and in 
the case of the carbonate-of-lime, constituted the totality of 
its Sub-esse ; but in the four other objects, the Apprehension 
discerned a phis besides. 

Recognising the aggregate of the properties that have been 
deducted, as pertaining to the Self-hood of the Metamorphosed 
NON-EGO, there is left to each of her natural offspring, a 
supra-cosmical remainder, — derived from the Divine paternity. 
It is very obvious however, that the alien progeny of the 
Very Eternal EGO, have not been all similarly or equally 
endowed ; for the vito-organisive energy is seen to be common 
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to ail, thongh when it has heen abstracted as well as the 
maternal properties, the shrub alone vanishes. Tmly, the 
residne left to the polype is not very much : but sentience is 
inelnded alike in the t^ee sorviyors.'-and m,ij be withdrawn, 
without seriously affecting the horse and man; though the last 
trace of the polype is obliterated in the act. 

The eliminatiye process may not now be repeated ; for it is 
the surplus which the horse retains and which it possesses in 
common with the homan Being, that is the subject of immediate 
contemplation. 

Now, confining attention to the conscious immotional nature 
of the highest class of yertebrata, at whose head the only 
mentalized genus has zoologically been placed, — the human 
ANIMUS is conspicuously identical in quality, with that of 
any other Mammals Of course the separate Acuities which 
aggregate to form the Sensito-Emotional Nature may be 
differently disposed and of various capacities in one individual, 
species, or genus, from what they are in another ; and indeed it 
may be considered, that some impulsetiye faculties, which are 
dondnant in a tiger^ are atrophied if not entirely absent in a 
sheep. 

However it is prima-fads most clear, that the essential 
characteristics of the Animal Soul or ANIMUS, are the same 
in all earthly creatures, which possess a true brain. Assuredly, 
no logical difference is observable between the sensated 
impressions which are received by the ANIMUS of a quadru- 
ped or bird, and those to which the human ANIMUS is 
subjected, per medium of the eye, the ear, the nose, the 
nerves of touch. Again, it is notorious that the native im- 
pulses or emotions which agitate mankind, are in themselves, no 
different in quality from those which excite the lower Animals. 
That all Animal souls are identical in nature, is indicated by 
the popular predications of similarity, — as when one man is 
called a tiger, another a fox, another a pig, another an ape, 
&G., &c. Indeed, nothing is more observationally certain, than 
that, when divested of ail that pertains to the Bational. Nature 
or MENS, the human Mammal is not to be logically distin- 
guished from a brute. 

In order to clear the ideas, in contemplating the Mammalian 
ANIMUS in a Natural Aspect, it may be advantageous to 
suppose an Animal Soul, possessing all the separate faculties 
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that are to be found iu the whole vertebrate department of 
Zoology ; and to submit it to a certain Analysis. No theory 
need be propounded in respect of the actual concrete nature of 
the faculties which may be named ; and the investigation need 
not proceed so far as to enumerate all the apparent faculties ; — 
the most predominant ones being amply sufficient for the 
purpose. 

A comprehensive inspection then of the suppositious Mam- 
malian iLb^MUS, at once shows, that it is an elaborate and 
complex Sub-esse, — and for aught that is known of it, it may 
be a genuine compound substance. However, like all other 
8ttb'€88e8y it is manifestly subject to an Active and a Passive 
Sub-sistere. Action and re-action are as proper to it, as to all 
other entities, whether simple or compound ; and it can employ 
the verb in either the active or the passive voice. Hence, to 
discriminate properly, it may be well to separate and distin- 
guish the two natures, or, — perhaps more correctly, — the dual 
nature. However, whether the substance of the Animal Soul 
be homogeneous or heterogeneous, it has been already noted 
that the sentient principle which pertains to the neiTes and 
ganglia, is functioned by double sets of nerves, i.e., motor 
nerves and sensory nerves. It was noted too, that a complete 
immotional circuit is normally constituted by the nerves, the 
exterior surfaces or organs, and a ganglionic centre ; — and also 
that the ganglions are in immediate communication with the 
brain proper. Thus it would seem, that the immotions of one 
set of nerves could at any time be transmitted to, and duly 
translated by the Animal Soul into divers cognitions ; while the 
operative volitions of the Animal Soul could be inductively 
communicated to the other set of nerves, and the muscles put 
in proper motion. 

Thus it would seem that the whole genuine suh-sistere of the 
Animal Soul consists in, and is confined to, sensations and 
emotions, or, cognitions and impulses ; — i.e. , to the reception 
of impressions, and efforts to perform definite actions of a 
perfunctory character. The hypothesis that animals are mere 
Automata may be true as regards the lowest invertebrata ; but 
in respect of animals which possess a true brain, such a suppo- 
sition is irreconcilable with a recognition of the identity 
between the human ANIMUS and the Animal Soul. 

Now if attention be confined to the Receptative or Cognitive 
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Properties or Nature of the ANIMUS, it it obvions that the. 
nltiinate kinds of cognitions are definitely limited, by the con- 
scionsness, and the internal and external senses. It is evident 
that the mammalian ANIMUS is only subject to cognitions of 
objects or of impressions in concrete only. It is doubtless 
self-conscious, because its Self-hood is a proper object of 
cognition ; but it cannot abstractively contemplate nor conceive 
ideas, Neyerthelcss, since the human MENS can only 
abstractively contemplate what the adjoined ANIMUS has 
previously cognized in kindf the ultimate faculties of cognition 
ought to be coincident with the specific kinds of ideas, that the 
MENS can contemplate. For instance, though the mammalian 
ANIMUS cannot abstractively sub-ideate colour, yet it can 
discriminate between red, blue, and yellow, in concrete ; and 
therefore, colour may be said to be an ultimate &culty of the 
ANIMUS. Again, though an Animal Soul cannot form any 
idea of varieties, species, genera, &c., in abstract, yet it can 
certainly recognise kinds of objects, in concrete; and there may 
be a special faculty whose function it is to discriminate class 
differences. 

Turning attention to the impulsetive Acuities of the Animal 
Soul, it would seem that there are two sets or classes of emo- 
tatives ; viz., those which are spontaneous, or are normally 
active, and which appear to have their exciting causes in the 
Animal Economy ; — and those which are mere susceptibilities, 
which are normally quiescent and require to be stimulated to 
activity by an external or abnormal cause. The first class are 
more or less permanent or periodical, and are of the nature of 
desires or concupiscences. The last set, on the other hand, 
would seem to be merely reactional Acuities, which respond to 
occasional influences. 

No doubt, some of the spontaneous impulsetives are stimu- 
lated and intensified, by the cognitions of their proper objects ; — 
but a desire can certainly originate from its own motive power; 
and it would seem that a merely responsive faculty can be ren- 
dered abnormally active and self-exciting. It is plain that the 
well-defined group of faculties called Appetites are of the nature 
of spontaneous concupiscences, originating in the state of the 
aninoal constitution ; while the impulses which are excited in 
anger, fear, grief, &c., are susceptibilities excited to responsive 
activity. 
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If an attempt be made to tabulate the various faculties of 
the typical animal soul, in accordance with this Recognition, 
the result will be somewhat thus : — 
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Calling the cognitive faculties by the names of their objects, 
the Simplex-Sensbtiyes would be Taste, Odour, Sound, Colour, 
Temperature, Force, and the Internal Sensations, The DuWiEX- 
Sensetives would be Extension, Figure, and Position. The 
AssoGiATiyES wotld be Number, Class, and Causation, as the 
result of effort, the effects being motion and immotion. The 
Intuitives, or the necessities of Self-consciousness are Being, 
Duration, and State. 

Whether or not the cognitions of the ANIMUS are partly 
due to its own organization, or are entirely to be ascribed to 
the modifying influences of its instruments, the nerves, 
ganglions, and external organs of sense, — cannot be deter- 
mined ; but the former view may be conditionally assumed, 
although the actual faculties of the Animal Soul should not 
correspond with the terms we have used. 

In designating some of the impulsetive faculties which 
appear most definite and prominent it may be as well to adopt 
a terminology somewhat similar to that employed by Spurzheim 
and Combe in their System of Human Phrenology, — a system 
by the way, which is not quite coincident with the philosophy 
of the mind which is involved in this series of Recognitions. 
However, there is a certain Rationale in empirical Phrenology, 
and doubtless a large measure of truth ; but, it is not our 
business to criticise but to synthesitize, and in this instance to 
imitate, thus : — 

AFFECTATIVES = Eayidtiveness, Lam£ntiveness, Cachin- 
nativeness, Fugitiveness, Opposativeness, dc, dc. 

INCITATIVES=^Emulativeness, Assailativeness, Retaliative- 
ness, dc, dc. 

APPETITIVES=Devourativeness, ImMbativeness, Propaga- 
tiveness, Suctdativeness (IncuhativenessJ, dc, dc 

SENSUATIVES^=Visuativeness, Audiativeness, Olfactoritive- 
ness, Gustativeness, Lavativeness, dc, dc 

MUSCULATIVES=^Loco7notiveness, Prehensitiveness, Mani- 
pulativeness, Gesticulativeness, Vociferativeness, dc, 
dc 

HABIT IV ES=^Locativeness, Gregariativeness, Migrativeness, 
Predativeness, Constructiveness, Disportiveness, At- 
tachativeness, dc, dc 



78 CEBA.TION, 

PROPENSITIYES^^ExaminativmesSy Acquirativeness, Com- 
munic(itivene88, DissimvlaUveness, Imitativeness, 
Exhibitiveness, Seclvdativeness, DominaMvenesSf 

dc, dc, 

PRIME-MOTATIVES = Self'preservativeness, Self-gratifica- 
tivenesSf Sejf-exaltiveness.^ 

What measare of scieDtific accnracj there may be in the 
above sub-ideation, is not of much importance to this treatise ; 
— a sufficient purpose being served by a substitution of definite 
ideas, in lieu of mere vague notions. 

Of course in the human Mammal, the Mental or Intellectual 
Adjunct of the ANIMUS, so interferes with and modifies the 
afubmtere of the latter, that its intrinsic qualities or native 
characteristics are not easily discemable. Indeed, the more a 
mind is actuated by, and occupied with subjective conceptions 
and analytic-synthetic contemplations, the less easy is it for it 
to introspect its own animal soul ; so that it is only by induc- 
tive comparison with unrestrained animal propensities, passions, 
habits, and with mere sensate impressions, that the Under- 
standing, which is under mental control, can apprehend the 
innate properties of its mammalian ANIMUS. It is certain 
however, tiiat in the human Being the Animal Soul is more 
elaborate and complex than in any other genus, and it is well- 
known that man is the only animal that cachinnates, or is 
emoved to genuine laughter. 

Taking a more general view of the mammalian ANIMUS, 
it would seem that the impulsetive faculties either compose or 
pertain to the Animal Will; while the cognitive faculties 
constitute or belong to the Animal Intelligence, — the 
Animal Soul being compounded of both principles. 

The human ANIMUS may properly be contemplated as a 
sum- total of all Animal faculties, and a resultant of all the 
synthetic evolutions of species from the first brain-possessing 
animals. It would seem that the physical Self-hood of the 
Metamorphosed NON-EGO formed tiie basis and first plane of 
creation, and that the superposed stratum or second plane, was 



* Veneration, Benevolence, &c., are not here recognized as per- 
taining to the Animal Soul, bat to a different and rational ANIMUS, 
^uded to latter on. 
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constitnted by the Vegetable Kingdom — ^bom of, and nonrished 
by, the Cosmical substance. The involntion of the sentient 
principle into the vegetable wonld form another layer,— a plane 
of immotional, nnconscions life, — and upon that, a plane of 
conscious life might well be established by the introduction 
into the sentient creature, of a cerebellumal and cerebral 
ANIMUS. A logical step in advance concludes that the 
Intellectual Principle, or MENS, is similarly involved into the 
ANIMUS ; and the human Being stands forth as the resultant 
of a five-fold synthesis, and as the sum and complex of 
Creation.* 

Before concluding this recognition, it may be well to review 
the discretive degrees which have already been considered, as 
occurring in the Divine involution of Creation. 

The incepticm of creation , then, has been recognised as 
involved in the Metamorphosis of the Original NON-EGO of 
the Divine primary cognitions, per the legal assignment to it, 
on the part of the Very Eternal EGO, of a physical sub-esse. 

Now, the legal proprium of the Metamorphosed NON-EGO, 
— coinciding with the physical Self-hood of the Stellar- Spacial 
Cosmos, — has been recognised as affording a firm basis and a 
prolific matrix, for the elaboration of the Creative design : — 
the solidity of the foundation depending upon the diametrical 
contrast maintaining between the two primary sub-esses; and 
the fecundity of the Matrix depending upon the fact, that, in 
virtue of its adoption and endowment, the metamorphosed 
NON-EGO, while discreted from the Self-hood of the Divine 
EGO, legally vested in Him as an Estate, subservient to all 
His Divine purposes. 

* This sub-ideation seems to give the rationale of Swedenbnrg's 
doctrine of discrete degrees, and his allusions to the External Man, 
Interior Man, Internal Man, and Inmost Man, Imagine a concen- 
trated compound of Cosmical substance, and that the vito-organisive 
energy is infused into it, and develops an organism; — Into the 
organism introduce the sentient principle and let it develope itself; — 
Into the sentient principle implant the ANIMUS and allow it to 
elaborate itself ;— Finally, introduce the Intellectual Principle into the 
ANIMUS ; and the human Being would seem to consist of four 
discrete layers, the external shell being vegeto-phyaiealy and the inmost 
kernel being Mental. Each principle would have its own proper 
unalloyed sub-essCy but the sub-eiatere of each would be necessarily 
modified by all the 6ther8. Of cOurs6 the comparison is only figura- 
tive. 
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It has been considered that the Very Eternal EGO may not 
be legally able to destroy the created Self-hood, nor indeed a 
single item of the constituentaries of its proprium, — as though 
in His capacity of Jehovah, its Creator and Sovereign Lord, 
He had sworn by Himself, that its integrity should be 
inviolable. NeverUieless, while leaving its sub-esse perfectly 
intact, it is obvious that in His Sovereignty, He could mould 
and adapt its mb-sUtere to His Will. It is known that man*s 
will cannot interfere with the suh-esse of the physical con- 
stituentaries, though he can greatly modify their sttb-sistere, 
A man's will does not destroy gravitation, when he lifts a 
ponderable mass; — his will merely overcomes t^ effect of 
gravity, without modifying the energy in the least respect.* 

In Recognition YILL. it was noted, that the supreme goal of 
the Divine purposes lay in the ultimate derivation, by the Yeiy 
Eternal EGO, from the NON-EGO, of an Angelic oflfspring ; 
and the Divine method of accomplishment has been the subject 
of our contemplation, ever since. 

The second discretive degree in the creative synthesis^ has 
been recognised in the fertilization of the NON-EGO ; and 
the Divine generative fact has been supposed to imply a 
diffusion of vito-organisive energy over the planetary surfaces, 
as the proper ovaries of the Cosmical Belf-hood. The 
Maternal fecundity manifested itself in the birth of a numerous, 
varied, and vaiying offspring, devoid however of immotional 
life. The birth-right of the natural progeny would be, to 
increase and multiply and diversify, representing in their ger- 
minal propagations, the duality of their origin. 

It has been noted, that the physical elements which enter 
into the constitution of the Cosmical offspring, are not naturally 
dissevered from, or legally alienated from, the Maternal Self- 
hood ; and that though their suh-sistere is temporarily governed 
by the vito-organisive energy, yet individual dissolution 
invariably liberates the requisitioned constituentaries, and they 
relapse uninjured into their own manner of action. Hence it 
has been analogically inferred, that the vito-organisive principle 



A definition of ''Miracle" proper in this recognition is — <'An 
abnormal exercise of constitutional Sovereignty on the part of the 
Very Divine EGO, in respect of the ntb'tUtere of the Cosmical Self- 
hood of the Metamorphosed NON-EGO." 
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is not legaUy alienated from the Paternal Self -hood, and reverts 
to its Divine Source and Sub-sistere, at organic decay. It is 
noticeable here, that the natural offspring do not possess a true 
Self -hood of their ovm, legally dissevered and alienated from the 
parental Self -hoods ; — for their compounded stLb-sistere is divi- 
sible between the Divine Proprinm and the Physical, In other 
words, they are not legal entities or identities, bat merely 
forms of sub-sistere, — having no true sub-esse of their oton. 

The third involution we have recognized, was the investiture 
of certain of the natoral progeny with a hereditary sentient 
principle, which was not continnons from parent to offspring ; 
bnt legally devolved npon the latter at a proper^ stage of 
development in virtue of their organic forms, and naturally 
accrued to them by influx, from the omnipresent fountain of 
life in the immotional Sub-sistere of the Very Eternal EGO. 
It has been considered that the sentient principle, not being 
functioned by a cerebellumal or cerebral organism, but merely 
by nerves and disparted ganglions, did not involve a conscious 
Identity ; and consequently did not invest the send-asnxnal with 
a legal proprium or self-hood of its own, dissevered from the 
parental sub-esses. Doubtless at disruption of the life union, 
in sub-human animals, the sentient principle accompanies the 
vito-organisive in its reversion to the Divine suh-sistere^ surren- 
dering the material structure as a battle-field for the cosmical 
forces, and a prey for vito-organisms of lowest types. 

The fourth creative involution^ as regards this planetary 
section, at least, has been already recognised in this chapter, 
and a recapitulation would be superfluous here, so a period 
may be come to, in a mere restatement of the subject of this 
contemplation : — 

The Bensito-Emotionalizing of suitable species of Sentient 
Creatures, by the endowment of the individual with a 
cerebellumal and cerebral ANIMUS, — as a probable 
advance in the Divine creative Synthesis. 
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RECOGNITION XTTT. 

The hereditary, native ANIMUS or Animal Soul, — as consti. 
tuting the Legal Pbopbium, or fundamental Self-hood of 
the superior offspring of the NON-EGO, sempitemally 
alieTtated from, and intrinsically antagonistic to, the Divine 
Self-hood of the Very Eternal EGO. 

In considering the **How'* of the Divine creative procedure, 
the Understanding is ohliged to operate a posteriori, and in- 
ductively ; and since, when the case is complex, there can be no 
certainty that the mind is in possession of all the data or facts, 
its inferences cannot be regarded as conclusive. Nevertheless, 
the Apprehension is entitled to grant a provisional acknowledg- 
ment of any proposition that possesses verisimilitude and 
probability. All such Recognitions, then, are only here 
proffered for acceptance under due reserve ; but with a proviso 
attached, an assent may be accorded and the recognition 
become a legitimate factor in further rationalysis. To 
proceed : — 

It has been noted that the Stellar- Spacial Cosmos possesses 
a true Self-hood of its own, being coincident with the legal 
proprium which was assigned to the NON-EGO on its adop- 
tion and endowment by the Very Eternal EGO. It has been 
seen, as a matter of experimental science, that the several 
constituentaries of its sub-esse are actually indestructible and 
unalterable by man ; and it has been reasonably surmised, that 
they are legally inviolable by their Divine Creator. 

But, man can form and destroy chemical compounds, and 
can move a body that is at rest, or stop a body that is in 
motion ; — he can heat a mass or cool it ; render it magnetic 
or neutralize its electrical effects. He can even modify the 
surface of the planet and can promote or prevent the multipli- 
cation of Plants and Animals. Hence it is plain that all such 
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actions can only deal with the stib-siatere of the Siellar-Spacial 
Cosmos, — or with that of the constituents of its Self-hood, — and 
do not affect its svh-esse or legal proprivm in the least respect. 

Now, in contemplating the Vegetable Kingdom, it has been 
noted that a plant consists of a physical strnctnre, organised 
and functioned by a mpra-cosnUcal energy, and that its consti- 
tution is divisible between these two factors. It is a formal 
product or ofifspring of the temporary union between the con- 
stituents of the NON-EGO, and the ultimates of the Very 
Eternal EGO. At disruption of the life alliance the physical 
constituents revert to the proper maternal sttb-sistere, and it is 
probable that the supra-physical element returns to jis Divine 
source, from which it has never been legally dissevered. 

Similarly in the Animal there has been noted a sentient 
principle, involved into the vito-organisive, and like it pertain- 
ing to the Divine Paternal sub-esse. It has been said that 
many creatures of the Zoophyte kind, including, perhaps, 
some of the moUusca and articulata, are devoid of all analogy 
to a brain, which appears to be the seat of all animal conscious- 
ness. It would seem also that the alimentive and assimilative 
system of all Animalia, — however elaborate the organisation 
may be, — is functioned by the vito-organisive and sentient 
principles conjointly, mechanical and chemical forces of course 
assisting. This sentient principle is not regarded as subject 
to any emotion, or cogitation ; and does not itself cognize its 
own quasi-sensations and effoj-tSy for it has no conscious identity 
to note and translate its disconnected immotions. 

Now, a plant or sponge can hardly be recognised as a dis- 
tinct individuality, both for the reasons already implied, and 
also on the ground that both vegetalia and zoophytalia can be 
propagated in other ways than by true generative pro-creation. 
Multiplication by cuttings, gemmation, fissure, offshoots, &c., 
merely divides a plant or semi- animal that already subsists ; 
and in some cases, may give a longer lease of life to the parts 
when separate, than when united. The natural period of 
vegetable sub-sistere may be many centuries ; but agriculture 
and horticulture are beginning to surmise, that cuttings, &c., 
do not long survive the natural term of growth native to the 
original stock. Crossing with younger sap may prolong the 
period indefinitely, but recourse must doubtless be had to fresh 
seed, in the long run. 

g2 
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Hence it is reasonable to assnme that a tree and a polype 
do not possess a legal proprium of their own, their sub-esses and 
sub-sisteres being divisible between the Divine and Natural 
Parentage, and their Self-hoods being merely formal ones. 

In the preceding contemplation, consideration was bestowed 
npon the Animal Sool or ANIMUS, in a natural aspect ; and 
here it is the subject of a different recognition ; — a recognition 
which implies, that like the constitnentaries of the Physical 
Cosmos, each Animal Soul is a tru>e imperishable fractional 
SUB-ESSE, and enjoys or suffers a i^.»istere of its own. 
It has been observed that the active sub-sistere of the Physical 
Self-hood ^f the Maternal NON-EGO is motional, and that of 
the paternal Divine EGO, immotional. Of course the Divine 
sub-sistere of the Infinite Eternal Jehovah can know no in- 
active moments or states ; and it may well be, that the original 
momentum imparted to the Self-hood of the Physical Universe 
contained within itself the condition of perpetual nation. 
Nevertheless, the several material items of the cosmos are 
susceptible of a quiescent sub-sistere, as well as of an active 
one. Doubtless, no atom in the confines of space is absolutely 
motionless ; but unnumbered myriads are in enjoyment of 
relative rest. So too, the animal-souls, whose modus of 
activity is immotional, are subjected to intervals of repose, when 
the sub-sistere is to all intents immotionless, or unconscious. 

However, as a true conscious Identity, the Animal Soul 
stands before the Apprehension in the guise of a irne fractional 
Self -hood, discreted from both the Parental Self-hoods; and 
therefore it may reasonably be surmised, that in the investiture 
of His formal offspring with an ANIMUS, capacitated for 
Self-consciousness, the Very Eternal EGO endowed them each 
and severally with an indestructible legal proprium, sempiter- 
naUy alienated from His own Divine Personhood, 

It may well be, that all animal Souls are of the same essence 
or quality, and that the diversity of their sub-sisteres is due to 
their differing in quantity, form, and circumstance, A single 
drop of sea- water is composed of the same constituents as the 
Ocean, but their manners of behaviour are widely divergent. 
However, phrenological science seems to pronounce that the 
cerebellumal and cerebral organization determines the charac- 
teristics and tendencies of the Animal's native impulses and 
cognitions. 
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In very fiact, it is intellectually obvious, that the substance 
or essence of the ANIMUS, in its original fountain and source, 
must partake of the Divine qualities and characteristics ; and 
that, in passing through tlie physical proprium of the NON- 
EGO, a complete inversion must ensue. The Self- hood of the 
Metamorphosed N ON -EGO has been noted as an exact 
antithesis, contrast, and reverse of the Divine Self -hood of the 
Very Eternal EGO ; and in- passing into the forms of the 
NON-EGO, the Divine principles would naturally and legally 
become perfectly inverted and oppositional. Thus, the Divine 
Self- hood must be Infinite; — i.e., without definite size, shape, 
or position ; while the fractional Self-hood of an offspring of 
the NON-EGO must necessarily be finite and have determi- 
nate dimensions, form, and locality. In entering the organic 
forms which the physical constituents have assumed by the 
elaborative energy of the vito-organisive principle, and 
especially in being legally dissevered from the Divine Sub-esse, 
the Animal must naturally be invested with the NON-EGOa^ 
characteristics, which are in diametrical contrast to those of 
the Very Eternal EGO. 

And not only is there direct dissimilarity between the Infinite 
Jehovah and his animate offspring in respect of relationship to 
the sub-esse and sub-sistere of the Stellar- Spacial Cosmos, but 
an inversion of the Divine moral qualities is inevitable in the 
Animal Soul ; and inherent antagonism must ensue between the 
conscious Self-Jtood of each finite creature, and the sub-sistere 
of every other Being — whether Animal, Spiritual, or Divine. 

And truly the contrast and antagonism between the human 
ANIMUS and the Divine Paternity, are manifested in all 
histories, whether private or national. The consensus of 
experience, observation, and study, whose testimony in general 
matters of fact is unimpeachable, plainly declares that the 
human ANIMUS in its native and hereditary constitution is so 
distoii^ed and deformed, as to present a very inverted and 
opposing contrast to the Ideal Type, which the unenthralled 
MENS can imagin£ and approve of. 

Pride, vain-glory, and hypocrisy, — envy, hatred, and malice, 
and all uncharitableness, — avarice, sensuality, domineeiing, 
and cruelty, are but a partial enumeration of the objectionable 
characteristics, which pertain by common accusation to the 
natural human ANIMUS; — all of which facts of its sub-sistere, 
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the thoroughly unfettered, properly developed, and regularly 
disciplined MENS very strongly disapproves of, and condemns. 

It is evident therefore, that no animal self-hood can afford 
an exemplar of the qualities of the one Archetypal and Divine 
ANIMUS, whether it he contemplated in the Supra-jective 
Absolute Esse of Deity, or in the Reflect Eternal Sub-esse of 
the Divine EGO. The Intellectual MENS must consider, 
that if it would rise to a contemplation of the generous impnl- 
sations of the Most High, it must ignore its adjoined ignoble 
ANIMUS, and must refer in preference to its ethical and 
aBsthetical Ideal. Unfortunately it is evident that in many 
minds, the hereditary native ANIMUS has acquired such 
supremacy over the MENS, that the entrammelled mind 
cannot elevate itself to the conception of a more than mediocre 
Self-hood, when the apperception should contemplate a Super- 
lative Ideal. 

However, by reason of the indisputable perversity of the 
native human ANIMUS, — the MENS can only strive to eman- 
cipate, though it cannot divorce, itself therefrom, and endeavour 
by itself to appreciate the benignant emotions, as well as the 
all-wise conceptions which are effalgent in the Divine Mind ; 
and indeed, by inverting the selfish proclivities of the human 
self-hood, some similitude of the Divine ANIMUS may be 
imaged forth. 

A con'ect estimate of the inherent nature of the Animal 
Soul is so important, that too much attention can hardly be 
devoted to it, and it cannot be viewed in too many aspects. It 
may be well therefore to consider the Animal Proprium or 
ANIMUS, from a mere natural-history point of view. 

On referring then, to the analysis which has been made of 
the impulseto-emotional nature of the Mammalian ANIMUS, 
it is seen that every faculty specified is directly or indirectly 
subservient to the preservation of the individual animal, or of 
its family and species, — self-preservation being proverbially the 
first law of nature. It is a necessity to a carnivorous animal, 
that to sustain its own life, it must slay and destroy for food ; 
and must combat in self-defence. There is a chain of destruc- 
tion running through the animate and inanimate Kingdoms of 
Nature, and there is no class of animals that is not related to 
some other class^ in the character of either an accidental enemy, 
or else a ruthless foe; and therefore to them, an object of anti- 
pathy and dread, or antipathy and rage. 



AS A DIVINE SYNTHESIS. 87 

Hence from a naturalist's standpoint, an animal per se can- 
not form a subject of abhorrence to the human Understanding. 
Of conrse, a hyaana, or a rat, is loathed and detested by the 
human ANIMUS, which is, so to speak, composed of objective 
antipathies and sympathies ; but the intellectual antipathies 
and sympathies are quite different from those of the ANIMUS, 
and are excited by subjective conceptions and not by objects. 

If a tipper or a cobra-di-capella be contemplated merely as a 
concrete concept sobBiBting i^ the Divine Mhid, or indeed as a 
product of Deity in any sense, the Intellect is debarred fr-om 
joining with the ANIMUS in indulging in vituperations 
respecting it ; and must even show cause for judicial condemna- 
tion and actual execution. The Intellect requires to apprehend, 
why it is entitled to exterminate any animal life, however 
venomous or verminous ; and, where metempsychosis or 
transmigration of souls is ingrained in the religious doctrines, 
the Understanding may fail to perceive its justification for the 
slaughter. Necessarily, the human M£NS can derive no 
direct pleasure from the destruction of living forms, though it 
may receive indirect satisfsLction from the removal of obstacles 
to a secare and pleasant sub-mtere^ either as regards self, or 
others ; — but the human ANIMUS possesses the faculty of 
'* Predativeness,'* in common with the camivora, and man is 
classed among the hunting animals. 

But, though the human ANIMUS may consider a ferocious 
tiger as worthy of its abhorrence, or a vulture as a proper 
object of its disgust, the Intellect need not give way to male- 
dictions, nor permit the infliction of unnecessary pain upon 
any creature, however obnoxious its sub-mtere may be in rela- 
tion to the human species. It is of course experimentally 
obvious and intellectually demonstrable, that in the economy 
of Creation, as adjusted by the Divine Wisdom, all animal life 
is in itself of trifling value ; and is duly subordinated to the 
chief design of " The Great Architect." 

It is very patent, too, that all animal life, whether in the 
genus Homo, or in any otlier species, is morally subjected to 
inan' s jurisdiction, and that he is accountable for his exercise of 
judicial authority. But in passing judgment upon any 
animal, whether a ravenous Tiger or a sanguinary Nero, the 
Understanding has to go beyond a mere natural apperception, 
to And its justification for condemnation and execution. As a 
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naiaral creatare falfilling the laws of its life and obeying its 
hereditary instincts, both the manslaying denizen of the jangle 
and the persecuting, atrocions tyrant would seem to stand 
before the Mental Bar, on exactly the same footing as an 
antelope or a Moses ; — and hence, some superior view must be 
taken from a loftier altitude, or the apprehension would be in 
danger of confounding the evil with the ffood, — the noxious with 
the innocuous. 

The proper manner then, in which to regard any noxious 
sub-esses in a moral aspect, is to look upon the miscreant or 
savage beast, as one of Deity's concepts of evil, — contemplated 
by Him as such ; and therefore, as amenable to judicial con- 
demnation and execution. Deity, who conceives a man in 
concrete, may well contemplate a villainous man, — a« a villain ; 
and Jie is whatever Deity considers him to be, and not what man 
regards him as ; unless his views are in accordance with the 
apperceptions of Him who is the Objective God and Supreme 
Judge of all finite creatures, and who contemplates them with 
an onmiscient analysis. 

But it may be asked — *' Why should Deity conceive any 
objectionable creatures at all ?" * 

The answer may be expressed with verbal differences ; but 
all replies should contain the implication, that what we call 
** EvU,'* is involved in the exigencies of the Divine Creative 
cause, design, and means. First, then, the causal easigency lies 
in the necessity for variety in the Divine Mental Existere ; for 
variety excludes perfection in some respects, inasmuch as 
variety includes degrees of qualities ; and degrees of qualities 
involve imperfection. Imperfection being admitted into the 
Divine concepts of moral agents, no hard and fast line would 
be arbitrarily drawn, at any step of the descending scale ; and 
a demon or fiend is but the uUimfUion of moral imperfections. 
The necessity which may be ascribed to the Divine design, 
consists in the fact that all finite Intelligences must be fully 
discreted from the Divine Self-hood of the Very Eternal EGO. 
An angel is a Divine concept, and is not the Very Divine EGO, 



* To account for the Origin of Evil has exercised the thinking minds 
in all ages ; and it is interesting to note the discordant views which 
have been assnmed. Reference is made to Zoroastrianism, Mahomed- 
anism, Gnosticism, ftc, ftc. 
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and mast l)e guarded from supposing that he is. But an angel 
must be as distinctly and concretively conceived, and mttst feel 
and cognize himself as a real conscious Identity , in possession of 
a free Will, — a Will that is the main determinant of his 
acquired character, and that can rebel against and defy the 
Divine Good and Truth. 

But the simplest view to adopt, is that which applies to the 

exigency of the means for the achievement of Creation ; as 

recognized in the fact that all finite Beings, whether men, 

spirits, angels, or demons must needs be generated in the Womb 

of the Metamorphosed NON-EGO. An angel is not the Very 

Eternal EGO, and therefore must have had a beginning and 

have a personal history, dating from the first dawn of his 

conscious Identity, He is not the actual NON-EGO, conceived 

in utter contrast and antithesis to the Eternal Jehovah, 

and therefore subsisting on its own geometrical and physical 

basis ; or, as with Him forming antipodal and mutual supports 

to each other. But, the human Being and the Archangel are 

endowed with finite propriums, and must have derived them 

from ancestral Self-hoods, From the Divine EGO alone, they 

could not be derived ; for there must be a means for discreting 

them from His Infinite Personhood. From the NON-EGO 

alone, they could not originate ; for its Self-hood is dead and 

immotionless. But the immotional Divine Life Substance, in 

entering the organic physical forms, could there assume 

definite shape, size, and position ; and as an offspring of the 

dual parentage, the animal soul could be legally dissevered 

from the Divine Self-hood, and be constituted a pennanent 

indestructible fra^ctional proprium. 

The necessary inversion of the Divine characteristics, in 
entering the NON-EGOaZ forms, has been already noticed ; so 
a proper, if not the true, origin of evil is clearly involved in 
the Becognition of: — 

The hereditary, native ANIMUS, or Animal Soul, — as consti- 
tuting the Legal Proprium, or fundamental Self -hood of 
the Superior Offspring of the NON-EGO, sempitemaUy 
alienated from, and intrinsically antagonistic to the Divine 
Self-hood of the Very Eternal EGO. 
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RECOGNITION XIV. 

The judicial assignment of Animal Sonis to the Superior 
Progeny of the NON-EGO, — as presutnably the second 
and final Act of expropriation on the part of the Very 
Eternal EGO ; and as furnishing eletnentaries for the 
Superstruction of a Stative-Sptrittial Cosmos, based upon 
the Stellar- Spacial Cosmos. 

The materials for this contemplation have already been pro- 
vided in the previons recognitions ; and all that is needed, is to 
arrange them in dae order, and to draw the legitimate infer- 
ences which relate to the present snbject. 

It has been noted then, that the Snpra-jective Divine Mind 
Absolute is the only Self-existent Esse, and that in all Eternity 
Deity cognized His own Self-hood, and nanght besides. It has 
also been seen, that the reflective cognition by the Divine 
ANIMUS, begot in the Divine MENS a concretive conception of 
the Divine EGO, contrasted by a negative NON-EGO. 

But, the Benevolent impnlsations of the Divine ANIMUS, 
both in Esse and in nnisonic Sub-esse, coald not be satisfied 
with self-interest and self-love alone, and emoved towards the 
recognition of other subjects and objects of solicitude. Such 
recipients for the Divine interest cotdd not be anywhere 
cognized as existing ; and so must perforce be created by a per- 
feet synthesis, undertaken by the Omniscient Supra-jective 
Divine MENS, in the concretive conceptions of Which the 
Divine EGO had eternally subsisted. 

Now, a loose habit of forming uncertain notions has been 
acquired by many minds, and they may ask, — << Why could 
not Deity conceive an Angel instantaneously, out of nothing T* 
— as they fancy they can do. They overlook the fact, that the 
Angel of their imagination is a mere empty phantasy, or im- 
possible idea, and is not an actual concrete concept. An 
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omniscient analysis and synthesis is necessary for the concre- 
tive conception of a drop of Water; and the sub-esse and 
suh'Sistere of a man transcends that of the liquid, in an 
incommensnrahle manner. 

No momentary angel could feel and contemplate himself to 
be a real, intelligent, finite free agent ; for his svh-esse would 
he without a conscious past sub-sistere, and void of all experi- 
ence and acquired Knowledge. He could not hut feel a mere 
phantom, without a personal history to give him a permanent 
Identity. Indeed, it is intellectually predicahle, that for an 
Archangel to stand forth in all the plenitude of his suh-esse and 
potential sub-sisterey in a momentary conception by the Divine 
Mind, would be for him to encroach upon the prerogatives 
of the Divine EGO, and would involve confusion and disorder 
in the Divine Corvtemplations* 

Hence it has been recognised, that the exigencies of creative 
thought necessitated that creation, as an organic whole, should 
be legally founded upon, and derived from, the original NON- 
EGO of the Divine primary cognitions, which as yet was a 
mere negation, and its symbol a cipher : — Also, that the trans- 
mutation of the NON-EGO in the Divine conceptions, must be 
strictly legal ; and must guard against clashing with the Self- 
hood of the Very Eternal EGO. Supra-jectively viewed, 
creation is a pure legal fiction, and the least obscurity in its 
elaboration might entail an irretrievable collapse of the whole 
fabric. 

However, it has been noted, that by a legal act of expro- 
priation on the part of the Very Eternal EGO, positive Being 
was assigned to the NON-EGO ; and it was endowed with an 
imperishable proprium or Self-hood, which is neither more nor 
less than the svh-esse of the Stellar- Spacial Cosmos. A geo- 
metrical motional Universe being in ample contrast to the 
Immotional Personality of the Divine EGO, who would be 
without shape or parts, — and being, moreover, the very 
nltiipation and determination of concretive thought, the two 
primary sub-esses covM be kept perfectly discreted and defined, 
in the Divine Absolute MENS. Indeed, instead of introducing 



* Swedenborg affirms, not only that all angels wero originally 
members of the univerKal genus Homo> but also, that their legal 
propriunu or native Self-hoods are intrinsically evil. 
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confasion into the Divine contemplations, the metamorphosed 
NON-EGO would constitute a positive antipodes to the Very 
Eternal EGO, and the two Self-hoods would afford mutual 
support to each other. 

Now it has been apprehended, that no other original Self- 
hoods than that of the Very Eternal EGO,, and that of the 
Metamorphosed NON-EGO, could logically be conceived ; so 
that all subsequent suh esses must be derivatives from one, or 
other, or from both conjointly. But from either alone, a finite 
Intelligent Being could not be logically derived ; and therefore 
it has been surmised that the Divine EGO, as an Archetypal 
Procreator, generated in the Physical Matrix of the NON- 
EGO a formal offspring, having no legal proprium of their own. 
The impregnation of the planetary ovaries with a vito- 
organisive energy, resulted in the birth and evolution of 
elaborate organic forms, invested with the faculty of repro- 
duction, and variation of species, — but devoid of sentience. 
The vito-organisive principle being supra-cosmical in its 
source, possesses supra-physical properties, and with the aid 
of the cosmioal constituents can evolve an oak out of an 
acorn, or the human material organization out of a morsel 
of protoplasm. Undoubtedly there is nothing fortuitous about 
its mode of operation ; but directness of effort, and an aim 
at the achievement of the human frame. 

Notice has also been taken, that organic forms having 
become an accomplished fact, could subserve as means for 
further synthesis ; inasmuch as they would furnish proper 
receptacles and adequate instruments for the reception and 
functioning of a nervo-muscular sentience. It is known that 
nerves and muscles are co-extensive with the Animal Structure, 
at least in the warm-blooded classes; and since the motor- 
sensory system is invested with a sentient principle, there is as 
it were, an immaterial body coinciding with the material body. 
There is truly a duplicate body, or functional organization ; * 
but there is not necessarily a soul to animate the both. The 
motions, whether electrical or otherwise, of the nerve pulp. 



* The material body being formed of the maternal Rubstance is, like 
it, atomic and divisible into fractions, but the spiritual body being of 
the Paternal Substance must be non-atomie and continuous, so that it 
cannot be disintegrated. 
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may inductively excite corresponding immotions in the sentient 
substance, but nnless there be a conscious Identity to translate 
and note them, they are reflex and spasmodic only. 

Anatomy, physiology, and phrenology have been applied to 
for their facts and inferences, and they unite in declaring that 
the seat of the conscious animal Identitv is the Brain, and the 
Brain alone. The last science also pronounces, that not only 
is the brain the physical organ of the Animal Soul, but the 
cerebellumal and cerebral organization determines the specific 
and individual nature of the Animal Self-hood, by determining 
its form and consequent proclivities. As there are many 
chambers or convolutions in the mammalian brain, so there 
must be many chambers or tendencies and perceptions in the 
manmialian ANIMUS. Indeed it may well be, that all animal 
souls, from Monotremata to Bimana, are of the same sub- 
stance or essence ; but are of wide diversity in form and 
circumstance, and consequently different in character and life. 
No doubt too, the Darwinian theory is true, so far as it leyiti- 
mutely goes ; and the genus homo may trace its descent as if 
hy the Maternal line, through quadrupedal and vegetable 
ancestry, from mere chemical and physical atoms and cosmical 
forces. 

Now, the Animal Soul has been recognized, as composed of 
the ultimate substance of the Divine Infinite Self-hood ; and, 
that in its influx into the organic forms furnished by the sub- 
stance of the NON-EGO, all the Divine characteristics became 
directly inverted, and the substance itself invested with a finite 
form. Thus, the Animal Soul could legally and ideally be 
dissevered from the Divine Self-hood, and could be rendered a 
permanent proprium in itself; and it would subsist as an 
indestructible fractional sub-esse, of a spiritual entity. Its 
imperishableness would no doubt reside in the form it had 
finally assumed, in the organic structure, &c., of the brain ; — 
a form, which it must probably, when divested of its physical 
matrix, everlastingly retain, under penalty of annihilation as a 
distinct fractional entity. Of course, by foinn 1 do not mean 
shape and size, but quality or organization. 

It is very comprehensible, that the Divine substance having 
been moulded into a finite organic form, and legally alienated 
from the Divine Personality, should persist in that form 
through all time, and so constitute an imperishable finite 
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entity. Of course, during the ^moulding and elaborating 
process, perpetual action and reaction would maintain between 
both the physical substance and the supra-physical substance ; — 
each being more or less plastic, i.e., the brain would he con- 
tinually modifying the Animal Soul, and the. latter would 
he ceaselessly modifying the cereheUumal and cerebral organiza- 
tion; so that at animal death, the form assumed by the 
ANIMUS might be very different from what it had at birth« — 
but the death form would naturally be final. 

Now, it has been recognized that the culmination and con- 
summation of the creative design, lay in the legitimate 
derivation from the NON-EGO of an immortal Body-Politic 
of Angelic Beings, incorporated with and under the proper 
sovereignty of the Very Eternal EGO ; and it is evident, l^at 
certain pre-requisites are desiderated for such an achievement. 
First, it is clear that the Stellar- Spacial Cosmos is not a fit 
and suitable habitat for the heavenly society, in their dema- 
terialized condition ; and hence a supra-physical Cosmos must 
he constructed for the Divine Angelic hegemony, and it must he 
fou/nded and established upon the solid and indestructible basis 
afforded by the physical self-hood of the metamorphosed NON- 
EGO. But, a cosmos cannot well consist of inhabitants alone, 
and must be composed of elementary constituents, or fractional 
sub-esses, like the atoms of matter ; and in a Spiritual Cosmos 
the elomentaries must consist of spiritual atoms of spiritual 
substance. 

Here then, in the incomputahU myriads of animal souls, 
which have been formed in the Stellar- Spacial Cosmos, the 
Apperception can recognize the atomic elements, proper for the 
superstruction of a Stative-Spiritu^ Cosmos, derived from, and 
based upon, the metamorphosed NON-EGO. 

In the view just taken, it is requisite to discriminate care- 
fully between sub-esses and sub-sisteres ; and between an active 
sub-sistere and a quiescent suh-sistere ; and also between a 
motional sub-sistere and an immotional sub-sistere. 

It is very assumable, that an ultimate atom of hydrogen is a 
fixed mathematical quantity, and figure, whether spherical, 
tetrahedronal, cubical, or other ; and also, that its modus of 
active sub-sistere is motional. Truly, it is hard to conceive 
that any particle or mass of matter in the physical Cosmos, is 
ever absolutely motionless ; but we can recognize a vast 
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difference between relative rest or immobility, and relative 
velocity and commotion. The fractional suh-esse of the atom 
of hycbrogen, may be actually unalterable by chemical com- 
bination with oxygen ; but its mb-mtere is thereby enormously 
interfered with. However it is plain, that whether in extreme 
motion, or in utter rest, a material sub -esse is the same entity. 
Similarly, in respect of spiritual sub-esses whose native sub- 
dstere in its active phase is immotional, and specifically, 
senseto-emotional. As a physical sub-esse can be agitated to 
violent motion, and be brought again into a state of compara- 
tive rest ; so a spiritual suh-esse can be excited to turbulent 
immotion, and soothed into comparative repose. 

Indeed, it is very obvious, that conditions and circumstances 
determine the phases which the suh-sistere of any suh-esse may 
assume ; and, for an active senseto-emotional subsistere, a 
sentient organic body is a sine-qu4-non to the animal Soul. 
Divested of a physical body, the Animal Soul could not 
possibly cognise the Physical Cosmos; and divested of a 
spiritual body, it could not cognise a Spiritual Cosmos. In 
point of fact, an utterly disembodied soul would be a fractional 
sub-esse of a spiritual substance ; but would be utterly uncon- 
scious of an external Universe ; and, unless endowed with a 
MENS to conceive, and cogitate, and contemplate, subjectively, 
the Mammalian ANIMUS, divested of a spiritual body at 
earthly decease, would at once lapse into an unbroken oblivion. 
It would remain a fragmentary suh-esse ; but its condition and 
circumstance would preclude its enjoying, or suffeiing, a con- 
scious senseto-emotional suh-sistere. 

And that such indeed is the fate of all sub-human souls, is 
very presumable, by reason that all Animal Life, per se, is of 
small account in the economy of creation, — and that in itself 
alone, it is not adapted for continuance in a Stative- Spiritual 
Universe. Of course, this is a mere presumption and deside- 
rates a revelation to confirm and render it conclusive ; and at 
the same time, it is opposed to the general opinion of man- 
kind, as expounded in the Metempsychosis of Buddhism and 
Hindooism, and as implied in the annihilation theories of 
Christendom. f« ' But, though the hypothesis of transmigration 



* Swedenborg declares that there are animals found in the Stative- 
Spiritual Cosmos; but he also implies, that they arc not eosmical 
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of sonls could easily be shown ^to be founded on ntteriy 
insufficient grounds, and though it can but be of merely senti- 
mental concern to any creature, still the tenet may have a 
practically beneficial effect upon its believers, in inculcating a 
certain respect for animal suffering, where no higher principles 
of humanity maintain. 

However, in this recognition the following points are defi- 
nitely arrived at, viz. : — That the consummation of the Divine 
Creative design requii'es a supra-physical Cosmos for its proper 
achievement, and as the habitat of the Angelic Body- Politic ; 
— That the Supra-Physical Cosmos desiderates atomic spiritual 
elementaries, as weU as Angelic Inhabitants : — And lastly, th^ 
the almost incomprehensible waste of animal life on this earth, 
and analogically on all other earths^ finds an adequate raison- 
d^etre in the view that has been adopted, and which supposes 
that aU animal souls which have not been invested with a 
MENS, do not only put off the material body, at disruption of 
the life union, but also cast the sentient framework as well, 
and thus become fit and proper elementaries for the Supra- 
Physical Cosmos, which Swedenborg avers is so constituted, as 
to correspond with the human form as the standard type of an 
organic idead. 

However, in the exigencies of the Divine Creative design, — 
both in primary and derivative exigencies, — innumeroMe 
Arcana are undoubtedly involved ; and it is not our purpose to 
attempt to trace any of the Divine processes, that are not 
primary, and plainly manifest. Thus we may conclude this 
contemplation on the grounds, that a sufficient exposition has 
been made of the recognition : — 

The judicial assignment of Animal Souls to the Superior 
Progeny of the NON-EGO, — as presumably the second 
and final Act of expropriation on the part of the Very 
Eternal EGO ; and as furnishing elementaries for the 
Superstruction of a StaMve- Spiritual Cosrrvos, based upon 
the Stellar- Spadal Cosmos, 

aub^etses, but are sub-ereationa by Angelic or Demoniacal agency, — i.e., 
they are not real offspring of the Divine EGO and the NON-EGO ; 
but are artijieial products of those offspring, — like houses, machinery, 
and material works of art. 
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RECOGNITION XV. 

A mentalizing of the Hnman Offspring of the NON-EGO, by 
the tentative inyestitnre of the ANIMUS with an Intellec- 
tual Principle or MENS ; — as capacitating them for an 
€ictive immotumal sitb-sistere in the Stative-Spirittial 
Cosmos. 

In a natural-history aspect, and as if according to the maternal 
pedigree, mankind is merely regarded as the '* Genus Homo" 
— order Bimana, — class Mamm>alia, of the Vertebrate Sub- 
kingdom of Animaliaj which is the animate section of nature's 
offspring ; but though, as if by the Mother's side, man may 
be lineally descended from the ** Dust of the Ground,'' and 
though in his genealogical records, quadrumanal, molluscous, 
and eyen yegetable Ancestors may be to be found ; still, by 
means of the Paternal endowments, humankind is dis<»:eted a 
vast degree above the *' beasts that perish." 

It has been noted that mineral, vegetable, zoophyte, quad- 
ruped, and man, all own a conmion property, which includes 
the whole of the first specimen. The sole remainder left to 
the vegetable is the vito-organisive principle, which belongs as 
well to the other offspring of the metamorphosed NON-EGO. 
The nervo-sentient residual pertaining to the zoophyte, is to 
the quadruped and man, a spiritual body, and an efficient 
organ and instrument of the ANIMUS. By means of the 
spiritual organization, the conscious Animal Soul is connected 
with the Maternal Substance, in the nervo-muscular system of 
the physical body ; and can act upon, and be acted upon by. 
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the Mother Cosmos. Thus, both qnadraped and human 
Being are capacitated for an active motional-immotional suh- 
sistere in the Stellar-Spacial Universe ; bat so far, we have not 
noticed any direct neams between the self-conscious offspring 
and the Divine Paternity. 

The Animal Soul, inherited by the horse and the man alike, 
is a finite self-hood, cut off from the Infinite Personality of 
the Very Eternal EGO ; and, as such, could not cognize any 
other self- hood, unless invested with special apparatus adapted 
for the purpose. In the duplex mechanism of a physical and 
sentient body, the animal soul can cognize the Maternal Self- 
hood, and the self-hoods of its brother creatures ; though 
indeed it may be considered, that it is only their svh-sistereSy 
and not their sub-essed, that are cognized. But, though the 
" Chambers of the Soul " may be many and diverse, and 
though the organs of the Bodies may be several and unlike ; 
still it is a matter of experimental science, as well as of 
Philosophy, that the sub-humaji Soul is not in possession of 
any Instrument, by which it can cognize the paternal sttb-sistere, 
or svh-esse, Sensated impressions can afford the animal soul 
a proper and sufficient knowledge of the Physical Self- hood of 
the Maternal Cosmos in which it lives, and moves, and has its 
being ; but neither eye, nor ear, nor touch, can a^cqtuiint the 
soul with the Divine Personality of the Most High, in whom 
also it lives, and moves, and has its being. 

Now in Recognition YIII., the consummation of the Divine 
creative design was concluded to coincide with the derivation 
of an Angelic Body-Politic, bom of the NON-EGO, and yet 
ultimately incorporated with, and under the Sovereignty of, the 
Very Eternal EGO ; and we have now traced the natural 
offspring of the NON-EGO, to their last and highest branch 
in the human family. It is generally conceded, that the 
human race is the only animal genus that can answer all the 
requirements for an angelic development ; and that the essential 
condition of such a possibility as angelic development, lies in 
the possession of a Rational faculty. Reason, or the Intellec- 
tual Principle, or the MENS, is obviously the only essential 
characteristic of the genus homo, which raises it above the 
general mammalian level, and constitutes it a distinct order of 
Beings, — the order of Rationalia. 

Truly, the plv^ which man has, over and above what the 
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horse possesses, is actually as great as that which the horse 
has over the Tegetahle ; and in respect of potentiality, the 
ratio of importance hetween the two increments cannot he 
•stated. By the instromentality of the MENS, the human 
ANIMUS can lord it oyer the ** heasts of the Earth, the fish 
of the Sea, and the fowls of the Air." Divested of the MENS, 
the genus homo wonld indeed he a pitiahle en'or in zoological 
developments ; for, where the Divine adjunct is neglected and 
almost aborted by disuse or misuse, the savage sinks far 
below the level of the fercB natura. 

Arts, sciences, commerce, literature, industry, — in fact all 
the religious, political, civil, social, and domestic advantages of 
civilized life are principally, and primarily, due to the adjunc- 
tion to the human ANIMUS, of a cogitative, contemplational 
MENS. As, the duplex bodily organization may be considered 
as an external instrument of the Animal Soul, whereby it is 
enabled to cognize and operate within the physical sphere ; so, 
the Intellectual MENS may be regarded as an internal instru- 
ment, whereby the soul may cognize and operate within the 
divine Sphere of Ethics and iBsthetics. Indeed, it may well 
be considered, that as the bodies give a due connection between 
the Soul and the Maternal Cosmos ; so the MENS is a true 
neanis between the soul and the Paternal Self-hood of the Yery 
Divine EGO, — not having suffered legal severance therefrom. 
At any rate it is very certain, that by means of the Intellect, 
the complex human Being is capable of contemplating the 
very Deity, in all the Divine God-head ; and is ipso facto 
under direct Divine influence, of a Personal Kind. 

If the Mammalian ANIMUS be contemplated as the legal 
propriuMf and hereditary native self-hood of the human off- 
spring of the NON-EGO ; then the MENS may well be 
regarded as a second self-hood involved into the first, but not 
legally alienated from the Divine Source, and not vested in the 
ANIMUS beyond legal recaU. The legal proprium or own-hood 
of such a complex Being as an animal offspring of a dual 
parentage, cannot of course coincide with the full natural 
Self-hood ; for that includes the material Body, which again 
pertains to the Maternal proprium. Hence it appears, that 
the perfect human Being is a very compound and elaborate 
entity, and is not to be confounded with the Soul alone. The 
ANIMUS, as it is diversified by the cerebellumal and cerebral 

h2 
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matrices, into different individualities, species, and genera, 
constitutes but the legal nucleus and skeleton of the living 
animals ; and it would seem, that the main business of the 
human MENS is to build up, upon and about, that nucleus or 
skeleton, an immortal angelic character or acquired self-hood, 
which should supersede and supplant the original legal self- 
hood. 

Contemplating then the human MENS as a second self-hood 
involved into the first, — ^but not legally and permanently 
dissevered from the Divine Self-hood, like the legal proprium 
or ANIMUS, but merely adjoined thereto, as the body is 
adjoined, — it would appear that the Intellectual Principle is of 
a different sub-esse and sub-mtere from those of the Animal 
Soul. The mb-sistere of the MENS is not a cognito -emotional 
one, but a contempleto-cogitative one ; and its immotions are 
essentially different from those which pertain to the ANIMUS; 
— and, since a rough analysis of the latter has been attempted, 
it may be well to give a like attention to the former. 

Firstly then, the MENS may be said to be subject to the im- 
motions of contemplation and volition, corresponding to, but not 
similar to, the receptative and actative natures of the ANIMUS, 
which have been regarded as subject to cognitions and impulses. 
The Animal Will is very often confounded with the Intellectual 
Wm, and the Animal Intelligence with the Intellectual Under- 
standing ; but, where a man possesses both sets of faculties 
sufficiently discreted, he can hardly fail to perceive experien- 
tially, that instead of being one and the same, the Intellectual 
Will is frequently antagonistic to the Mammalian will, or 
cupidities. However, adopting a terminology in keeping with 
that employed in connection with the ANIMUS, the powers or 
faculties of the liuman MENS would appear to agree with 
the following tabulation : — 
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Of course this statement is extremely cmde, and is merely 
for the purpose of famishing the mind with some sort of ideas 
respecting the character of the human MENS, whos& opera- 
tions would seem to he limited to the formation of ideas, 
reasoning respecting those ideas, and propobing a course of 
action in respect of certain of those ideas. The modus of 
operation of the MENS may he said to he catopti-ical, or by 
reflection ; while that of the ANIMUS may he regarded as 
dioptrical, or by refraction. 

A faculty appears to be necessary for the purpose of repre- 
senting to the MENS, the cognitions and impulses or emotions 
of the ANIMUS, translated into ideas. It may be supposed 
that the molecular disturbance of the retina, by the actinic 
effects of light, is first of all translated by the nervo- sentient 
principle, into an immotional disturbance, irrespective of the 
cognitions of the ANiMUS, which may, or may not, attend to 
the flEict. When the ANIMUS does cognize that immotional 
disturbance of the spiritual organ of vision, it translates the 
same into a sensated impression or picture or objective view ; 
but does not form any idea about it, or of it. When the 
MENS contemplates the cognition of the ANIMUS, it trans- 
lates it into an idsa, corresponding with the cognition ; and 
having once represented it, can represent it, again and again, 
as a matter of memory. 

A faculty is also desiderated for abstracting ideas, or forming 
abstract ideas ; and another for combining ideas together into 
complex wholes, or concepts. To conceive a sphere one yard 
in diameter, needs that its geometrical materials should , have 
been furnished by the first faculty, — that they should have 
been dissected by the second, — and that they should be re- 
arranged by the third. These three faculties are here substituted 
for the Aristotelian faculty of perception ; though indeed, I 
should call the cognitions of the ANIMUS, " perception." 
That operation of the Understanding which scholastic logic 
calls " Judgmervt^'* I term " Discriminality," supposing it to be 
a faculty. *^ Bmsoning" -I ascribe to a faculty called 
**Inferentiality;*' and it is evident that besides forming 
definite idea^, the MENS ought to pronounce upon the 
ordinary relationships between one idea and another ; and also 
upon that peculiar relationship which is recognized as conse- 
quence, or cause and effect. 
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The Intellectual Will eeems gifted with a power of pre- 
ference and also of intending, or purposing, and seems to 
be actuated by motives, and not by impulses or emotions 
per se. However, enough has been said to answer the 
requirements of this Becognition, the veraciousness or fallacy 
of which does not depend upon accuracy or faultiness in 
this enquiry.* 

It has been noted, that the Divine influx which constitutes 
the ANIMUS, necessarily suffers inversion of characteristics, in 
entering the antithetic recepta^cles furnished by the substance of 
the NON-EGO ; and similarly, the mental, influx must become 
inverted as well. In the former case, however, there is a sort of 
moral turning upside down, and legal severance having taken 
place, there would seem to be no recuperative power ; while, in 
regard to the Iiftellect, the topsyturviness is merely in regard 
to knowledge ; and the legal connection with the Divine 
Source being maintained, tiie Intellect would appear to be 
capable of reformation, or true instruction. The MENS 
would seem to be capable of apprehending Divine Truth ; 
but the ANIMUS, to be radically incapable of loving Divine 
Good, 

It may be said of the ANIMUS, ** the heart of man is 
deceitful above all things, and desperately wicked," — and ** the 
thoughts of man's heart are only evil continually." 

Evil and wickedness are not predicated of the Intellect, but 
only ignorance,^ blindness, and confusion. It is inherited in a 
state of blank ignorance, and is developed and instructed by 
experience, observation, study, and meditation; but may of 
course be misinformed, and developed on fallacies. The inver- 
sion is very clearly seen in the statement that the Divine 
MENS is intuitively omniscient, and needs no instruction ; 
while ihe finite MENS is intuitively all-ignorant, and requires 
instruction. 



* Swedenborg says that the earliest human inhabitants of this 
planet were gifted with a special perception; and that when that 
became perverted, a conscience was formed to supply its place. 
"Whether that perception resided in the Will Principle of the 
ANIMUS, and the substitute was formed in the MENS as a whole ; 
or whether it resided in the Intelleetual Volitiofis, and the substitute 
was implanted in the Understanding, cannot be considered here. 
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A consideration of the MENS, as an instrument of the 
Animal Soul, and also as a sort of second self-hood of the 
complex hnman Being, may he reserved for another contem- 
plation ; hat it is sufficiently ohvious that, per medium of the 
understanding, Man can conceiye of the Divine Esse and 
SuB-ESSE ; of the Divine Existere and Sub-sistere ; and so 
can he in personal communication therewith. By the Intellect, 
Man can conceive principles, — principles of Morality, of 
Justice, of Wisdom, of duties to the Divine Parent, and 
duties to fellow offspring ; and from the contemplation of its 
Ethical and ^sthetical Ideals, can admonish and rehuke the 
animosities and cupidities of the Animal Soul. By the power, 
too, which the MENS possesses, of controlling the actions of 
the duplex hodily organizations, the sub-mtere of the human 
offspring of the NON-EGO can he rendered estimahle, in 
despite of the tendencies of the hereditary Mammalian 
ANIMUS. 

Now, in the possession of an Intellectual MENS, as a potent 
factor in his suhsistence, Man is evidently capacitated for 
developing an Angelic character and individuality, suitahle for 
an Immortal sub-sistere in a heavenly commonwealth. Being 
devoid of a conceptive and contemplational Understanding, an 
animal Soul is manifestly only adapted and fitted for a 
temporary conscious suhsistence on a material plane of Being; 
hut, when invested with a Rational Mind, a possihility of 
Immortalization hecomes apparent to the Apprehension. In 
fine, it may he affirmed that there is no proper raison-d'etre 
for mere animal life, in a supra-physical Cosmos ; and on the 
other hand it may he predicated, that the only proper and 
adequate raison-d' etre for Intellectualized life in the Physical 
Cosmos, is to he recognised in the Divine fact, that such life is 
in a measure productive of, and indispensahle for, a continued 
conscious suh-sistere, after the Jirst and physical death.* Of 
course in the infant that dies hefore it has lived to think, 
the potentiality is as proper a qualification as the actuality ; 
and its hirthright cannot he forfeited hy an accident of its 



* A second death or withdrawal of the spiritual body may befall the 
human soul, and such a Jinal decease is a matter of New Testament 
adtnonition. 
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circamstanceSy unrelated to its responsible Will. Sncb, 
then, are some of the grounds which sapport our recog- 



I nitionof: — 



A mentalizing of the Hnman offspring of the NON-EGO, by 
the tentative investiture of the ANIMUS with an 
Intellectual Principle or MENS; — as capacitating them 
for an active immotional sub-sistere in the Stative- Spiritual 
Cosmos, 
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RECOGNITION XVI. 

The totiety of Mentalized Offspring of the NON-EGO, eom- 
prising the Planetary varieties and species of the nniversal 
Genus Homo, — as constituting Divinely nominated candi- 
dates for Immortalization, by incorporation into the 
indissoluhle Body -Politic of the Very Eternal EGO. 

In the conrse of this treatise, the lower hemisphere of Creation 
has heen sufficiently considered, and it has heen seen to coin- 
cide with the Stellar- Spacial Universe, plus all its proper 
inhabitants. The upper hemisphere has also been occasionally 
under contemplation, as consisting of a Stative- Spiritual 
Universe, discreted from the former, in respect of distance and 
positions, — but forming with it, one harmonious organic Whole; 
so that the reciprocity of cause and effect is fuUy maintained 
between the two halves. 

Action and reaction cannot but be perpetually operating 
between the one Cosmos and the other ; but how, and to what 
extent, the mutual influences affect and modify the various 
suh-sisteres pertaining to each, cannot be here deteimined. * 

Geologically iUustrated, Creation may be viewed as consist- 
ing of several strata, superposed upon a granitic basis ;— the 
^jcm and durable granite answering to the inviolable Self- hood 



* Swedenborg asserts that the action and reaction operate by 
means of correspondences; and, that a special evil or falsity in the 
Spiritual Zone, induces a certain counterpart in the Physico-biologic 
Zone. If 80, tiien the vito-organisive principle energizes matter, but 
the resultant vegetable or animal forms and properties are subject to 
the modifying influences of Angelic or Satanic Agency, operating^ 
according to definite laws. 
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of the Metamorphosed NON-EGO, sabsisting as a Physico- 
Mineral Kingdom ; while the primary stratified layer is 
recognised in the vegetable domain. Zoophytalia would well 
accord with the transition series, Animaiia with the secondary 
deposits, and Bationalia with the tertiary. 

In yet another aspect, the Stellar- Spacial Cosmos may be 
regarded as a foundation^ and vaulted hasementf of the Grand 
Temple of Creation ; and the Stative-Spiritaal Cosmos, as the 
Saperstructnre, — Jehovah Himself being the " Chief comer 
Ston^," — the Keystone and Crown of the Sublime Edifice. 
Pursuing this metaphor, the Animal Kingdom, — the vast con- 
gregation of animal souls, — is as the inexhaustible quarry and 
forest, whence the heterogeneous building material is hewn and 
moulded for the Masonic designs of the ** Great Architect '' 
iind '' Grand Geometrician ;" while the destined inhabitants 
of the Stupendous Fane are drawn from the order of 
RationaUa alone; — ^the High-priesthood merging in the very 
divinity of its Creator and Dedicator. 

But, whatever similes be adopted by the mind, to represent 
the interconnection between the divers portions of Creation, it 
is Intellectually presumable, that in spite of the absence of any 
relationship in respect of place, and the consequent maintenance 
of an impassable gulf to mechanical modes ; nevertheless, the 
Spiritual and Physical Universes are to each other, as comple- 
mentary Moieties of one complex concretive conception.^ 

Now, Astronomical Science has familiarized the educated 
Mind with the unquestioned fact, that several planets pertain 
to our Solar System, and that they are more or less similar in 
constitution to our own particular Spheroid. Mars is perhaps 
the only true planet that is sufficiently favourably situated 
for telescopic observations, to venture to map out ; and upon the 
surface of the ruddy globe there are all the indications of 
atmosphere and seas, — the prime requisites of vegetable and 



* The human MENS can conceive several definite concepts, with- 
out assigning to them any relationship as regards distance and 
positions. Of course it ean assign them such relationship, and simi- 
larly the Divine Mind Absolute eould assign local relationship to the 
two Cosmical concepts ; but in this contemplation, it is apprehended 
that the two portions of the subjective Creation, are kept discreted as 
to place. 
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animal life. But, though controTersj is rife as to what planets 
may be supposed fit habitats for animal subsistence at the 
present time; no decisive conclusion has yet been come to. 
The mighty orb of the Sun himself is of course without the 
limits of the question ; and indeed,, the same may be said of 
our lunar satellite, though it may not be very long ago since 
the contraction of the interior absorbed the original air and 
water within the exterior crust, or the eccentricity of figure 
withdrew them to the unseen side. But, whatever may be the 
contemporary conditions of the members of our solar faCmily, 
it is certainly presumable that either in the past, in the present, 
or in the future, they each and every, have been, are now, or 
wiU be, compatible ^th bnman Babsistence. 

Far beyond the limits of our planetary, and even cometary 
system, are innumerable Suns, which spectrum analysis ha^ 
shown to be more or less similar to our own source of light 
and heat, and which are presumably attended by trains of 
dependent earths. 

What then must be intellectually apprehended as their 
individual raison-d'etre, in the Wisdom of Divine design? 
The Understanding is utterly unable to assign to them any 
other sufficient functions, than those which our own Sun and 
£arth perform, in the economy of Creation. The consum- 
mation of the' Creative design, has been recognised as the 
founding and developing of a personal, domestic, civil, and 
religious commonwealth of happy Immortal Beings ; and, in 
the Divine Wisdom, all minor ends must be duly sub-ordinated 
to the mmuy Orand End, — the ne-plus-uUra of the Divine 
purposes. 

Indeed it is intellectually certain, that there is no other 
adequate purpose, which the Stellar Systems can subserve, than 
that of producing quantity and variety of material, for the 
rearing and tenanting of the Heavenly Worlds. Truly, some 
planets of our system, and of other Solar Systems, may have 
fulfilled their allottsd duty, before this globe was fit to be the 
habitation of a mentalized Mammal. They may have already 
furnished their quota of suitable souls, and persons ; and may 
now be exempted from farther service. Others, again, may 
now be fellow servants with this earth ; and may be busy 
supplying such material and occupants, as are not to be obtained 
from the fauna of Europe, Asia, Africa, America, or the Islands 
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of Oceania. Some planets, on the other hand, may even yet have 
not commenced to bring forth the mentalized creature, that 
they may be destined for in the future. 

The essential attribute of man is mental faculty, or the 
possession of a MENS ; and no matter how different they may 
be from the sons of Shem, Ham, and Japhet, if and provided 
that they are Rational Bdngsy the inhabitants of other planets 
are properly included in the universal Genus HomOf — class 
Bationalia. As Beings, who, by means of the Divine adjunct 
of the MENS, can contemplate the Very Eternal Godhead, in 
His works and in His revelations, all mentalized creatures are 
fit and proper candidates for admission into the Divine Body- 
Politic, — within which alone it may be presutnedy that Immor- 
tality and happiness are to be obtained and enjoyed. 

It may be intellectually affirmed, that it is the birthright of 
every mentalized creature to enter upon a course of preparation 
for everlasting life ; and that nothing but the individtuiVs own 
act and deed can cancel and annul the Divine covenanty by 
which he is nominated a candidate, and which prescribes the 
conditions for successfiil competition. Undoubtedly, the offices 
and posts in the Divine Body-Politic are as numerous and 
varied, as are the predilections of the possible occupants ; and, 
though it may well be, that there are no sinecures in the 
Heavenly commonwealth ; still, the diversity of functions must 
be as great as the diversity of capacities, and adaptabilities, of 
the candidates who obtain admission. Unlike most eai-thly 
competitions, the supply can never exceed the demand ; and 
one may feel assured that nxme wUl be debarred admission from 
any arbitrary or artificial grounds; but that while success will 
be the infallible test of merit y^ fitness and competency will be the 
only equivalent or gauge of merity — and Divine instruction and 
assistance the indispensable prerequisite of competency and fit- 
ness, 

Man, being but a concrete concept in the Divine Mind 
Absolute, is neither more nor less than what Deity conceives 
him to be. His free will, his accountability, his whole sub- 
sister e and amenability to Divine Statute Law, are perhaps as 
much facts in the Divine contemplations, as are his conscious 



* I do not use the word merit as implying legal obligationy but 
merely as implying competency y or capacity. 
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identity, and ntter dependence npon the common Law of nature. 
Of conrse, no finite Being can commit a breach of the Divine 
Lex-non-Scripta ; and therefore, the terms and conditions of 
the competition for immortal happiness, must relate to a 
nniversal Divine Lex-Scripta, or Statute Law. Of course^ the 
Divine Statute Law, or Lex-Scripta, does not necessarily imply 
pens, ink, and paper ; nor yet a printing machine ; — for the 
tablets of the Consciencey the InteUect, the Understanding ^ are 
• more jfieet for the Divine caUgraphy, than any book of stone, 
or parchment, or papyrus. 

The question of forfeiture, or escheatment of Birthright, by 
a human Being, may be reseiTed for consideration in a later 
Recognition ; meanwhile, it will not be improper to contem- 
plate : — 

The totiety of Mentalized Offspring of the NON-EGO, com- 
prising the Planetary varieties and species of the universal 
Genus Homo, — as constituting Divinely nominated candi- 
dates for Immortalization, by incorporation into the 
indissoluble Body-Politic of the Very Eternal EGO. 
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BEOOGNITION XVII. 

A gradual sabjugation of the hereditary Mammalian ANIMUS, 
by the divinely aided MENS, — oa inducing the synthesis 
of a Rational ANIMUS in intimate and harmonious 
conjunction with the MENS, and fitting the complex 
human Being for an immortal personal sub-sistere in the 
Divine Body-Politic. 

Without applying directly to Beyelation, it is impossible to do 
justice to this recognition ; bnt since the authority and true 
interpretation of Supra-human dicta would have to be 
established, before such could properly be appealed to in an 
intellectual analysis and synthesis, my Understanding elects to 
gather its data from purely human sources alone. 

Experience, observation, biographies, and historical notices, 
all concur in pronouncing, that the hereditary human ANIMUS 
and the adjoined MENS are frequently at irreconcilable variance 
with each other. Of course, the disagreement is more per- 
petual and intense, and therefore more noticeable, where the 
MENS is in an emancipated state ; and especially when it is 
developed and cultivated. In the lowest and most barbarous 
savage and the human Bough, generally, the natural MENS 
would appear to have no chance of development, and to be 
enslaved almost beyond hope of escape, by the adolescent and 
imperious ANIMUS. In such case, there is no struggle 
between the two natures, simply because the MENS is impotent 
to contend against the wild mammalian ANIMUS, and in its 
utter suppression and enthralment can only obey the mandates 
of the animal soul, without even contemplating a protest. 
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It is therefore in civilized commnmties, and amongst the well- 
principled types, that the contentions between AKEMUS and 
MENS are keenest, and most marked. On the other hand, 
however, amongst the more civilized and trained types of 
humanity, the MENS is so rapidly developed,* and so power- 
fully fdrnished with offensive and defensive weapons, that the 
ANIMUS is held in a certain check and restraint; — so fiEur, at 
least, as regards a free indulgence of its impulsations, in acts. 
But, it is not in habitual actions, that the ANZMUS of a 
respectable member of Society manifests its nature most 
plainly; but in its silent animosities, concupiscences, and 
cupidities. However, when the ebullient ANIMUS does 
successfully rise in insurrection against the MENS, and tem- 
porarily throw off its authority and control, its native depravity 
and virulence become painfully patent, — as it takes its head- 
long rush into its gratifications. 

Of course, every animal soul is adapted for its own proper 
suh'sistere, in which it finds its enjoyment, and which consti- 
tutes its summum bonum. Deprived of its natural suh-sistere, 
it suffers while consciousness lasts ; so that, what may mean 
life and pleasure to one species of animal, may signify pain and 
death to another. A foul stagnant pool may be an agreeable 
habitat to a toad ; while it would languish and die in a clear 
pellucid stream. Necessarily, when viewed from its own stand- 
point, every animal sub-sistere is natural and proper, however 
obnoxious it may be to other animals, individually or specifically, 
— actually or cognitionally. It is only by reference to a 
standard, that cognition of noxiousness can be taken ; and 
each animal soul is necessarily its own standard ; so that, apart 
from the possession of a MENS, no animal can rise above its 
own hereditary nature. 

But the human MENS is able to conceive and contemplate 
an ideal standard, and manner of suh-sistere, — a standard 
elevated far above that of the personal self -hood ; and according 
to that standard, it can pronounce judgment upon all other 
svh'Sisteres, 



* The MENS may be developed to a certain extent on fallaeiesy as 
well as on truths ; but the derelopment on the former must have a 
limit, unlike the development on truth, which may progress to eternity. 
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Now it is obvioas, that an actively selfish sub-sistere should 
properly be a solitary one ; if it would be exempt from 
opposition and retaliation. If one suh-mtere is incompatible 
with another sub-sistere^ a contest for supremacy, or for life, 
mnst naturally ensue. Where every mb-sistere is a selfish 
one, safety and comfort are incompatible with free community 
or proximity. ' Police, penal lock-ups, armies, are all necessary 
preservative measures in a mixed Body-Politic or Common- 
wealth, founded according to a purely human standard, and 
that sets up the good of ibe community above the good of the 
individual. And well indeed it should so prefer the common- 
weal ; for, what is the good of the individual ? It is simply 
the ruling lust, which is different in one ANIMUS from what 
it is in another. In one, it is ava'Hce; in anotber, domineer- 
ativeness ; in another, vanity, or gluttony, or Ucentiousness ; 
and not seldom it is downright malice. 

It is very noticeable, that one ANIMUS abhors the particu- 
lar passions of another ANIMUS ; so that a tyrannical, or an 
avaricious, or a vain ANIMUS, is often very loud in its con- 
demnation of a licentious or pleasure- seeking ANIMUS. It is 
noticeable also, that in many persons, the ANIMUS ungra- 
ciously submits to the dictates of the MENS, in respect of its 
minor and secondary concupiscences ; but is roused into insur- 
rection at once, when the master passion is trespassed upon. 

Now the question arises, — can any such emotional and 
active sub'Sisteres be tolerated among the members of the Divine 
Body-Politic, — duly organized in the Stative- Spiritual Cosmos, 
under the headship and sovereignty of the Very Eternal EGO 
of Deity ? The unenthralled mind cannot but unhesitatingly 
reply, that such anarchical and contentious or offensive mb- 
esses are not fit and proper subjects for incorporation into the 
angelic commonweath, — unless their sub-sisteres are either 
altered or thoroughly restrained. It is plain, therefore, that 
the human Being who becomes a citizen of the Heavenly 
Kingdom, must either have the svh-esse of his hereditary 
ANIMUS destroyed, or radically transformed, — or else its 
. active sub-sistere must be repressed, if not entirely suppressed. 

The first hypothesis implies the annihilation of the Animal 
Soul ; but in this treatise, not only are all animal souls 
regarded as imperishable entities, but the native ANIMUS is 
considered as the very legal proprium and nucleus of the 
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whole hnman Being, and as what keeps him discreted and 
individualized in the Divine conceptions ; so that to destroy the 
mammalian ANIMUS would legally involve the extinction of 
the finite Being. 

The next alternative is the radical transformation of the 
very suh-esse of the Animal Soul, so that its natural sub-dstere 
might become tolerable and even estimable. But the same 
objection militates against this supposition ; because to radi- 
cally and fundamentally transmute an elemental sub-esse is 
equivalent to annihilation, plus re-creation ; and entails a 
metamorphosis of identity. 

The third view is, that the suh-esse of the Animal Soul is 
not destroyed, nor transformed, but is subjugated and held in 
bonds ; so that Us active sub^sistere is repressed, if not extin- 
guished. This assumption seems most plausible to my appre- 
hension, and it may not be out of place to say that it is in 
accord with common religious precepts, and examples ; as well 
as with Swedenborg's expositions. 

Adopting the third alternative ; the query is suggested, — Is 
angelic life a purely cognito-contemplative one ? — And is an 
angel without an active emotional sub-sistere ? — Is heaven all 
impressioning, thinking, and purposing; and no emotioning 
and impulsating ? — Is it all light, and no warmth ? 

In a former Recognition it has been noted, that the sum of 
pleasurable contemplations, or of Mental Immotions, is 
Wisdom; and that the sum of pleasurable emotions, or of 
Animative Immotions, is Love, Now, it seems that the original 
human MENS desiderates information, rather than reforma- 
tion ; by reason that its inversion from the Divine Type, only 
involved ignorance, and not evil ; and also by reason of its 
retaining a legal connection with its Divine Source. The 
thoroughly unfettered, properly developed, and regularly 
educated MENS is very evidently capable of attaining more 
or less Wisdom; but, where is the hereditary human ANIMUS, 
that is susceptible of a Love which is unselfish, and pure 
Benevolence ? 

The possibility of any Animal Soul developing into an. 
angelic ANIMUS, has been already negatived ; so, to escape 
from the hypothesis that angelic life is all contemplational and 
without emotion, the understanding is forced to surmise, that a 
second and unperverted ANIMUS is somehow acquired by the 
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rndiyidnal that obtains admission into the Divine Body-Politie. 
It may be, that the germ of a new ANIMUS is divinely 
implanted in the MENS, and like it, is not legally dissevered 
from the Divine Self-hood ; but, that it may be there stifled, 
or developed in harmonious conjunction witii it. It may be, 
that as habit is second nature, a substitute for the hereditary 
ANIMUS is synthesitized in the character; but it appears 
intellectually certain, that a substitute does accrue to the 
MENS that is victorious in the contest with the original 
mammalian ANIMUS. 

A rectification, reformation, or regeneration of the whole 
human Being, as to nature and character, does not depend 
upon a radical change in his legal proprium ; for man is such 
a complex Being, that if the impulsetive faculties of the here- 
ditary ANIMUS were rendered completely quiescent, and no 
new emotional faculties were ever acquired, the properly 
developed and illuminated MENS, together with the cognitive 
faculties of body and soul, would suffice to a£fbrd him a 
pleasurable sub-mtere. 

It would evidently be useless for a regenerated offspring of 
the NON-EGO to acquire a second *' heart,*' unless that 
*' heart " retained the Divine characteristics ; but, if the influx 
were into any NON-EGOai forms, inversion could not but 
ensue ; so that it may be supposed, that the new ANIMUS is 
synthesitized and moulded in ideal or mental forms, within the 
substance of the MENS. In this case, it is clear that the 
ideal or mental forms should be in due correspondence with the 
Divine Nature ; as an essentially false conception of the Divine 
attributes would stifle the birth of an upright ANIMUS, by 
legally precluding the Divine influx into the mora&y distorted 
and pei-verted forms. Moral distortion can only prevail in 
ideal forms, and not in geometrical ones.* 

Thus it is seen, that the indispensable prerequisite for the 
birth and growth of an angelic ANIMUS, is that the MENS 
shall so far subdue the hereditary native ANIMUS, as to be 
able to expel from the chambers of the mind, any spurious god 
that the soul may have set up therein. If the native animal 



* No one tlmiks of predicatmg immorality or morality of a mere 
animal, nor yet of an insane human Being. 

i2 
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goal retains its essential nature in the Statiye-Spiritnal Cosmos, 
it is plain that children who die in infancy, and indeed all 
whose straggle has not been carried to a final issne daring 
animal life, rn/ust no dovM carry on the contest in the supra- 
physical Cosmos, and must prolong it wUU either ANIMUS or 
MENS is utterly conquered and put hors-de-cowbat. 

The logical consequences of a triumphant result for the 
ANIMUS, will be noted in another Recognition ; but it may 
be indicated here, that those who in this World may fairly be 
presumed to have gained the supremacy for the MENS, and 
who own to the promptings of a second ANIMUS, do generally 
ascribe the victory to Divine assistance of a special kind. 

However, sufficient has now been advanced in support of 
this Recognition ; for, assuming that the original Animal Soul 
is the very legal proprium and only discreted self-hood of the 
finite offspring of the NON-EGO, it cannot be supposed to be 
destroyed, or essentially altered, without entailing a dissolution 
of the Being, to whom it affords an ownership of subsistence. 
It is known, that the material human body legally belongs to 
the Maternal Self-hood, and that not one single atom of that 
substance can accompany the Animal Soul in its exit from the 
Stellar- Spacial Cosmos ; and it has been surmised, that 
spiritual body and MENS legally belong to the Paternal 
Self-hood, and that the loan may be reclaimed and withdrawn 
from the ANIMUS, upon certain conditions of its sub-sistere. 
Since, too, the active emotional sub-sistere of the ANIMUS, is 
apparently incompatible with angelic life, it would seem that 
admission into the Divine Body- Politic, must depend upon its 
subjugation and quiescence ; and most probably also upon the 
acquisition of a Mental ANIMUS, whose every impulse and 
emotion would be inspired by, and in harmony with, the ethical 
and SBsthetical principles of the mind.* 

At any rate, an ANIMUS and MENS in perfect union and 
concord would seem to be necessary for the full enjoyment of 
Heavenly Life ; and that they should be organically joined to 
the legal proprium or Animal Soul, would appear to be a 



* See Colossians iii. 9 and 10 : — " Seeing that ye have put off the 
old man with his deeds, and have put on the new man, which is 
renewed in knowledge, after the image of Him that created him." 
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dne-quM-non of individaalitj. Such a regenerated offspring of 
the NON-EGO, as has now been imagined, would be a proper 
individuality for eternal conservation and development, in the 
paternally constituted Cosmos, where none of the mother sub- 
stance might enter, and where the shell of the material body 
would be useless. Such a Being would undoubtedly be a fit 
subject for absorption and assimilation into the indissoluble 
community of Immortals, duly organized under the Sovereignty 
of the Very Divine EGO. Hence : — 

A gradual subjugation of the hereditary Mammalian ANIMUS, 
by the divinely aided MENS, — as inducing the synthesis 
of a Rational ANIMUS in intimate and harmoniotut 
conjtmction with the MENS, and fitting the complex 

k human Being for an immortal personal sub-sistere in the 
Divine Body-Politic, 
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KECOGNrnON XVULJL 

A permaiient installatioii of the Image and Heflect of the 
SoTereign Diyine EGO, — on the throne of the thoughts 
and affections^ — as coinciding with the Divine Act of 
adndsgion and incorporation of an integral member 
into the Angelic Body-Politic. ' 

It is a well accredited principle, that a man ''cannot serre 
two masters ; for either he will hate the one, and love the 
other ; or else he will hold to the one, and despise the other," 
— ^the interpretation heing, that he cannot serve God, and also 
a false mammonish divinity. We say a fiEdse '* divinity " 
advisedly ; hecanse it is a matter of common implication, if 
not of distinct predication, that the chief object of a man's 
affections, is to him, for and as a god. 

Indeed, it is a common fignre of speech to say, that a * 
glutton makes a god of meat and drink, — an avaricioas person, 
a god of wealth, — a Tolnptoary, a god of sensuous pleasures, — 
an ambitious, domineering, or vain person, a god of self, &c., 
&c. In fact, any being, practice, or commodity may become 
the supreme object of concupiscence, desire, or cupidity to the 
Animal Soul, in so £eu: as to become the most potent &ctor in 
a man's sub-sigtere. Not unfirequently it may be, that the 
whole human Being is under bondage to some object of ruling 
lust, — ^whether lust of the flesh, lust of the eye, or the pride 
of life, it matters not. 

Now, it is plain that any concupiscence, that is proper and 
natural to the particular animal species to which the individual 
belongs, cannot be intellectually condemned from an animal 
point of yiew, no matter what excesses of action it may lead 
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to. Again, none of the animal qnalities, which the homan 
ANIMUS sympathises with and admires, can be considered 
virtues, from' an ethical point of view. The cunning, ferocity, 
or disgustingness of one set of animals, and the courageous 
fidelity, gentleness, or playfulness of another set, are from a 
natural-history point of view, quite natural, and therefore in 
perfect order and propriety. Undoubtedly, a lamb-like bull- 
dog would be stigmatized as a cowardly cur, and a fox without 
its proverbial cunning, would be an object of contemptuous 
ridicule. 

Hence it is plain, that human truth is non-absolutef and 
many-sided ; and that much depends upon the point of view, 
and the standard of reference. An effeminate man, and a 
masculine woman are repugnant to the mind from an sssthetical 
point of view ; for their aiib-mterea would seem to he out of 
keeping with their presumed sub-esses. Indeed, from an ethical 
stand-point, even canine fidelity and infantile innocence cannot 
be esteemed as virtues ; though in an aesthetic aspect, they 
can be commended and lauded without demur, and can claim 
sympathy and admiration from Wisdom itself. 

Seeing then, that the Animal Soul per se, is to itself for and 
as an only standard of reference, and constitutes its only 
standing ground for taking its cognitions ; it is obvious, that 
by itself it can never rise above its own constitutional level, so as 
to be able to love an ideal or concept of the Wise, the Benevo- 
lent, or the Just, — above the emoluments, pleasures, or honors 
which may reward a self-seeking, and covetous career. No 
doubt, there are degrees of excellence or detestableness in 
different human characters, from a purely animal stand-point,, 
and by reference to an artificial social standard; but in a 
purely ethical aspect, eveiy animal soul is essentially perverted, 
and its ^t^o^'- moral qualities turned upside down. 

Recognizing then, that a man may become such an abject 
slave to some ruling passion, as to voluntarily sacrifice all else 
to its behests, is it not intellectually predicable, that in such a 
ease he is an unprofessed, but real idolator ? What more 
could he do for, or on behalf of, the true God, than he does 
in the service of his spurious object of supreme affection ? 
Truly, in cognition, and impulse, he could do no more ; and 
hence, the chief object of a soul's desires may rightly be 
termed the divinity of the ANIMUS. 
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Consideration may now be given to the divinity of a man's 
thoughts^ or conceptions, and contemplations. As the divinity 
of a man's affections is a very potent factor in his sub-dstere^ 
so too is the divinity that may be enshrined in the MENS, as 
the subject of formal and contemplative worship. Not often is 
a man's professed object of mental worship, a real objective 
presence; for even among the most fanatical votaries of 
Jnggemant, it is not the stone idol that obtains their full 
mental homage, but a concept or idead, of which the sculp- 
tured abomination is but the visible representative and symbol. 
Among the pagan cults, it is certain that Brahma, Vishnu, and 
Siva, — Buddh, Ormuzd, and Allah, — Osiris, Zeus, and 
Jupiter, — ^Bel, Baal, and Moloch, — Odin, and all other pseudo- 
deities whatever, — ^were, and are, but semi-definite concepts in 
the minds of their national and individual Worshippers. Nay 
more, it is intellectually certain that Jew and Christian alike, 
in adoring Jehovah and Christ, are, or ought to be, adoring a 
distinct God-like Concept, Image, and Reflect, induced in and 
contemplated by the individual MENS.* 

Truly, the Divine EGO of Deity, — the only objective 
Jehovah and very God, — ^may possibly in the Divine con- 
descension, be a visible object of Worship to Celestial Beings, 
in the Stative- Spiritual Cosmos ; but, to the members of the 
Church Militant on earth, or in the Stellar- Spacial Cosmos, 
the Third Person of the Holy Trinity ; — the Divine Image and 
Reflect enshrmed in the thoughts and affections, is the all of 
the Eternal Godhead, that a regenerated human Being can 
know and adore. Of course he can reverence the Divine 
Name and Symbols ; but it is the Divine Mental Concept that 
is alone proper to he adored ; and that Concept, if a genuine 
Eefleot and Image of the Divine Being, must doubtless be a 
real Power, and Comfort, and ever-present Personality of the 
God-head ; supra-locally enthroned in that Eangdom of Heaven 
which is within, — and which is eo-eztensive with the separate 
minds of those who are fit " Temples of the Holy One." 

Considering the case of a human Being, whose ANIMUS so 



* An image or reflect may be imperfect or even distorted, either by 
reason of defect in the reflecting surface, or by a perverting influence 
in the transmitting medium. Thus the Divine Reflect may differ in 
different minds. 
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far conquers the MENS, as to set np its own particnlar object 
of affection npon the dais of the thoughts, to the exclusion of 
the rightful Soyereign; it would appear to be much more 
difficult to oust such a usurper from his dominion, than to 
depose a couple of rival, and antagonistic divinities, — one 
occupying the ANIMUS of its own accord, and the other 
taking possession of the MENS, by the extraneous power of 
priestiy authority alone. War a otUrance might possibly be 
maintained between the two false divinities, and they might 
ultimately prove mutually destructive ; whereas, if the tyrant 
of the Animal Soul were once firmly established in the mind, 
as well as the affections, it would hold both the citadels of 
the finite Being. The same unfortunate state would result, 
if the priestly-introduced concept were a patron and favorer of 
the ruling passion of the ANIMUS ; for the two spurious 
divinities would become sworn allies, and all the forces of the 
Animal Soul would enter into league with the prepossessed 
mind, to maintain ihe false Image in its mental fortress. 

It has been recognized, that the MENS is the only legal 
neams, and internal channel of communication between the 
Divine Parent and His alien offspring; so that His direct 
Paternal influence would seem to be cut off and unable to 
operate, when an essentially false and antagonistic divinity 
reigns in supreme and undisputed sway in the chambers of the 
mind ; as would be the case, when an ally was enshriDod in 
the chambers of the soul. Of course. Divine Omnipotence 
eould, in a certain sense, do anything, even not excepting the 
compulsory transformation of a *' monster of iniquity ** into an 
** Angel of Light ;'* but, where nought but a legal fiction is 
the basis of a cause. Law or Legality must be regarded as a 
prime and inviolable actuality. Creation being based upon a 
legal fiction would appear to be much too fragile and 
collapsible to admit of Divine caprice or departure from 
predeterminate designs. 

Considering then, that man's free will, — i.e,, his conscious 
liberty of choice, may not be legally infringed, or subjected to 
conscious compulsion by the Divine Parental Omnipotence, it 
•would appear that many a human ANIMUS, with its adjoined 
and subjugated MENS, may become so utterly infatuated with an 
idolatrous devotion to some conception, practice, or commodity, 
as to be beyond all legal and normal means of rescue therefrom. 
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It is not to be supposed, that a yoluntary and enthusiastic 
devotee of any false diyinity, — ^be it a mental divinity or an 
affectional divinity, — is in a fit state for incorporation into the 
Divine Body- Politic, which can know no Head and Sovereign, 
and no object of supreme affection, other than the Very 
Eternal EGO, either objectively and locally present, or sub- 
jectively present, in His Divine Image and Reflect. A 
treasonable and idolatrous individuality would, if admitted, 
introduce a destructive and anarchical element into the social 
and political svh-sistere of Heaven, and mar the perfection of 
the whole creative design. 

It no doubt properly belongs to doctrinal and practical 
Beligion, to so educate and fortify the MENS, as to enable it 
to maintain its grounds against the assaults of the ANIMUS, 
— so far at least, as to prevent utter enslavement, or the 
voluntary enthronement of a spurious divinity within the 
chambers of the mind. Nevertheless, even in a speculative 
Theology like this, it may not be improper to consider the 
question of salvation and condemnation, so far as they come 
within reach of purely human contemplation. 

Now, Deity has been recognized as a Benevolent'B&ing, and also 
as a Wise Being ; and therefore my understanding is precluded 
from ascribing to Him aught of cruelty or aught of unwisdom. 
Again, my apprehension cannot discover any fact in the Stellar- 
Spacial Cosmos which is irreconcilable with a Wise Benevolence^ 
— having regard also, to the exigencies of the creative design. 
The late John Stuart Mill seemed unable to reconcile the 
Divine Benevolence with the Divine Omnipotence, in view of 
the pain and suffering of animals, and of humanity. Well \ 
in the first place, in this contemplation Deity is evidently 
omnipotent, in the physical sense, simply because, the whole 
Universe is nothing more than a thought in His supra-jective 
Absolute Mind. But, Deity is not an abstract unconditioned 
MON-ENS, but an immutably conditioned ENS, having the 
animative quality of intrinsic Benevolence, and the , mental 
quality of essential Wisdom, Again, Creation is a concretive 
concept in the Divine MENS, and must therefore be subject to 
the essential laws of concretive thought. 

Assuming that the Divine creative design was, and is, subject 

to the exigencies of concretive thought, and that a suscep- 

'bility to pleasure and pain, joy and suffering, on the part of 
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an animate offspring of the NON-EGO, is involved in those 
exigencies, — what then? Pain and snfferiijig are not neces- 
sarily repugnant to a Wise Benevolence, whatever they may 
be to an tmwise seviUmentality^ which does not merit the name 
of Benevolence. It is useless, purposeless, profitless, uncom- 
pensated pain that is alone obnoxious to a Wise Benevolence ; 
and, such pain assuredly does not, and cannot, prevail in any 
portion of the Divine Creation, Of course, when a man con- 
centrates all the separate pains in the Animal Eangdom, into 
one momentary concept in the imagination, the intensity 
becomes enormous ; in the same way, that if all the heat in a 
man's body were concentrated in his little finger, it would con- 
sume it instantly ; but, in Nature the quantity of pain is so 
diffused, as to be more or less equable or compensated. 

Quitting digression, and resuming the subject of our Recog- 
nition, it would appear that a false divinity, lodged in the 
mental stronghold, and having an ally in the lusts and cupidities 
of the Animal Soul, is a pernicious obstacle to the attainment of 
fitness for angelic life ; and that nought but the divine Image 
and Reflect of the True God, could rout it from its vantage 
ground, and hold the mind impregnable to the assaults of the 
hereditary ANIMUS ; — so that an upright Rational ANIMUS, 
might be implanted, and grow, in the substance of the MENS. 
From the records of human lives, it would appear that the 
vanquished and humiliated animal soul does not yield, and 
endure suppression, without violent protests ; and sometimes, 
not without successful insurrections and ungovernable out- 
bursts ; so that a vei7 saintly character may sometimes behave 
in a very unseemly manner, even up to the latest hours of an 
old age. 

However, it has been recognized, that candidature for 
immortality by incorporation into the Divine Body-Politic, is 
the natural Birthright of every mentalized offspring of the 
NON-EGO; and it is predicable that until the MENS is 
utterly vanquished and enslaved by the Animal Soul, the birth- 
right is legally preserved, in spite of all other circumstances ; 
and the final issue must be wrought out, either prior to, or 
subsequent to, departure from the Stellar- Spacial Cosmos. It 
may be intellectually predicated, too, that any human Being 
who honestly and sincerely worships a Supreme Deity, 
under the sub-ideation of a Benevolent and Wise Being, does 
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possess the Divine Image and Reflect, partially installed in 
the sanctum-mnctorum of the mind ; and, by divine instmction 
and aid, may become a true '* Temple of the Holy Ghost ;" — 
when, he must, ipso facto, be admitted as a member elect of 
the incorporated Kingdom of Heaven, in one of whose many 
mansions he may ultimately find a home. Such then is our 
Recognition : — 

A permanent installation of the Image and Reflect of the 
Sovereign Divine EGO, — on the throne of the thoughts 
and affections, — as coinciding with the Divine Act of 
admission and incorporation of an integral member 
into the Angelic Body-Politic. 
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RECOGNITION XT7C. 



A gracious condescension on the part of the Very Eternal EGO, 
in assmning the alien Proprium of a mentalized offspring 
of the NON-EGO, — as the Divine Act and Deed for 
effecting constitutional homogeneity and consociation 
between the dvly organized Body-Politic of the Heavenly 
Hosts, and its Divine Sovereign and Head, 

Assuming the conclusions duly arrived at in the course of 
former contemplations, it may now be justly premised, that the 
grand consummation of the Divine creative design equated with 
a legitimate derivation, by the Very Eternal EGO of Deitv, of 
a duly constituted Body-Politic, composed of loyal intelligent 
offspring, bom of the metamorphosed NON-EGO. It may 
also be noted, that such a consummation desiderated as a 
means, the orderly synthesis of a compound ANIMO-MENS, 
founded upon, and legally identified with, the sub-esse of the 
hereditary animal soul, in respect of each individual con- 
stituentary. . / . 

Moreover, it has been considered that the divinely inducted 
Image and Reflect of the Glorious Godhead, permanently 
enthroned in the thoughts and affections of the multiplex 
Being, enabled the Rational ANIMUS to extinguish and 
supersede the active svh-sistere of the Animal Proprium ; — so 
rendering the individual a fit and suitable subject for absorption 
and assimilation into the harmonized and organized immortal 
confederation ; — the only perfected Theocracy. 

In these contemplations, the IntellectuaJ Apperception is 
confronted with, — on the one hand, — the Very EtemaJ EGO, 
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as the predestined and expectant Sovereign, Head, and Bride- 
groom ; — and, on the other hand, — ^the elected Kingdom, Body, 
and Bride. The question naturally arises, — How may legal 
and organic conjunction between the Very Eternal EGO, and 
the redeemable progeny of the NON-EGO, be constitutionally 
effected ? 

The Body may be very far developed, and in itself be very 
duly organised ; but, so long as it remains truncated and 
acephalous, its raison-d'etre is not fulfilled, nor its true corpo- 
rate avh-esse and suh-sistere finally completed. Conjunction, 
coalescence, organic continuity ; — ^not of tissue, but of suh- 
sistere, — ^between the Divine Head and the corporate State, 
would appear to be opportune and even justly due ; — but the 
Understanding reverenUy propounds to itself the interrogation, 
—"How?"* 

It has been already fully recognised, that the Self-existent, 
Supra-jective Deity, is the Divine Mind Absolute, in Whom and 
by Whom all svh-esses are conceived and subsist. Also that 
the Self-existent Immotional Divine ENS is etemallv immu- 
table, and that the dual qualities of Benevolence and Wisdom 
are intrinsic and inherent in the Divine Esse. 

Moreover, the Very Eternal EGO of the Divine Mind must 
primarily, though from all eternity, have subsisted as a positive 
Reflect and Cognition of the Divine ESSE, begotten upon and 
conceived in the Divine MENS. Hence, the Very Eternal 
EGO would be the only cognized sub-esse, and would subsist as 
Deity's own Subjective Self, — a true Image and Reflect of 
the Divine Ens, in Its qualities of emotion and contemplation. 

Possibly, the Divine ANIMUS may, from all eternity, have 
impulsated towards, and for, a diversified and resplendent 
Creation ; but, until the first concretive concept was legally and 
actually synthesitised as a positive NON-EGOaZ sfub-esse, the 
concretive cognition of His own Divine EGO, and " well 
beloved Son,*' — ^together with the abstractive contemplation of 
means and ends, could alone have occupied the activities of 
the Suprajective and Absolute MENS of Deity. 

It is of course impossible for my Understanding to think 
definitely, apart from the notation Time^ and indeed of Space 



* See Coloflsians i. 18. "And he is the head of the body, the 
ehuroh," ftc. 
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also ; bnt, the Intellect is able to discriminate between Absolute 
Time, which is simply the measure of the Diyine Eternal 
Eodstere, and that mb-time, which is merely the mdasnre of 
the incepted and continued suh-sistere of the Stellar-Spacial 
Cosmos. Similarly, it is possible to distinguish between 
Absolute Space, which is co-extensive with the Divine Esse, 
and that sub-space, which is conterminous with the sub-esse of 
the Physical Universe. 

Now, it is at once evident, that it is proper to speak of the 
beginning of Creation ; and it is apparent that the inception 
of Creation necessitated the legal and voluntary conditioning 
and limiting of the Very Divine EGO, by an act of concretive 
conception. For, primarily, and by eternal cognition, the 
Divine EGO equated with toiiety, and the NON-EGO equiva- 
lated with nought. Now, of two concepts or ideads, one 
equalling all, and the other nothing, the former may be con- 
sidered as a positive Infinite, and the latter as a negative 
Indefinite. It is quite obvious, that nothing positive can accrue 
to the NON-EGO, without its being, so to speak, abstracted 
from the Infinity of the Divine EGO ; and, whatever attribute 
is assigned and appropriated to the NON-EGO, must be legally 
and actually disclaimed by, and alienated from, the Divine 
EGO, — ^thus, ipso facto, limiting the positive Infinite by 
finiting the negative Indefinite. * 

Indeed, an infinite entity and a finite entity of the same 
genus, cannot be conceived as subsisting on the same plane of 
thought ; for the Finite would limit the Infinite, which is of 
course intellectually absurd. Hence it is seen, that the incep- 
tion and defining of the Physical Self- hood of the Metamorphosed 
NON-EGO, involved an act of gracious condescension and 
Self-abnegation, on the part of the Divine Godhead, in the 
limitationing of the Very Eternal EGO, by a legally executed 
conception. Necessarily, too, the subsequent involutions 
requisite for the fructification of the transmuted NON-EGO, 
entailed and incurred further self-abnegations and limitations 
on the part of the Divine Godhead ; — not indeed, a limitation 
of the Divine Supra-jective Esse, but of the Divine Subjective 
Svh-esse, 

* The Abstract Infinite, like the Abstract Unconditioned, logically 
•qnalfl ; but in naing the term Infinite, I simply mean totitty. 
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In an early Becognition it was noted, that no analogy to 
corporeity can be attributed to the Divine Mind Absolute ; and 
consequently, the Very Eternal EGO of the Divine cognitions 
could not primarily, and from all Eternity, have possessed any 
such relationship as shape, size, and position, nor any similitude 
to an organised body. Such a concrement, or investiture, as 
corporeality, could only be legally and organically assigned to 
the Very Eternal EGO, by a duly synthesitised conception, in 
accord with the pre-ordained method of creational S3mthesis, as 
exemplified in the generation, sustentation, and demateriali- 
zation of the mentalized offspring of the NON-EGO. To 
possess parts, shape, size, and position, had become the 
prerogative of the non-ego, and her offspring; and, only by 
becoming a genuine offspring of the NON-EGO, could the Very 
Eternal EGO legally assume NON-EGOaZ properties. 

Now it has been noted, that the Angelic Body-Politic is 
organically composed of finited, and spiritually corporealized 
Beings ; and to complete the Ethical and iSsthetical symmetry 
of the Divine hegemony, a divinely corporealized Head would 
appear to be a desideratum in the Divine Wisdom. Naturally 
speaking, and naturally thinking, it is impossible to sub-ideate 
an organic or political conjunction and co-operation between 
a corporealized trunk, or kingdom, and a non-corporealized 
Head, or Sovereign. The already graciously self-limited 
Divine EGO would of course subsist objectively to the Angelic 
Host, bom of the NON-EGO, — being projected on the same 
plane with Creation, in the Divine conception and contem- 
plation ; but, there would seem to be an impassable chasm, and 
breach of continuity between the Divine unconfigured and 
Immotional Svh-esse and the antipodal geometrical and motional 
sub-esse. 

Hence it would appear, that the only means of procuring 
legal contact and organic union between the Angelic Body- 
Politic, and its destined Head and God-Kins, — lay [in the 
voluntary assumption by the Very Eternal EGO, of an alienated 
proprium of a mentalized offspring of the Physical NON-EGO. 
Unless clothed-upon with a cognizable finited form, by, and in, 
the all-efficient conceptions of the supra-jective Divine Mind, 
— " Jehovah Elohim " could never be an object of apperception 
to any external sense, and could only rule and sustain His 
Kingdom by internal inspiration. True consociation would 
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evidently be precluded, nnless the Very Divine EGO should 
legally and actually become invested with an organized and 
configured form ; and, indeed it would seem, that until then, 
He could not legitimately, and in due order, exercise full legis- 
lative and executive government, in, and over, His Angelic 
Kingdom, and penal settlements ; — nor, over the varied realms 
of his physical estate. Assuredly, He would be constitationally 
excluded from the exercise of all functions, analogous to bodily 
actions ; and. He could not organically experience any analogy 
to sensation ; and, consequently could not fully sympathise, 
from experience, with all the pains and pleasures, hopes and 
fears, thoughts and motives, which immoved His finite 
offspring, and the members of His Angelic Kingdom. 

In fine, it may be considered, that having legally alienated 
and expropriated the svh-esse and suh-sistere of the Metamor- 
phosed NON-EGO, from His own Divine mb-esse and sub- 
mtere^ the Very Eternal EGO could not legally experience any 
fact of the alienated mb-aistere, without submitting to a legal 
naturalization, as a generated offspring of the NON-EGO, and 
as a genuine ** Son of Man," 

And for the Eternal Godhead to voluntarily undergo such a 
condescension, as the assumption of an animal self- hood and 
sub-aistercy by the Very Divine EGO, must legitimately involve ; 
it may well be apprehended, that no motive, less than the 
promptings of the Divine Love, could ever submit thereto. ' 
However, it may be affirmed, that the peifecting and consum- 
mating of the creative design, — predetermined in the prescient 
Divine Love and Wisdom, — could not otherwise be duly 
accomplished, than by the a>ctual incarnation of the Very 
Eternal EGO ; and, that such being the case. He would not 
refuse or avoid the humility ; but would freely offer Himself, 
and undergo a human birth, and life, and death, upon some 
inhabited Earth in the Stellar- Spacial Cosmos. 

Whether or not such a glorious manifestation of the Divine 
Love has already been an accomplished fact ; and if it has 
already taken place, — Upon what planet the Divine Incarnation 
has in the Divine Wisdom been duly effected, the human 
intellect is incompetent to infer, from a priori grounds ; and 
consequently unless the Divine Wisdom should select this 
Earth for the scene of His great condescension, — as no data 
for a posteriori judgment could otherwise be naturally obtained 
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What secondary and derivatiye resolts may liaTe been 
inYolved, or what legal exigencies, such as an Atonement fob 
Sin, may have been fulfilled, in the Divine Birth, and Life, and 
Death, this Recognition cannot attempt to &thom ;* bnt, it 
may be noted, that the legal and organic homogeneity, con- 
sociation, and intercommnnication of sympathy, and of fonction, 
would be duly synthesitised ; and, like tiie vine and its 
branches, all members of the Angelic Body-Politic wonld be 
conjoined to the only unfailing source of sap and nourishment, 
— having its roots eternally grounded in the only uncaused 
Cause, and only self-existent Esse, 

Essential Christianity can find a philosophical basis in the 
Recognition : — 

A gracious condescension on the part of the Very Eternal EGO, 
in assuming the alien Proprium of a mentalized offspring 
of the NON-EGO, — as the Divine Act and Deed for 
effecting constitutional homogeneity and consociation 
between the duly organized Body -Politic of the Heavenly 
Hosts, and its Divine Sovereign and Head, 



* Sin may be defined as '^ a wilful breach of the Divine Statute 
Law, or Lex Scripta" and in the Divine Ethics may entail a remissible 
penalty. 
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The legally established, dnlj organized, and indissolnbly per- 
fected Divine Body- Politic, — as probably contrasted with 
and by an anarchical and dissolving residuum of demen- 
talizingf decorporeaUzmg Animate Beings, 

In the coarse of this treatise, it has been frequently contem- 
plated, that the culmination and consummation of the Divine 
purposes in respect of Creation, must meet its due accomplish- 
ment in the establishment of a *' Heavenly Kingdom, wherein 
dwelleth righteousness ;" and wherein, Jehovah Himself might 
reign as "Supreme Governor of the Universes,'* whose "Great 
Architect," and " Grand Geometrician," He had ever been. 

Doubtless the Angelic Hosts, assembled in their proper 
stations, and as a Bride prepared for the presence of her 
Bridegroom, awaited the Divine advent into the metropolis of 
the Stative-Spiritual Cosmos with longing aspirations ; and a 
thrill of joy must have pulsated through the Spiritual frontiers, 
when the glad tidings was communicated, that Jehovah had 
left his Father's bosom, and had been bom into the Stellar- 
Spacial Cosmos. They would be sure, they would not then 
have long to wait, before welcoming Him to His throne above 
their Heavens ;* for the natural days of a human offspring of 
the NON-EGO were, upon this Earth, but threescore and ten 
years, and they may have surmised that He would be led as a 
lamb to the slaughter, and be cut off in the midst of His days. 
As angelic heralds and witnesses of His birth, may have been 
intromitted into the Stellar- Spacial Cosmos ; so, the abnormal 
visitants may have been present at all the incidents of His 
Wondrous Life and Death ; and when the climax at Calvary 
occurred, the cry may well have resounded through the 

* See Ephesians iv. 10, '* He that descended is the saxne also that 
ascended up fjEtr above all heavens, that he might fill all things/' 
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Spiritnal domains, — '' Lift np your heads, oh ye gates, and be 
ye lift np, ye everlasting doors, and the King of Glory shall 
come in." 

Now, it has been noted, that the Divine Body-Politic must 
consist of loyal, pacific subjects, educted and eliminated from 
among the mentalized offspring of the NON-EGO. It has also 
been recognized, that a certain preparatory treatment and 
coarse of life, either in the Stellar- Spacial Cosmos, or in the 
Stative-Spiritnal Cosmos, must be an indispensable preliminary 
in the case of each human Being, before he can legally and 
morally become a fit and suitable constituentary for absorption 
and assimilation into the duly organized Divine corporate 
system. Assaredly, do noxious or destructive suh-sisteres can 
be admitted into the harmonized, though diversified, common- 
wealth of the Heavens, where all functions must be functions 
of common use, and common benefit ; and where nerves of 
sympathy must unite aU members in a confraternity of 
nnselfish beneficence. 

Furthermore it has been noted, that the prerequisite adapta- 
tion and preparation can only be attained by the subjugation 
of the Animal Soul, by the divinely aided MENS, and the 
consequent acquisition by the latter, of a new and Rational 
ANIMUS ; so that the Sovereign Reflect of the true God 
could be divinely induced, and installed, on the throne of the 
thoughts and affections, — rendering every impulsation and 
meditation an act of loyal homage. In the case of many an 
offspring of the NON-EGO, who in virtue of his mental inves- 
titure, is a divinely nominated candidate for immortality, the 
whole of the bitter struggle may be carried on in the Stative- 
Spiritiial Cosmos ; and in the case of others, it may be pro- 
longed for fourscore years in the Stellar- Spacial Cosmos ; but 
in the case of the one Divine offspring of the NON-EGO, the 
inevitable contest between the human MENS and mammalian 
ANIMUS, would be prompt, vigorous, and decisive. Nor 
could the issue be for one moment doubtful ; for victory, com- 
plete and utter, on the part of the human MENS, plenarily 
illumined and fortified by the indwelling Jehovah, must have 
been a foregone conclusion.* 

* Swedenborg adduces certain reasons for the selection of this 
Earth as the scene of the Divine Incarnation ; and, in the main, this 
Recognition is in agreement with his statements. 
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Truly, no assaalting temptation conld once gain advantage 
over the saperhnman combattant, though even urged on, 
and reinforced, by the influence of every evil ANIMUS in 
either Cosmos. It is recognized, that in assuming a human 
nature, the Very Eternal EGO legally traversed all the planes 
of the lower hemisphere of Creation ; for, entering the Womb 
of the NON-EGO He would successively pass through the 
material, the vito-organisive, the sentient and the animate 
strata, and emerge into the mental surface layer, — ^retaining 
their elements in His divine manhood. Indeed, in His unique 
and unparalleled case, the 'animal svh-esse and sub-mterey 
which He endured, could not but be elevated to a Divine 
standard in His glorified humanity ; and it may be, that a 
moral transubstantiation may have gradually converted the 
whole alien nature into consubstantiation with the Divine Self- 
hood of Jehovah. 

Now, it has been already frequently implied, that the Divine 
Body-Politic, cannot but be an everlasting and ever-developing 
hegemony. The corporate sub-esse, by virtue of its legal and 
organic conjunction with the eternal sitb-esse of the Divine 
EGO, — the very fountain of the efflux of all life, must be 
indissolubly consolidated under the DWme modtis of sttb-sistere ; 
and that modus would involve an eternal conscious Identity in 
each finite Member of His Mystical Body. 

At this point, the Understanding may well enquire, — Does 
each and every mentalized offspring of tJie NQN-EGO inevitably 
attain to tdtimate incorporation into the Angelic Body- Politic; 
— or, do some human Beings fail to conform to the legal and 
organic conditions, for due absorption and assimilation ? 

A priori, it is presumable, that if tio human Being could 
possibly void or forfeit his birthright, as a nominated candidate 
for immortalization by ingrafting on to the ** Tree of Life," — 
then, the appearance of free action and of moral effort on 
man's part suggests a false conclusion ; and his Will has 
nothing whatever to do with his salvation. But, such a doc- 
trine would seem to have a pernicious tendency ; for, a main 
motive for conscious moral effort would by it be abstracted from 
the defensive and offensive armory of the MENS, leaving it 
almost paralyzed, to succumb to the insinuations and assaults 
of the treacherous and insurgent ANIMUS. 

Again, a posteriori^ it is afflrmable, that all native human 
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self- hoods are naturally averse to divine control, and confra- 
ternal bearance and forbearance. History, common experience, 
and observation, unite with Revelation in declaring, that the 
uncurbed human mammalian ANIMUS, is an animal-hood of 
the most noxious type ; and that even when checked and held 
in fear by penal laws and social ordinances, — aye, even when 
restrained by mental and religious education, the proprium of 
man is at best, a proud, vainglorious, irritable, contentious, 
capricious, covetous, and domineering Self-idolator. Indeed, 
among the uncivilized and non-thinking classes of human 
beings, the essential distinguent between man and brute, viz. : 
— Reason, — ^is only conspicuous by its absence; so that an 
oppressive supremacy of the animal soul over the MENS would 
seem to all but strangle and stifle the rational svh-sistere of the 
latter. If then, there is a real organic process of degeneration 
and deterioration of character going on persistently during 
conscious life in the Stellar- Spacial Cosmos ; — when is the 
reverse process of re-generation and amelioration to be incep- 
ted and continued? 

Indeed, so far as can be inferred from any data available, it 
may be considered that myriads of deceased members of the 
Universal Genus Homo are quitting the various earths in the 
Stellar-Spacial Cosmos, at every moment, and are pouring into 
their proper initiatory stations in the Stative- Spiritual Cosmos ; 
and also, that the utmost variety distinguishes and diversifies 
them. Nevertheless, in spite of all minor and harmoni^able 
differences in respect of capacities, temperaments, tastes, ^nd 
habits, a radical separation into two antithetical and contrasted 
orders, would appear to be required by the exigencies of the 
Divine Creative design. One section would properly be com- 
posed of all those in whom a loyal subjection to the Divine 
Bule and Governance could be constitutionally maintained ; 
and the other division would consist of those in whom the 
hereditary ANIMUS, with its self-deification, had obtained such 
a measure of permanent supremacy, as to preclude reformation 
of character, except by the direct exercise of Divine Omnipo- 
tence, — trespassing upon, and overwhelming, the individual 
free WiU. 

Of course. Omnipotence could convert a Caligula, or any 
other wild-beast, into a tolerable member of an Angelic Society; 
and the wish may well try to beget the thought, that all of the 
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hnman race will nltimately become fit and proper subjects for 
Heavenly life. But the merely sentimental and emotional 
pleas of a new and inexperienced ANIMUS, — for the native 
hnman proprium appears to be incapable of sincerely desiring 
repentance and regeneration, either on behalf of self, or any 
other sinner, — may not justly be allowed to over-ride the 
maturer judgment of the thinking MENS. 

Since, then, the divinely nominated candidates for Immor- 
talization do not all appear to obtain admission into the Divine 
Body-Politic, it may be asked, — What is the natural and 
logical fate of the unsuccessful residuum? I am aware that 
views are held which are so appalling, that a steady contem- 
plation of their possible truth, and a full realization of their 
significance, would seem enough to blister and wither any 
healthy Understanding. But the unenslaved human Intellect can 
find no difficulty in rejecting morbid imaginations, which 
involve blasphemy against the Divine Benevolence and 
Wisdom, — and can easily repudiate an unphilosophical enun- 
ciation of Anathema Maranatha. The Understanding may 
again repeat its question, — What is the natural and hgical 
fate of those candidates who fail to obtain entry into the 
Divine Body- Politic ? 

The logical answer would seem to be, — A fate, the natural 
and logical opposite]pf that of the successful candidates, so far 
as that fate is due to success in the competition alone ; — and in 
all other respects, a fate that they may he entitled to, upon pre- 
existing grounds. 

What, then, do the successful candidates gain by their 
success ? Evidently organic communion with the fountain of 
Life, of Love, of Wisdom ; — invulnerable security against all 
that could imperil their mental and corporeal sub-sisteres ; or, 
cause them objectionable sufferings. They do not gain mere 
temporary animal life, and sensuous cognitions, impulses, and 
thoughts ; for they have more or less escaped from them. 

Indeed, if the mind takes a broad view of the question, the 
Apperception seems to behold in the Stative- Spiritual Cosmos, 
two antithetical camps, — or rather systems. One, a vast, 
united, peaceable, orderly, sympathetic, Body-Politic, legally 
established, duly organised, and indissolubly pei*fected under 
the paternal government of the '* King of kings and Lord of 
lords," — each member of the innumerable host deriving full 
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nonrishment from the only inexhaustible reservoir of Life, 
Wisdom, and Goodness, — in the Divine svh-esse and sub-sistei-e. 
The other and contrasting scene would be presented by a dis- 
organised, anarchical rabbledom, — split up into a multiplicity of 
rival factions, temporarily banded together in pursuit of some 
animal gratification ; or united under usurping despots, per- 
petually contending with each other, and tending to wear away 
their own, and their followers* mental and bodily sub-sisteres, 
in continual conflicts and violences : — an animal-hood let loose 
to its native instincts, and tyrannizing over the MENS, and 
spiritual body ; so that they would be but slaves, or instru- 
ments, subserving the various cupidities, lusts, and animosities, 
of the hereditary ANIMUS. Of course, the degenerating 
individualities would be liable to more or less animal pleasures 
and sufferings, as natural consequences of their actions, — 
unless indeed they became ansesthised and callous. 

Now, in this natural and logical view, it is evident that the 
degraded or turbulent ranks of Irreconcilables would be 
momentarily receiving fresh increments and recruits ; and it is 
only reasonable to suppose, that there would be a certain 
thinning and decimating process maintained in the destructive 
effects of discord, excesses, and violences, — which could not 
but tend to dislocate, and Anally dissipate both mental and 
bodily sub'isUteres, It has been recognised, that the animal 
soul is an imperishable entity, having been discreted from the 
Divine sfub-esse and self-hood ; and, also as the ordy legal pro- 
prium of an offspring of the NON-EGO. The physical body 
was manifestly only a provisional loan, and was never legally 
or actually dissevered from the maternal self- hood. Its 
physical elements always belonged to the sub-esse of the 
Metamorphosed NON-EGO, although temporarily leased to, 
and functioned by, another self- hood ; and, at animal decease, 
every molecular item was fully reclaimed and recovered, as 
though an inventory had been taken. It has also been sur- 
mised, that the Spiritual Body, as well as the MENS, have 
never been legally discreted from the Paternal Self-hood ; and 
have only been loaned to His alien offspring, by the Very 
Eternal EGO ; — and hence, in logical and analogical pro- 
priety, a second decease, and withdrawal of the MENS and 
spiritual body, would appear to befall the animal human soul, 
that does not take the proper measures for their conservation. 
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Thus, annihilation is not recognised in this Treatise, bat only 
dissolution. 

Indeed, by reason of some organic defect in the physical 
apparatus of the mind, human beings on earth would some- 
times seem to have their mental sub-sistere suspended for a 
time, and the hereditary ANIMUS left entirely to its own 
instincts. Recovery from such lapses, however, demonstrates 
that where dementia is due to physical causes, the MENS is 
not actually or legally withdrawn ; but, that its active mb-mtere 
is temporarily interfered with. It is therefore an entirely 
different species of dementia, viz. — dementalization, — that is 
now under contemplation, — a result that can never be ascriba- 
ble to accident, but only to wilful neglect and abuse. 

But it is here recognised, as most in accordance with 
logical and analogical common- sense, that inasmuch as the 
physical body may by reason of its atomic nature, revert piece- 
meal to the maternal self-hood, from which it has never been 
legally alienated ; — so, too, the spiritual or sentient body may, 
by reason of its continuous structure, return unfractured, and 
in a moment, to the Divine Paternal Self-hood, having been 
preceded in its reversion by the misused and abused MENS. 
In fact, even though an attrition and friction of a thousand 
solar years should fail to effect a legal divorce between the soul 
and tiie sentient body of the most violent and furious, or the 
most degraded and vicious, individuality that may be enjoying 
its qtum-animal suh-sisteret in the Stative- Spiritual Cosmos; 
nevertheless, it would seem to be contrary to the Divine Wisdom 
to immortalize any mere animal-hood. 

No doubt the conscious avh-sistere of a tiger or a toad, may 
not be unpleasant to the adapted subject of the same ; and a 
life of rioting, wantoning, and drunkenness, may even be 
relished by a natural human ANIMUS ; but it is difficult to 
conceive any sufficient Divine purpose that could be subserved 
by the perpetuation of any such individual mb-sistere^ beyond 
the limits assignable by organic and natural laws. Truly, in 
the economy of the Divine creative design, the preservation of 
all species of evil geniuses may be necessary for the perform- 
ance of disagreeable but indispensable functions ; and, in the 
manifold uses which noxious creatures fulfil, they manifest 
their Divine raison-d'etre ; but, the perpetuation of species is 
vastly different from immortalization of an individual. 
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Seeing then, that the Self-hoods of the rejected residnnm of 
hmnanity, — ^possihly supplied as much from the ranks of the 
rich and educated, as fi<)m the poor and ignorant, — would not 
be organically conjoined to the ''Fountain and Tree of Life,"* 
and could not have their mental and bodily sub-sisteres duly 
sustained, replenished, and invigorated, by the paternal 
alimentation of the Bread of Goodness, and the Water of 
Truth ; it would certainly seem, that for want of extraneous 
nourishment, their native fund of vitality must become sooner 
or later exhausted, and the period of dissolution ensue between 
Spiritual Body, MENS, and ANIMUS. In such case, the two 
first items would appear to be re-absorbed into the Divine paternal 
siib-esse; and the last, and only legally alienated item, would 
resume its quiescent, elementary concQtion, and join its fate 
with that of all animal soulS; that had never been invested with 
a mental adjunct. 

With regard to the finality of the denuded animal soul, it 
may be said that although metempsychosis is the creed of 
perhaps half the human race on this Earth ; yet, it is not 
accepted here, for the very good and sufficient reason, that no 
adequate reasons can be assigned for the transmigration of 
souls. The view taken in this contemplation is, that inasmuch 
as a physical Cosmos requires physical elementaries, — so a 
supra-physical Cosmos requires supra-physical elementaries ; 
and that, while the physical constituentaries, being the ulti- 
mates of concretive thought, could be synthesitised in and by 
themselves, — the supra-physical constituentaries, not being 
such ultimates, could not be duly synthesitised, save by the aid 
of the matrices and generatrices afforded by those ultimates. 
Hence the raison-d'etre for the enormous waste of animal life, 
occurring in the Stellar- Spacial Cosmos. 

Nor is there any want of philanthropy, or charity, involved 
in this contemplation ; nor is there anything derogatory to the 
Benevolence and Wisdom of Deity ; for, save and except in a 
universal compulsory salvation from the domination of the 
human Self- hood, there can be no more benevolent procedure 
on the part of the Divine Mind Absolute, than to avoid the 



* As in Colossians ii. 19 : *' Not holding the Head, from which all 
the body by joints and bands having nourishment ministered and 
knit together, increaseth with the increase of God.'' 
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conception of any tub-esse, as doomed to an everlasting 
conscious animal-hood, of the hnman type and characteristics. 

It is scarcely necessary to say, that the human Being who 
ultimately obtains admission and incorporation into the Divine 
Body-Politic, no more merits the blessing than he merited being 
bom in the first instance ; for, all that can be placed to his 
credit is, that he has striven to allow his '*God to be gracious 
unto him." Not merit, but fitness, is what will be demanded 
from the applicants for admission. Doubtless, as Young says, • 
in his " Night Thoughts," — " Who does the best his circum- 
stance allows, Does well, acts nobly; angels could no more;^ 
— but, it is only as a redeemed and adopted son, and not as a 
natural and ab'enated offspring of the Very Eternal EGO, that 
fitness can be imputed to the highest Archangel ; and the glory 
belongs to the Divine Godhead alone. 

The subject of this contemplation properly belongs to Reve- 
lation, so probability alone can be stated in the enunciation : — 

The legally established, duly organised, and indissolubly per- 
fected Divine Body-Politic, — as probably contracted with 
and by an anarchical and dissolving residuum of dernen- 
talizing, decorporealizing Animate Beings, 
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RECOGNITION XXI. 

The DmNB Mind Absolute,—^ GOD SUPRi-JECTIVE, 

in relation to the human MENS. 

The Very Eternal EGO of the Diyine Conceptions, — <m 
GOD OB-JECTIVE, in relation to the human MENS. 

The Divine Beflect and Concept of the Very Eternal EGO, 
divinely induced and installed in the individual affections 
and contemplations, — a* GOD SUB-JECTIVE,m relation 
to the human MENS. 

The Trinity of the Divine Godhead is one of the main and 
fundamental doctrinals of that portion of the Universal Church 
Militant, which is found upon this Earth ; and in the course of 
this rationalysis, a Tri-jectivity of the Divine Godhead has 
been reverently contemplated. 

It will not be inappropriate to indicate here, the character 
of the interpretation which this contemplation attaches to the 
inspired language of the Sacred Records ; and a very apposite 
example may be given, in commentation upon a part of St. 
John's Gospel. Thus, and with all due respect : — 

St. JOHN'S GOSPEL.— Chapter I. 

" In the beginning {i.e., from all Eternity) , was the Word {the 
Divine EGO), and the Word was with God {i.e., present to the cognitione 
of the Absolute Divine Mind), and the Word was God («'.«., the Very 
Eternal EGO was Deity's oum cognized Self). 

''The same {Divine EGO) was in the beginning, witli God {sed 
above). 
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''All things {eoncretive concepts) were made by Him, and with- 
out Him, was not anything made that was made (t.«., all other 
SUB-ESSES were legally and actually synthesitised by and throuyh the Divine 
EGO ; and without Hie act and deed, was not any sub-bssb eoneeivedf that 
was conceived). 

** In Him was life {Eternal subsistence) and the life was the light of 
men (f A* mentalized offspring of the NON-EGO) 

** He was in the World {perhaps the whole Stellar- Spaeial Cosmos is 
included ) and the World knew Him not. 

** He came unto His own (a special section of the offspring of the 
NON-EGO, elected as witnesses of the fact) y and His own received Him 
not {would not acknowledge the fact). But as many as received Him, to 
them gave He power to become the Sons of God {i.e., to become His 
legally acknowledged children by redemption and adoption, they being by 
birth the natural offspring of the NON-EGO, affiliated to her, and legally 
alienated from Sim, their actual Divine Father), even to them that 
believe in His name. 

" Which were bom, not of blood {perhaps the vito-organisive and 
sentient principles, or the duplex body, is alluded to here), nor of the will 
of the flesh {the concupiscences of the ANIMUS, possibly), nor of the 
will of man {apparently, thoughts and intentions of the natural MENS), 
but of God {the Divine induction of the Image and Hbflbct of the 
Incarnate Jehovah, operating on the thoughts and affections). 

** And the Word was made flesh {took upon Sim the legal proprium of 
an offspring of the NON-EGO), and dwelt among us {became cognizable 
by sense, and locally present in Creation), and we beheld His glory, 
the glory as of the only begotten {cognized) of the Father {the Divine 
Absolute Mind) full of grace and truth 

"No man {^finite Being) hath seen God {the Supra-Jective Divine 
Ens) at any time ; the only begotten Son which is in the Bosom of the 
Father {i.e., the only cognized Divine EGO, conceived in the inmost of the 
Divine contemplations), He hath declared Him.'* 

Chapter III. Verse 6. 

" That which is bom of the flesh is flesh {i.e., that which is derived 
from the Animal Soul or legal proprium of an offupring of the NON- 
EGO, is animal, — anti-Divine), and that which is bom of the Spirit, is 
Spirit {i.e., that which is derived from the Divine Reflect impregnating 
the MENS, — viz., the new AMIMUS, «* Divine, being derived from 
the Third Person in the Holy Trinity.)" 
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Enough has been now said, to indicate the manner in which 
the mystical bat correspondential hmgnage of Scriptore, wonldy 
in accordance with this contemplation, be construed into forms 
intelligible to the Understanding ; and that, too, without any 
straining or forcing of the Sacred Text. Indeed, there is no 
recognition made in this treatise, which conflicts with a just 
and rational interpretation of the Christianas only doctrinal 
authority, and standard of reference. 

The Trinity of the Diyine Godhead is not here recognized 
merely as a &ct to be accepted by nnqnestioning fiEiith ; bnt, 
as an eternal philosophical necessity. The Snpra-jectiye 
reality of the Divine Mind Absolute, has been very clearly 
recognized, and our finite relationship to the Eternal Self- 
existent Creator, has been seen to be that of concretive concepts 
momentaneously conceived in the Supra-jective Absolute MENS 
of Deity ; and consequently, as subsisting in utter dependence 
upon His Benevolence and Wisdom. 

The objective reality of the eternally cognized EGO of the 
Divine Mind, has been noted very fully ; and He has been 
acknowledged to be the only Identification of the Divine God- 
head apperceptible to external sense ; and that, too, only in 
His assumed, but legal guise, as an offspring of the NON-EGO, 
— Le,y as ** the Son of Man." Hence it is acknowledged that 
Jehovah Christ is the only Object of homage, worship, and 
adoration, manifested to Archangelic vision ; or, in whose local 
presence, the redeemed can offer oral praise. 

The subjective reality of the Divine Image and Reflect of 
the Very Lord God of Creation, has also been acknowledged 
as a genuine Identification of the Divine Godhead ; fbr, 
inasmuch as Jehovah is a full and perfect concept and Reflect 
of Deity, — begotten by cognition in the Divine Absolute 
MENS ; so, too, the Holy Ghost is a genuine, though imper- 
fect, and partial Concept and Reflect of Jehovah Christ, 
begotten by Divine influence in the human MENS. Thus, the 
Apostle says, — *' Know ye not, that ye are the Temple of the 
Holy Ghost?" Truly, Jesus has personally quitted the 
Stellar- Spacial Cosmos ; but, His Image and Likeness is 
stomped on the hearts of thousands, and has proved an ever- 
present Comforter and Instructor through eighteen centuries. 

A minute*s discriminative thought will convince the un- 
fettered Understanding, that the Divine Person of the Very 
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Eternal EGO, in His legal aspect as the ** Son of Man," can 
only be cognized by external senses, and in His finite form can 
ouly be locally present in one place. Truly, as the Very EGO 
of the Divine Mind, the energy of His immotional sui-sistere 
is all-pervading and supra- local ; but, as Christ, and as invested 
with a glorified humanity. He is localized and clothed with a 
finite form, which cannot be in situ onmipresent. 

Hence, each member of the Church Militant on the Earths, 
as well as of the Church Triumphant in the Heavens, can only 
peiform external Bitual Worship, either to Jehovah, personally 
and objectively present, or to His Name and Symbol ; while, 
each praying creature, who appeals to the God of his concep- 
tions, must either be an idolater, or else must supplicate the 
Divine Image and Reflect, proceeding from, and identified 
with, the Esse and Suh-esse of Deity. It is notorious, that the 
vivid memory of an absent friend, is to the mind, very much 
the same as the friend's very objective presence ; and, that 
even the unlike image, idea, or conception, which one may 
definitely conceive of a historical or fictitious character, may 
exercise a very potent influence upon the life, whether for good 
or ill; and also, that it i^ the attributes, or qualities of character, 
that are alone important to the resemblance. 

Thus, eTery finite Being that conscionsly conceives, and 
subjectively contemplates a genuine ideal recognition of the 
Supreme Being, as a God of Benevolence and Wisdom, does, 
ipso facto f tacitly aeknowlege and adore the Third Person or 
Identification of the Godhead, — even the Holy Ghost, who is 
in Christ's stead, and is His very own induced Reflect and 
Likeness (imperfect perhaps, but genuine), permanently 
enthroned in the thoughts and affections of His regenerated and 
adopted ofispring. Inasmuch as the Divine EGO, in His 
finite human form, is an objective reality, personally, and 
locally present in Creation, Angels may not be always 
privileged to- cognize Him with external sense ; but, His 
Divine Refleot and Concept can be present to their subjec- 
tive contemplations, always and for ever. 

It is apparent, that there is no polytheism involved in this 
reverent sub-ideation, and that the Divine Godhead is distinctly 
One, and the same Deity, tri-jectively related to the human 
MENS. When it is recognised that man himself is but a 
concretive concept in the Absolute Supra-jective Divine Mind, 
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it will easily be understood, that every item of creation is just 
wJiat Deity contemplates it to he, and neither more nor less. 

Since I claim the privilege of membership in the National 
Church of my native country, I think it may be incumbent on 
me, to shew that I do not dissent from the essential doctrinals 
which are involved in the Church SeiTice ; but, merely inter- 
pret the mystical language of the Creeds into forms intelligible 
to the understanding. To explain, I take occasion to para- 
phrase with due respect, the Nicene Creed of the Church of 
England Prayer Book, thus : — 

** I believe in one God, the supra-jective, abpolute Deity, the only 
Self-eziBtent Etae, — Conceiver of the Stative-Spiritual and Stellar- 
Spacial Universes, and of all things visible and invisible. 

*'And in one Lord Jesus Christ, the only cognized EGO of 
the Divine Absolute Mind, cognized of his Father before all universes 
were conceived, God of God, Light of Light, Very God of Very God ; 
Cognized, not synthetically conceived : Being of one Self-hood with the 
Divine Immutable ENS, by whom all things were s^nthesitised and 
legally established, who for us offspring of the NON-EGO, and for 
our immortalization, came forth from the inmost of the Divine Cog- 
nitions, and was incarnate by Divine conception, of the Virgin Mary, 
and was legally and actually invested with a human nature, and was 
crucified also, for all mentalized offspring of the NON-EGO, under 
Pontius Pilate. He suffered animal death, and as to his physical body, was 
buried ; and the third day he rose again with a glorified bod}% accord- 
ing to the Scriptures ; and entered into the Stative-Spiritual Cosmos ; 
and reigneth in the full plenitude of Divine power; and he shall be 
manifested in Glory to effect judgment upon the spiritually quick and 
dead, — Whose sovereignty shall have no end. 

" I believe in the Holy Ghost, — the Divine indwelling Rbflbct and 
Concept, — the Cause and Inducer of Spiritual Life. Who proceedeth 
from the Divine Esse and the Divine Sub-esse, who with the Divine 
Esse and the Divine Sub-esse together, is Worshipped and Glorified, 
who spake by the Prophets/' &c., &c. 

Of course it cannot be my duty to deny, or dissent from, all 
that I do not clearly understand ; nor can it be my duty to 
accept other uninspired persons' interpretation of scriptural 
language, in preference to my own ; — so in accordance with 
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this Becognition, I can, and do, conscientiously join with all 
Christians of every sect in enunciating the simple doxology, — 

" AU Glory to the Father , and to the Son, and to the Holy 
Ghost, — ever one God /"* ' 

Sach being manifestly involved in the Recognition : — 

The DmNB Mind Absolute,— aw GOD SUPRA-JECTIVE, 
in relation to the human MENS. 



The Very Eternal EGO of the Divine Conceptions,* 
GOD OB-JECTIVE, in relation to the human MENS. 

The Divine Reflect and Conoept of the Very Eternal EGO, 
divinely induced and installed in the individual affections 
and contemplations, — as GOD SUB-JECTIYE,in relation 
to the human MENS. 



* The following passages are quoted in ''The Unseen Uniyeese,'* 
and can hardly fail to confirm this Recognition. The italics are 
mine : — 

1 Corinthians viii. 36. " But to us there is but one God, the 
Father ; of whom are all things, and we in him ; and one 
Lord Jesus Christ, by whom are aU things, and toe by him.** 

Ephesians iv. 6. " One GtxL and Father of all, who is abope all, 
and through aU, and in you all. 

1 Timothy vi. 16. " Who only hath immortality, dwelling in 
the light which no man can approach unto; whom no man 
hath seen, nor can see : to whom be honour and power ever- 
lasting. Amen.*' 

Colossians i. 15-16. ** Who is the image of the invisible Ood, the 
first-bom of every creature : For by him were all things 
created that are in heaven, and are in the Earth, visible and 
invisible, * * * all things were created by him, and 
for him.** 

See also, Hebrews i. 1,2, and 3: — " Hath in these last days spoken 
unto us by his Son, whom he hath appointed hoir of all things, 
by whom also he hath made the worlds: Who being the 
brightness of his glory, and the express itnage of his person" 
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OONCIiUSIOK. 

Beooonizino the Physical Cosmos, as neither more nor less 
than a distinct, definite, determinate concept, subsisting in the 
Absolute Mind of Deity, the human mind is emancipated from 
the superstition, that the material universe is an inscrutable 
mystery ; and the understanding is placed upon a sound foot- 
ing, for entering upon an investigation into the nature, 
phenomena, and laws, which pertain to the self-hood and 
derivatives of the Metamorphosed NON-EGO, of the Divine 
primary cognitions. 

Physicists generally, and even the metaphysician, cannot but 
have their views expanded and .their experimental and specula- 
tive inquiries facilitated and illuminated, by an apprehension 
that they are not dealing with utter mystery ; but are endeavor- 
ing to translate the concretive thoughts of an Omniscient 
Mind, into the more or less abstractive thoughts of their own 
obscure understandings. What are called the '* laws of 
nature," are then seen in their proper aspect, as ** determinate 
modes of Divine concretive thought, working out a supreme 
and final end, per medium of an organon of minor ends and 
means." 

Recognizing Creation as the product of a Divine Synthesis, 
elaborated in the concretive conceptions of the only real 
** Esse ;" and, therefore, as a created sub-esse, contrasted with 
an eternally begotten or cognized sitb-esse of the Divine EGO, 
the theologian need no longer allude to the doctrine of the 
Divine Trinity, the Divine Incarnation, the origin of evil, or 
the involution and evolution of creation generally, as an 
nnsolvable mystery, that must be accepted by faith alone. 
The inspired language of the ** Word of Jehovah," accommo- 
dated as it is, to the minds of the Simple as well as of the 
Wise, is seen to receive illumination rather than obscuration 
from a recognition of the truth, that Jehovah Christ is the 
Eternal <* I AM " of the Supra- jective Elohim ; and that 
creation is the incepted and continued ^* I AM NOT " of the 
same Divine Supra-jective Mind. 
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Gontemplaiing the modns of Creation as a Divine Synthesis 
it is seen that there is ample scope for the elaboration of all 
sciences and religious doctrioals ; only the Divine Benevolentia 
and Omniscientia are necessarily acknowledged as supreme 
factors in any problem that the intellect abpires to solve. 

Of course, there are numerous imperfections, and possibly 
errors, in this treatise, both as regards commission, and also 
in respect of omission ; but, as to the latter, it may be pleaded 
that to exhaustively deal with my subject, each stated recogni- 
tion would desiderate a treatise to itself. In fact, the purpose 
and tenor of this effort on my part, has been merely to sketch 
an outline of an intelligible Theology, founded upon, and 
reared according to, the unfettered exercise of pure reason. 
You will have noted that I have avoided making any direct 
appeals to the authority of supra-human revelation, and have 
only cursorily and infrequently quoted the well-known language 
of Scripture ; and my only rekson for such abstention has been 
simply the opinion, that casual and informal reliance upon 
inspired dicta would have been foreign to, and at variance with, 
the method and purpose of the treatise. 

Of course, many misapprehensions may arise as to the 
logical consequences of some of the views adopted in this 
treatise ; but, were I to supplement the contents of this work, 
with extracts from Holy Writ, and from Swedenborg's exposi- 
tions, I could show a due agreement between a just intei'pre- 
tation of the inspired language, and the conclusions arrived at 
here. Undoubtedly, in venturing to turn aside from the more 
beaten paths of theological controversy, I unavoidably com- 
mitted myself to the employment of many novel terms and 
expressions ; but, I venture to declare that I have not pro- 
pounded any recognition that is hostile to the plain teaching 
of the Bible, or offensive to the moral and religious sentiments 
of Christendom. 

However, since the conclusions that have been arrived at, 
depend solely and only, npon inferences logically drawn from 
human data, and from the axioms and postulates of the under- 
standing, there is nothing dogmatic or authoritative about any 
of them ; and should one or more be proved to be irreconcilable 
with facts, — whether of History, Science, or Revelation, — 
then so much the worse for the recognition, for it would have 
to be modified in respect of the points of incompatibility. 
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Facts, of conrse, are stubborn things, and even the opinion of 
a Sir Isaac Newton has to give way, when they insist upon 
opposition ; but, it is noteworthy that the purely physical 
sciences, apart from their excrescent theoretics, are quite un- 
touched by the contents of this treatise, while the facts of 
History and Revelation are left also intact. Matters which 
belong purely to religious doctrine and faith, are not interfered 
with in this treatise, as they lie beyond its scope. 

The very foundations and superstructures of Atheism, Pan- 
theism, and Mysticism, are seen to be utterly unsobstantial, 
when viewed in the same contemplation with a momentaneously 
conceived Creation, subsisting as concretive thought in the 
Divine Supra-jective Mind of Deity. In regarding the Stellar- 
Spacial Cosmos as distinct and discreted from the Stative- 
Spiritual Cosmos, superstition with all its baneful effects, is 
tacitly removed from the understanding; and the physical and 
supra-physical universes are kept unconfounded, and uncon- 
fusing, in the apprehension. Miracles, according to this treatise, 
are not open to the question of possibility ; but only of proba- 
bility, having regard to the Divine Benevolentia and Omni' 
scientiay or the Divine Love and Wisdom. There being, 
apparently, no relation in respect of distance, or position, 
between the physical and spiritual universes, intromission from 
each into the other, would only depend upon adequate motive 
on the part of the Divine Wisdom, and also upon a legal modtis 
for the abnormal event, — death being apparently the only 
normal means of transfer from the former into the latter. 

It is not my desire to evade any intelligent adverse criticisms, 
though I cannot but deprecate any animadversions springing 
from that/oiw et origo of all evil, — the native human ANIMUS. 
My discourse has been directed solely and only, to the mental 
faculties ; and I do not think that the '* cloven-hoof" of preju- 
dice exhibits itself in aught that I have written. 

In the words of a well-known formula : — " May our labours, 
begun in order, and conducted in peace, be now closed in 
harmony." 

FINIS. 



THOMAS AJKD B0UTTELL, PRINTEBS, HIGH STREET, POFLAB, LONDON. 



ERRATA. 

Page 57. For procession of the Equinoxes, read precession, 

dtc, dec. 

Page 62. For geminal, read germinal. 



Note. — ^I have connected the ANIMUS with the Cere- 
bellum, as well as with the Cerebram ; thongh it is doubtfnl 
whether the former is so intimately associated with the sensito- 
emotional nature. 
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